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1 From 1570 to 1612 one person mentioned more often than any other in
Chinese records dealing with Mongol affairs as wielding great power in
Mongolia and using her inftuence in favour of co-operation and peaceful
relations with China is the so-called Third Lady, or San-niang-tzu = & F.
Chinese border officials considered her the best if not the only guarantee
that the Mongol princes would remain faithful tributaries without reverting
to the border raids so prevalent before 1570. Strong-willed women were not
rare in Moagol society and quite a few appear in Mongol history, for example
Cinggis-qan’s mother Hégeliin and his wife Bérte, to mention only these
two. The Third Lady seems to have captivated the imagination of Chinese
officials and through their reports we happen to know quite a bit more about
this lady than about any other Mongol woman in history.

True, the information is extremely fragmentary, peripheral, repetitive,
in clichés, and very one-sided, and certainly not complete enough for a
“life and times” story, yet interesting enough for the insights it provides
into Mongal society of the latter part of the sixteenth century. If Chinese
officials stationed along the northern borders paid attention to her only in the
narrow framework of political contacts across the borders, even within these
limits we are able to draw some conclusions regarding changing conditions
in Mongolia,

Ch'ti Chiu-ssu B Ju BB, the author who treated Mongol affairs most
extensively and systematically in the form of “biographies”, makes numer-
ous references to the Third Lady, but in an extremely disconnected way. In
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Chapter Nine of his Wan-fi Wu-kung v 3 ¥ % 35 €, he has 2 brief
biography of her, but very incompiete.! This biographical note does not
even state her personal name, who she was, or where she came from, Erketiz
Qatun “Powerful Lady” the name given to her here and in another passage?
is not really a name, but rather a title, or an honorific, which must have been
given to her later in life due to her position. The Chinese know her as San-
niang-tzu "“Third Lady” because of her rank as third wife of the Tiimed
chieftain Altan-qan, A Russian historian, V. G. S¢eben'kov says that the
name “San-niang-tzu’’ was owing to the fact that she was martied to three
princes in succession.3 Bug “San-niang-tzu” certainly does not mean that;
and besides she married not three, but four princes, and she got ner name
after her first marriage,

Ch‘i Chiu-ssu’s biographical note states that Altan-gan’s first and
second wives were known as Ai-k‘o-ha-t'un and I-k‘o-ha-t‘un respectively;
obviously both expressions are transcriptions of the same words: yeke gatun
“Great, or First Lady™. It is hardly possible that the two women bore the
same title. Once the Chinese had started using different sets of characters,
after a while they must have thought that they were writing two different
names, or titles. And if the lady Erketii Qatun, the third wife, got her Chinese
name from her rank, she did not remain third in power. Soon she was to
autshine the gan's other wives.

If the Chinese cailed the Erketii Qatun “San-niang-tzu”, the few
Mongol sources to mention her at all use neither Mongol title nor Mongol
name, but strangely enough refer to her as Noyandu fiinggin.¢ Vladimirtsoy,
long ago identified noyandu as a transcription into Mongol of the Chinese
niang-izu.® However while stating that méyancu is the equivalent of mang-izu,
he also derives it from moyan “prince, ruler, officer, etc.” +suff. -cu.
Noyanéu has really nothing to do with noyan, but the Mongols may well have
thought that the two words were related. In old Mongol texts, ¢ and § are not
always neatly distinguished. Noyanéu could well have been pronounced
noyanju. The second part of her “Mongol” title, fiinggin, is also a Chinese
loan word: chung-kung ¥ %, lit. “inner quarters of the palace; the empress
living in the inner quarters”.$

2 How this Mongol girl later known as Erketii Qatun, Noyanéu jlinggin,
and San-niang-tzu, came to be the third wife of Altan-qan is not related in

L Wan-li wu-kung lu (Kuo-hsiieh wen-k'u, Vol. 34, Pei-p'ing, 1936), Ch. g, pp. 3-12.

* WLWKL (Knuo-hsitek wen-k*u, Vol. 38}, Ch. 8, p. 232,

3V, G. S2eben'kov, Russko-Kitaishie Otnoferiya viy v., Moskva, 1960, p. 112.

1 See note 200

5B. Y. Vladimirtsov, “Nadpisi na skalax Xalxaskago Tsoktu-taid#i,” Izvestiva
Akad, Nauk SSSR, 1926 (1253~80), 1927 (215-40), p.227.

® See my forthcoming paper, “Jinggen, a Title of Mongol princesses' in Karl H.
Menges Festschrift.
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her own biographical note, but in the long biography of the qan,? and also
in other works. Here again the information is only sketchy and at times con-
fusing and even contradictory, as the girl i1s mentioned only in so far as she
unwittingly became the cause of a series of events which were to affect pro-
foundly Sino-Mongol relations. Altan-qan had a grandson who remains
practically unknown in Mongol sources, but is referred to in Chinese as
Pa-han-na-chi, from the Mongo! Bava-adi “Little Grandson™. Again this
is not a name in the strict sense of the word, but rather a sort of pet
name, or nickname., The WEWXLE® has a short note on him and here
he is also known as Pa-han-sun, the last character being the Chinese term
for “grandson™: *“Little Grandson”. He is also regularly called Ta-ch'eng
t'ai-chi: Dayicing-tayiji, and this, too, is a title rather than a name;? he was
further known as Pa-t'u t'ai-chi: Batu-tayiji, and as Ta-ch'eng-ai-chi t'ai-
chi: Dayicing-efei tayifi\® Some Mongol chronicles spell his name Cui-
dayiding, ¢ui certainly being a corruption of efeill Baya-edi~Dayifing
tayiji was the son of Altan-qan’s third son T8bed tayiji, T"ieh-pai t‘ai-chi.!2
Tébed-tayiji died when Baya-adi was no more than three or four years old,!3
and the boy’s mother died shortly afterwards, apparently killed by Altan-
qan in a quarrel. Yet both the qan and his first wife, the Great Qatun, took a
liking to the little orphan, who was raised thereafter in her own quarters.
When Bava-ati grew up, he married the daughter of one Tai-shen
(another rendition of dayitin[g]?),14 a son-in-law of the qan. This girl, a

TWLWKL, Ch. 8, p. 107.

8 WLWEKL, Ch. 9, pp. 13-15. Pa-kan often occurs as the opposite of i-k0; yeke
“great”, and there is little doubt that pa-han is baya "*small". There is no final -z in the
Mongol word. The Chinese na-ck? is also an imperfect transcription of a “grandson,
descendant’’. There is no initial #-.

? According to Fang K'ung-chao 5 H.# (1501-1655), Ch’tan-pien lieh-chi
%8 &% 3E (Peking, 1930) z. 47b, Baya-ad{ was put in charge of Bayising (see Appen-
dix) and on that account he was called Dayefing. Dayitin(g), from ta(i)-ch'en Fo B is 2
loan word. From being a title, the word became a personal nzme; there are dozens of
Mongols bearing this name but the Chinese transcriptions are far from uniform and
identification is often impossible.

10 He is mentioned under this name in the Erdeni-yin Tobéi: 1. ]. Schmidt, Ge-
sehickte der Ost- Mongolen, Leipzig, 1829, pp. 262: 11, 263.

11 E.g. W. Heissig (ed.), Alran kiirdiin mingyan hegesiitit bifig (1735), Kopenhagen,
1958, p. 6o (IV: Bv: lacking in my copy); Ant. Mostaert (ed.), Bolor Erike. Scripta
Mongolica 111, Cambridge, Mass., 1959, Part V, p. 343 (Kalgan ed., p. 636).

12 According to the Erdemi-yin Tobli {Schmidt, Geschichte. pp. 248: 17, 249),
Tébed tayiji’s mother was one Molon gatun (Maudgalyiyana), a concubine of Alavy-
Jinong, who had been “inherited” by Altan-qan, just as the Third Lady was going to be
“inherited” by his son and grandson, T ieh-pai t'ai~chi is also known zs Hei t'ai-chi
“Swarthy tayiji”. The WLWKL, Ch. g, p. 6, says that Baya-a&i's grandmother was the
I-k‘c ha-t'un, while Sengge's mother (8, p. 193) was the Ai-k‘o ha-t'un. This must be
a mistake. Baya-ali’s grandmother definitely was not the first lady; Sengge's mother
was.

18 WLWKL 7, p. 23: "three years”, 8, p. 13: “four years™.
U WLWKL 8, p. 117, mentions one Tai-ch'en (Dayifin) tabunang. Tabunang
mezns “son inlaw of a noble", He could well be Baya-beyiji’s father.
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daughter’s daughter of the qan, became known as beyifi, or Baya-beyili, or
Dayiding-beyifi, after her husband. Beyiji may be roughly translated as
“princess’’.}? Six years later Baya-a¢i made arrangements to take a second
wife, namely the daughter of one T'u-ch'e-chin.'® Apparently he never

1% Beyiji is 1 Chinese loan word: fei-tzu 8 F. In the SYCTK (author: Wang
Shih-ch'i F 48 1551-1618) 2.24a, the word pi-chi is explained as “'the wife of g
tayiji, like the consort of (a member of} the imperial family”’, Some scholars have
trie_d to associate pi-cfif with bigi, begi. L. Ligeti, “Deux tablettes de Tai-tsoung des
Tsfmg", Acta Orient. Hung. 8, 3, 1958, p. 227, renders the two Chinese characters ag
“pt-lff: bigi”. [ myself have considered beyifi~begiji as a derivation from Begi-+fi
(feminine suffix}. H. Serruys “Four Documents relating to the Sino-Mongol Peace of
15701 570", Monumenta Serica 19, 1960, p. 5. It is true, of course, that character (£2-)
chi §% was originally °k; but so was character 3 chi, always used to transcribe the
Mongol term tayifi ‘G & (t'ai-chi < t'ai-tzu & F). But beyijt is also transcribed pi-chik
& 2 where no *k is involved (e.g, in WLWKL 13, p. 108; Tamura Jitsuza, Mékohen 8
pp. 641, b42—3; Ch'en Jen-hsi P 1= 8§ (1579-1624 1), Huang-Ming shih-fa Iu & W ﬂe’
#% 57. 33b; Lu-lung sai-liieh B %1 2 %%, Isida Mikinosuke, “Roryl sairyaku ni mietaru
kammd tai yakugoi ni tsuite,” in Mdkogaku 2, 1938, p. 120b). The fact is that by the
second half of the sixteenth century, the palatalization of "ki was largely completed so
that bath characters chi and chff came to be used to render Mongol -fi. The author of
the little vocabulary in the SYCTK referred to in the above lines may well have been
aware of the derivation beyifi < fei-tzw, and for this reason said that “beyifi” is like *“fe-
tzu, a princess in the imperial family” ; he may have been thinking of both the meaning
apd t}_w derivation of the Mongel word. The word beyiji is nowhere listed in the dic-
tionaries, as far as [ know, and its spelling seems to have become more of a problem in
modern manuscripts: in the Qonfinr sudur bolai, a collection of poetical texts read at a
weddmg ceremony, from Ordos (p. 10a:8; 14a:2) we read: abagai tabunang buyijinar
“the prince’s sons, the sons-in-law, and the princesses’; and another MS. collection of
similar texts, the Beri bayulyvaqu-dur keregsekil gomfin sudur {p. 11a:10) reads: abagai
tabunang uyifinar: modern scribes seem to be unsure of the real speiling of this word
(see my “Four Manuals for Marriage Ceremonies among the Mongols”, in Zentral-
asiat. Studien 7 and 8). Beyiji is a perfect parallel of tayiji. We may also come back once
more to the name Baya-alfi (Pa-han-na-chi #) where chi is not Mongol -g. Strictly
speaking, chi in ra-chi should cocrespond to -j, not to ~£%, but then late Ming trans-
cr_iptions are far from precise and systematic. There may, however, have been uncer-
tainties and dialectal differences in pronunciations, but there is ne indication that such
tra‘n‘scri_pt.ions as ¢'ai-chi ("kf) and pi-chi {"ki) could stand for such Mongel forms as
taigi, bigi. Some contemporary scribes may well have known of an earlier *A: pronun-
ciation, but it was sheer pedantry on the part of the translators in Peliing to retranslate
(if such is the correct word ) t'ai-chi as taigf and chi-nang (=jinong) as ginang in Altan-
qan’s vassal letter of r580. For this letter see my Sino-Mongol Relations during the
Ming. Tribute Svstem and Diplomatic Misstons, rgoo—-1600, Mél. Chincis et Bouddh.,
WVol. 14, 1967, pp. 469~70. L. Ligeti, Mongoel Nyelvemlékitdr iv, Budapest, 1963, pp. 86
90, _Thg word jinong (chi-nang, chi-neng) “*lieutenant of the gayan" is also of Chinese
derivation: chtin-wang B8 E : fin-ong, finong, For this alternation chi ("ki)~~chih to render
qugﬂl -fi, we may also quote the word Zorfi (of Tibetan origin: &‘os-~rje) rendered in
Chinese as ¢h'ao-erh-chi 8F (Tamura, Mékohen g, pp. 643, 646), and dorii (Tibetan:
rdo-rje): to-erh-chih B, (Tamura, Mdkoken 8, p. 647, ¢t passim). L. Hambis in Docu~
ments sur U'Histoire des Mongols & I'Epogue des Ming (Paris, 1969) consistently trans-
cribes pi-&i (bigi), e.g. pp. 65, 83, 83, ete. ; also “‘Note sur I'installation des Mongols dans
la Boucle du Fleuve Jaune”, in L. Ligeti (ed.), Studia Mongolica, Amsterdam, 1979,
PP. 175 177; without sufficient reason, I think.

18 Yeh Hsiang-kzo ¥ M & (1550-1627), Stu-t k'ao B 9L # in Wu-pei chih 226.
1zb, spells mien-ch'e-chin; probably a carver’s mistake,
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married this girl,1? although at one time Bava-a&i was to refer to her as his
wife. But whether actually he married her or not, things went wrong.

Altan-qan indeed had another granddaughter, also a daughter’s
daughter, and this girl had been promised to one “*Ordos” meaning a prince
of Ordos.® About this time Altan-qan, struck by this second grand-
daughter’s beauty, kept her for himself, and needless to say, the Ordos
prince felt cheated and so angry that armed conflict threatened to ensue. In
order to placate his Ordos relative, Altan-qan found nothing better than to
compensate him with T'u-ch'e-chin’s daughter, Baya-adi's prospective
second wife. This high-handed intervention in turn angered Baya-ati so
much that with his first wife Baya-beyiji and a small number of followers he
fled to the Chinese borders, breaking with his grandfather and setting in
motion a series of events which were to give a new direction to Sino-Mongol
relations.

This daughter's daughter first promised to *“Ordos™ but then taken by
Altan-gan, is the woman from now on always referred to as the Third Lady.
This identification is not found in the WLWXKL, but in the San-Yin
chtou-fsu k'ao,1% in the Ssu-i k'a0,%® in the Ming-shik chi-shih pen-mo,®! and
in still other works.

3 The Ming-shih-lu and the Afing-shih, however, tell the story a little
differently, confusing the daughter of T‘u-ch‘e-chin engaged to marry
Baya-adi and the qan’s daughter’s daughter first promised to “Ordos” but
appropriated by the qan. :

At the risk of repeating ourselves somewhat and causing some con-
fusion in: the reader’s mind, the two versions must be compared z little more
closely. According to the Shik-iu2? and the Ming-shih,®? after Baya-ali had
married the girl named Beyiji,>4 he planned to take a second wife, the
“Ordos” daughter (who, we are further told, was Altan-qan’s daughter’s
daughter: an impossibility, as will be explained below), but the qan himself
took her. The Ming-shik mentions the girl’s beauty; the Shth-lu does not.

17 §YCTK (Feng-kung 3t B “Enfeoffment and Tribute™), 2.1a; WPC 226.12b.

1% According to the genealogical tables of the Bodigid, “Ordos” designated
Mergen jinong, Altan-qan’s elder brother, but he had been dead for many years, and
the name here must indicate Mergen’s son, Noyandara jinong, who died in 1572. H.
Serruys, Genealogical Tables of the Descendants of Dayan Qan”, 's-Gravenhage, 1958,
Table [I1.

12 3YCTK z.1a.

20 WPC z26.12b.

21 Ku Ying-t'ai & W%, Ming-shik chi-shik pen-mo W 38R A K (Kwuo-hsiieh
chi-pen ts'ung-shu chien-pien), Shanghai, n.d. (4 vols.) Ch. 6o, p. 2.

2 Tamura, Mékohen, 7 p. 705. Mu-tsung SL 5 {TP ed., Vol. ¢4, p. 1251).

2 MS 327 (TP ed., p. 3766a).

24 Hambis, Decuments, p. 64, reads Pi-ki Pa-han as the gitl's name. There is a
stop after Pi-chi, and Pan-harn (na-chi} is the subject of the following sentence.
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And neither the Shih-Iu nor the Ming-shik state at this point that the girl
appropriated by the qan was the one subsequently known as the Third Lady
But in another chapter, in the biography of Wang Ch'ung-ku F & = thg;
Ming-shih?3 explains that Baya-adi first married Dayi¢ing-beyiji (i.e. B':rya..
b?iﬁ) with whom he did not get along too well; then when he wanted to
take as second wife Qrdos’ girl, his prandf: ;

the Thind Ty g 14 ather took her; and she became

For several reasons the version of the Ming-shik and the Ming-shih-Iy
cannot be correct. According to this version, the girl taken by Altan-qan
was Ordos’ daughter. As we have indicated, this “Ordos’ can be none other
than the finong Noyandara, a nephew of the qan, and like him 2 member of
the noble Borjigin clan. Noyandara’s daughter was a Borjigin, too, and
according to Mongol custom, a member of the Borjigin clan must marry a
commoner. Therefore neither Altan-qan nor his grandson Baya-adi, both
Borjigin,‘ could have married Ordos’ daughter. Then Ordos’ daughter could
not possibly have been Altan-qan’s war-sun-nii, daughter’s daughter. This
would suppose that Ordos, a Borjigin, and nephew of the qan, had married
the latter’s daughter, also a Borjigin. Such a daughter of “Ordos” would
have been a Borjigin again. Impossibilities all around.

Baya-ati’s first wife, Baya-beyiji, was the qan’s daughter's daughter:
the children belonged to their father’s clan, not to the mother’s, so that a;
daughter’s daughter was not a Borjigin, and Baya-aéi could marry her. The
second daughter’s daughter of the qan promised to the Ordos prince could
have married this Ordos prince since she was not a Berjigin; and for the
same reason Altan-quan could take her as a concubine, although this would
be an unacceptable union from 2 modern paint of view.

. T'u-ch'e-chin, whose daughter Baya-adi intended to take as a second
wife but was given to the Ordos prince, belonged to the Uliisin clan. This
according to Chiaoc Hung.28 There was no objection to a Borjigin marrying a
Uiisin, or any other non-noble clan.

As early as 1938, Hou Jen-chih came to the conclusion that the
WLWKIL version was the correct one, but for different reasons.2? when
Baya-a¢i and his wife Baya-beyiji crossed into Ta-t'ung territory, the
governor Fang Feng-shih 7 ¥ B interrogated him personally and
reported his findings to the governor-general, Wang Ch'ung-ku, of the

25 MS 222, TP ed., p. 2561b.

‘ 26 Chiao Hung M ﬁ {1541-1620), “T‘ung-kung chuan” WE MK (Kuo-ck'ao
hf;eﬂ-che_rrg-(u, Ch. 120), in K'ou-pei san-t'ing chih 13.22a, and in Ch'a-ha-erh sheng
t'ung-chih, 1935, 20.20b. ’

27 Hou Jen-chih & = 2, “Ming-tai Hsiian-Ta-Shan-hsi san-che: ih", i
. A ' -Ta- - -chen ma-shih”, in
Yeﬂ:chmg hsiieh-pac B 3{5_3[ 23, 1938, pp. 183~237. A sumrnarized transiation of
Hou's paper may be found in E-tu Zen Sen and John de Francis, Chinese Social His-
tory. Translations of Selected Studies, Washington, D.C., 19 56, pp. 300~32.
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three military districts Hsiian-fu, Ta-t'ung, and Shan-hsi:?® “that Altan-
gan tock the girl (T'u-ch’e-chin’s daughter) Bavya-aéi intended to marry and
gave her to “Ordos” instead of the girl previously promised to that prince,
namely Altan-qan’s daughter’s daughter whom the qan kept for himself”.2?
As Hou remarks, in the transcription and successive copying of those texts,
same words must have been dropped, and the sentence rearranged in the
Shih-1u, and from there the incorrect version entered the Ming-shzh. Chiao
Hung confirms the WLWKL version: (Baya-beyiji is not mentioned)
“Baya-adi arranged to marry the daughter of T‘u-ch'e-chin of the Uiisin
clan; a {waf} granddaughter of Altan-gan previously promised to ‘Ordos’
the qan kept for himself, and instead gave T"u-ch'e-chin’s daughter to
‘Ordos’, and Baya-ali observed to one of his followers: ‘my grandfather
marries his own (war) granddaughter, and his grandson’s wife [apparently

o

they were not yet married] he hands over to other people’.

4 Altan-qan's taking his own wai-sun-nii, daughter’s daughter, as a con-
cubine, though acceptable from the point of view of Mongol exogamy, must
have seemed strange and repellent to the Chinese. Whatever they thought of
it at the time the sources do not reveal, and we do not know if any expressed
surprise or dismay.

Later the same concubine, by now known as San-niang-tzu, Thicd
Lady, was “inherited” by Altan-qan's son, and later again by his grandson.
This Mongol and, in fact, general Central Asian custom of inheriting one’s
father's concubine had been noticed long before that by such medieval
travellers as Marco Polo,3 Johannes de Plano Carpini,3 Guillelmus de
Rubruc,?2 and others, It was also noted by such Chinese writers of the Ming
period as Hsiao Ta-heng ¥ -k %33 and Su Chih-kao R & & .3 and
probably others too. If this custom struck the Chinese as repulsive, in later

28 The Ming border district Shan-hsi is not the province Shansi, but only its
north-western corner, between the military district Ta-t‘ung, and the Yellow River. I
spell Shansi for the province as a whole, and Shan-hsi for this military district in its
nArrower acceptance.

20 Hou, op. ¢fl., p. 209, n. 86, refers to the text of governor Fang Feng-shih's letter
in the Ch'ung-ya-t'ang ts‘sung-shu. Ta-yinlou chi S Z X FF MM M 11.18b-10a.

30 A, C. Moule and P. Pelliot {eds.), Marco Polo. The Description of the World, 1,
London, 1938, pp. 160, 170.

31 [storia Mongalorum, in An. Van den Wyngaert, (ed.}, Simica Franciscana 1,
Quaracchi-Firenze, 1929, p. 32 § 3.

32 Jiinerarium in Sinica Franciseana [, p. 185 § 4.

33 Hsiao Ta-heng, Pei-Lu feng-su (Kus-hstieh wen-k‘u, Vol 29, Pei-p‘ing, 1936},
p. 2; H, Serruys. ' Pei-Lou fong-sou : Les Coutumes des Esclaves septentrionaux”, Mon,
Serica 10, 1943, p. 130.

3 .yt B38, in Chi-fu hui-pien, Ch. 161. 31b. Instead of Su Chih-kao, Acki
Tornitard, “Sengge no jungié shéshd ni tsuite”, in Tohigaku 14, 1957, p. 20b, in-
dicates Shen Chieh-fu 2% 8 FY as the auchor of this listle work. Shen was the compiler
of the Chi-lu hui-pien.
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years for political reasons they were to insist upon those repeated unions of
the Third Lady, but the expressions used subtly but unmistakably revea]
Chinese contempt.

We have mentioned that, according to Chizo Hung, T'u-ch'e-chjn
belonged to the Uliisin clan, This does not mean that he was from Ordos ag
the name of the Uusin banner in Ordos in the Manchu period might suggest,
There were Ulisin in Tiimed territory too. All clans had long been broken
up, and representatives of any clan could be found almost anywhere in the
country. Remnants of the old clans formed groups or sub-groups living
together with other clans, The name of the Ulisin banner in Ordos came
from the fact that the clan Uiisin formed a substantial part of the population

of this banner. Such Ming works as the WLWKL list a fairly good number

of clans settled in Tiimed territory, the Ulisin, the Bayaud, the Urdd, the
Doléd-tixmen, the Barin seemingly being the more important ones 35 I
mention these in particular not only because they were important units
among the Twelve Ttimed, but because the princes ruling them (sons and
relatives of Altan-qan) were often named after the most important clag
among their subjects. Thus one of Altan-qan’s brothers was known ag
Ulisin, and so were his son and grandson. There was also a Bayaud, an
Urid, and others wha will be mentioned in this story, The WLWKL says
that under Altan-qan’s son, Sengge-diigiireng qung-tayiji, Tiimed territory
was divided into two main sections referred to as Eastern Patrol (sae M¥)and
Western Patrol, and among the smaller subdivisions, the Uiisin, the Urad

the Bayaud, and the Birin were the more important cnes,36

5  When Baya-a&i accompanied by his family and followers reached the
Ta-t'ung borders, the governor estimated that Baya-a& was about eighteen
years old. On the face of it, this seems an extremely low estimate: although

8 WLWKL v, p. 24; also Chen Hsizo §f 9 {1499—~1566), Huang-ming Pei-Lu bup
£ 0 X B (Kua-hsieh wen-k'u, Vol. 45, Pei-p'ing, 1937), p. 52, and others,

% WLWKL g, p. 104. For Uliisin, see also H. Serruys, Geneal, Tables, Table V,
Uridd was a grandson of Altan-qan. Both a son and g grandson of Altan-qan were
knewn as Bayaud ta¥iji; Barin was a son of Altan-qar, Dolé(d)-timen refers to a nephew
of Altan-gan and his son (Geneal. Tables, Table IV, where Doldn should be read
Doiad), but the name Dolé{d}-tiimen, meaning “Seven Tiimen" has been, corrupted by
some editors because they did not understand the word and failed to group the charac-
ters correctly, WLWKL 7, p. %4, punctuates as follows: to-lo-t'en. t'y-

Min-set-ti-erk;
the HM Pei-Lu 'ao omits the period after £'ien and reads all e;

ght characters as one

H maining seven characters
represent two clan names: Dols(d)-tiimen and Uyiyur. They are spelled correctly on the

maps of Chang Yii 3§ A, Pien-cheng k'ao ¥ He 2, Pei-p‘ing, 1936, 1.3a. In his paper
“Note sur I’installation des Mongols dans la boucle du Fleuve Jaune™ in L. Ligeti,
Mongolian Studies, Amsterdam, 1970, p. 177, L. Hambis transcribes Dolo(n)-titmen as 1
have done previousiy. It should be noted that & final -n is rarely omitted in Chinese
transcriptions, and a final -d is rarely expressed, Dofod is a plural form of dolén, and
there is lictle doubt that in this case, Doléd-timen is the correct spelling.
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t entirely impossible, it seems rather unlikely that; mere g:(;:-lth oti eig}l'lstertzn
- isi s to defect to China alwa -
k ch 2 momentous decision as . . .
ShO::ng];:ll :smthz E:':rllerny True, there were Mongols in the Chme:s;:1 serwc;, bu;
. ' ’ ili § e number o
lies, and ever since 1500t
ly any descendants of noble fami s, |
1:;"‘:] yols zrossing into China had steadily declined, Rather, from beforcwllgfs
Lh:tfend had been for impoverished Chinese farmers to runlawa).,r t;:] i o
: i to be too low 15 tha
ia. Another reason why eighteen years seems v x
g.Ohras elr;psed between Baya-adi’s first marriage (ana-beyljl) and 1:11;
}:':::mpted second union. And then this quarrel with his grandfatf:fhn?r z;;t;:ting
; i i long drawn-out affair,
i ctive second wife must have been a long ff
hliftf;p;crihaps a year or more. Indeed at the moment Baya-a&i r:ln;wfay;
A , : thei | not only occurred befor
- was not even home: their quarre i

i::iﬁ-ﬁig left, but he must have left some time after the controversy ap
eared settled and he could afford to leave. All this must have takfin some:
fime In other words, Baya-adi’s first marriage must h}':we takendp :;‘C:;;g-
' China at the very end o :

i , but seven or more, before he fled to ; .
‘s;:;iizgskcd eighteen years old then, he would have been bo;n in1 _65 gz,hand ; :
: i 5 w

i before his surrender, 1563, he

is first marriage took place seven years ‘ ‘ was

2105 mI:re than egleven years old at the time of his first marriage. Rather im
bable. ‘ B
P aThere may be another way of making a rough estimate .Of Ba‘.ra-[am silag:S.
His wife, Baya-beyiji, survived him by many years: the I;Mmg:hz.lh}: :cii ::1 “
in 1¢ 1d.?7 That may not be entire )
that in 1615 she was seventy years o y not be cly aseurat
ing it i ing further that this is “*Chinese” rec g,
but supposing it is, and supposing : Koning,
i i i i fe, she would have been
sixty-nine years in Western style, ‘
I:;T()m;ghat w)(;uld make her twenty-four years old in 1570, and her husband
t have been roughly the same age. . ‘

mus But what was the age of the Third Lady, who ﬁrsf p;:nused tli: :}:ﬁ

Ordos prince, was then taken by Altan-qan? The Sm-t-‘k ao statesl. ; ai i

1611 the Third Lady was “more than sixty years old, in poor hea.t ,;n

her hair white” For the sake of convenience taking her age as sm('?f mt:J ! ;

i =0, she was nineteen years old. According u
she was born in 1551 In 1570, 5 s old. & our
i i 6, and married in 1563 (seven y

estimate, Baya-beyiji was born in 1546, (seven years
i' f seventeen. The two girls we

before Baya-aéi's surrender) at the age o ‘ ' were not

i i f their marriage, and our esti
ecessarily of the same age at the time o

Eecessarili only a rough approximation. Baya-beyiji (b. 1546} was five years
the Third Lady (b. 1551). . _

°1der;‘};2n sun-i ¥ BB (1615-1673) in his Shan-chung wen.-chzend!u

(LI 5] %ﬁ‘ &% says that Altan-qan’s concubine known as the Third Lady,

37 Tamura, Mékohen 10, p. 6 (notin the TP edition).

by 5. N - . T . "| .
i gur;?e?inz“\z:ki Tomitard, ‘“Minmatsu Moko no joshu Hankanhiji i tsuite™, in

Kita Ajia Minzokugaku ronshi 1, 1905, p. 27.
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according to some, was a singing girl from Ta-t'ung or Hsijan-fu,39 Pro-
fessor Acki refers to Chinese women and girls taken prisoner and abducteq
to Mongolia. That prisoners were often taken back to Mongolia is quite
certain; but that is no proof that P'eng-sun-i’s suggestion is correct. There
were enough Chinese refugees and immigrants living in Mongolia with their
families. P'eng probably wants to find a reason for the Third Lady's “pro-
Chinese’ feelings; but his is a late source, and his “some maintain'’ {5 of
little weight compared to all the contemporary sources flatly stating that
the Third Lady was Altan-qan’s granddaughter.

6  Baya-ali's surrender was seen by border officials as a unique oppor-

turity to come to some kind of agreement with the Mongols. The governor.
general of the three military districts, Hstian-fu, Ta-t'ung, and Shan-hsi, and
his assistants correctly figured that Altan-qan would be eager to have hjg
grandson back; especially since his first wife who had raised him blamed the
qan for this unexpected misfortune. If Baya-a¢i could be sent back under
Chinese “protection”, Altan-qan might be ready to stop the endless border
raids that had plagued the area for several decades. To induce Altan-qan to do
this, Wang Ch'ung-ku was ready 0 promise him the privileges of a tributary
{with suitable payment for his “tribute”) and trade facilities at certain points
along the borders, Wang and his colleagues with border experience knew
full well that fundamentally raids were caused by Mongol need of certain
Chinese manufactures and foodstuffs, But the Court in Peking had always
taken the opposite view, refusing to accept the causal connexion between
lack of trade and raids: no tribute rights and trade facilities could be con-
sidered as long as there were border raids. In fact since 1550, it had been
forbidden under severe penalty to submit the very proposal Wang Ch'ung-
ku intended to bring before the Court for the Emperor’s approval. No need
to go into this long and complicated story;40 suffice it to say that Wang's
view in the end prevailed: Bava-ali and his followers returned to Mongolia
after receiving honorary ranks and many presents intended to dazzle the
Mongols. Altan-qan himself received the title of Shun-i-wang M§ 3% ¥
“Obedient and Righteous Prince,” and a large number of his relatives were
given appropriate military ranks, proportionate gifts, and the right to
present the tribute and to trade at a number of horse fairs at certain times of
the year. By a strange turn of events the troubled Sino-Mongol borders saw
a measure of peace for the first time in many years. [f causes of conflict and
friction berween Chinese and Mongols would never entirely disappear, by
and large the peace arrangement initiated at the end of 1570 prevailed until
the end of the Ming. '
So in a way the Third Lady first promised to the Qrdos prince and then

——

4® For details see my Tribute System and Diplomatic Missions, V, pp. 54-93.

TW(O REMARKABLE WOMEN IN MONGOLIA 201

t as a third wife by Altan-gan was the reasen of it all. But WheFl her
k*.:P hical note says that the 1570 settlernent was due to herdl as 1f' she
blogrjp ned things that way, that is a gross exaggeration. This was written
b 2“ when the Third Lady had married several princes in succession
alrt;rhlaldﬁ:xercised her influence in favour of peace and good re]ati.ons with
Enhina The same statement appears a couple of times in lfhe Shih-lu but

in ;hat is in retrospect, reading later impressions into f.:arher events, none
. 11 based on fact. In 1570, the girl later known as Third Lady was much
o Weun to begin with, and then she was too new at the headquarters of the
o on hg':we any influence at all. How ill-founded the statement of the
?;;WKL (and other works) is appears frt:{m thF fact thac a.f.ter she has beer:
mentioned in connexion with Baya-adi's flight in 1570, she is no(;n;)re me:
tioned until 1578 when her name 15 listed among others who ha een pr ci
sented with some gifts.?? Before that other women hac.l been m;ntu.me .
without her, a strong indication that she was' not so prominent at t atftlme H
perhaps totally unknown to the Chinese ofﬁmals: What could \-frell be o e\l::r:
greater significance is that in 1579, the Ming shih-lu records gifts sent to he

rival Baya-beyiji, but not to the Third Lady.43

7 Inearly Mongol society, the wives of rulers and nol:tlemen lived in thtlnr
own, often distant, ordos or residences, owned property in horses and ca;lt: e,
had their own subject people including servants and armed men, and o ;n
moved their living quarters to other places in(flcpendently of th‘eu* husbands,
To what extent that was still true in the late sixteenth century is .harcl to sa{,
but Chinese sources vaguely imply the very same conditions. Itis extren;e by
difficuit to visualize how independent those Iadl.es were; to :av.hat. extent ¢ eldr
wealth and property came under or escaped their husbands _}urlsdlct;lon an

power. That may have differed from case to case, de.penfiing on the per-
sonalities involved. The ladies seem to have passed their pnvafe property o:;
to their children. But once again, had the husband no say in ti.u:i nft;er,

Around 1600, we will notice a long struggle between the Thlr_ : ; 3;3
husband and her relatives for her possession: A; arziy rate, the Third Lady

letely ruled by her successive husbands.
nevel'-l:;:i: Z:Lpbe nz doubt t}l;at this new third cor.lcubine of the qan was lfn
ambitious and rescurceful person; in retrospect it is easy to understanclift 1.=:t
she would not be content with playing third or even second fiddle. fth.e
qan showed a liking to her, she was reafly and able to take advantage of his
ilection and of every other opportunity.
predl;::fj;an’s son br;' his ﬁrstp wife, Ai-k‘o-ha-t'un {Yeke Qatun: Great

AL WLWKLg,p. 3.
@2 WLWKLS, p. 171,
43 Talr‘nura, M'dfoken 8, pp. 400~1. Shen-tsung SL ga (TP ed, Vol. 100, p. 1856).
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Lady, also referred to as Ta-niang-tzu) was Sengge. Baya-adi, according to
the WLWKL, was a grandson by the second wife, whom the author callg
I-k'o-ha-t'un.44 As already indicated, this must be a mistake: both ladieg
were unlikely to be known as Yeke Qatun. (Baya-ali's grandmother wag
one Molon; see above). Any way the two women did not get along very wel],
Wang Shih-chen E i J{ states that at one point Altan-qan repudiated his
main consort in favour of a concubine?s, who can be none other than the
Third Lady, with the result that the first lady’s son, Sengge, became very
angry with his father. Although we do not know the exact circumstances of
the removal of the first consort from her prominent position in favour of the
Third Lady, we find a sort of echo of this affair in the WLWKL. At one
point, the author of that book telis us that one of the reasons for Sengge's
discontent with his father was the latter’s love for his last concubine and the
preference shown to Baya-adi; especially after Baya-adi was back from his
trip to Chinz, Sengge suspected that Altan-qan and his uncle (Kiindiili-qan)
were out to kill him.46 Then the author, recording some events that oc-
curred between Altan-qan’s death (158z) and Sengge’s appointment as
Shun-i-wang, all of a sudden switches back to earlier events: “Previously
when (China) made Altan-qan {Shun-i) wang and granted {(honorary) ranks
to various tribal chieftains so that they felt greatly honoured, {Bengge)
qung-tayiji's tribal subjects asked to be treated on an equal basis. Thhen also
(Altan-qan) requested that his Ta-niang-tzu's imperial gifts be awarded to
the gatun, thatis the Third Lady. At that time (Sengge) qung-tayiji's mother,
the Ai-k‘o-ha-t'un (Yeke Qatun) had greatly fallen out of favour with A(ltan
and for this reason he requested no more gifts for her. Some time later the
Ta-niang-tzu died, and then Altan-qan, too, died.”’4? The meaning of this
passage is crystal clear, that the Third Lady had been growing in stature at
the expense of Sengge's mother.

But the rivalry between Altan-qan’s main consort and his third con-
cubine was not the only cause of Sengge’s ill feeling towards his father and
the favoured concubine. There was also “money” involved. Ever since
relations with China had been normalized in 1571, and Chinese manufac-
tured goods could be had through the horse fairs and direct gifts from the
government,® Sengge had been competing with his father for a larger

#“WLWKL 8, p. 193; 9, p. 3. Feng Shih-ko U 8 W, Arn-ta hou-chikh 5% &Hin
Kuo-chao hsien-cheng Iu 120, 27b, confirms that Altan-qan's wife, obviously his main
consort, was {-&'o hg-t‘un;: Yeke qatun,

48 Pei-Lu shik-mo chih X ¥ #8 & ¥ in Kuo-ch'ao hsien-cheng be 120, 6a.

4 WELWKL 8, p. 185.

4TWLWKL 8, p. 193.

4% As a matter of fact these gifts, "rewards” (shang) as they are called, which I
render as “‘subsidies”, usually came from the military authorities along the borders; -
they were intended to keep the Mongol chieftains happy, and more than once the
Mongals blackmailed the border officials into paying out more and heavier "rewards".
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share of the revenues, This appears, among others, from a statement by
Feng Shih-k'o that Altan-qan and Sengge had separate fairs because they
could not get along together.4? Here again the Third Lady is in the back-
ground: the Ming-shil in the bingraphical notice of Cheng Lo $1§ ¥ (at one
time governor-general of the three districts), says that the Third Lady as-
sisted Altan-qan in the administration of affairs pertaining to tribute and
trade, and that all the tribes felt her control;5¢ then the biographical note of
another border official, Wu Tui £& 4%, explicitly states that Sengge and the
Third Lady detested each other and that both tried to ruin each other’s
reputation with the Chinese, and then: “under three successive Shun-i-
wang's, the Third Lady controlled the revenues of the fairs and the
tribute™ .51

Ch‘ii Chiu-ssu summarizes the situation by noting that Sengge’s in-
fiuence was very limited and that he held a grudge against his father be-
cause of his limited access to income from the fairs; he goes on to relate that
at one point Sengge’s wife sent a2 messenger to the governor-general, Wang
Ch‘ung-ku, to explain how limited Sengge’s resources and power were and
beg the governor-general to help “her husband dispel this hatred for his
father”,32 no doubt meaning allow him a greater share in the revenues. In-
deed, as we shall see, the struggle for Chinese goods seems to have domi-
nated the lives of Mongol princes and chieftains of this period.

8  Whereas during the qan’s lifetime the Third Qatun is seldom men-
tioned, when he died in January 1582, according to the Shih-lu, his wife, the
qatun, and his sons sent an official notification to the Chinese border
officials ;53 the qatun is none other than the Third Lady as Ch'it Chiu-ssu
confirms.® Sengge, too, sent messengers (an additional and independent
mission).53 Memorial services were prescribed by the Court, and according
to another Shik-lu text, the qan’s wife, the gatun, and his sons, of whom only
Sengge-qung-tayiji and Budagiri are mentioned by name, sent a vassal. lett_:er
to express their gratitude to the Court.58 Probably it is not without signifi-
cance that of the two sons mentioned by name, Sengge was the son of the
first wife and was to succeed his father, and the other, Budagiri, was the
Third Lady’s son. Budagiri and his son were to remain rivals of Sengge and
his descendants. The WLWKL also speaks of a memorial service held at

4% Kyo-ch'ao ... 120.32b; WLWKL 8, pp. 188, z80¢.

50 MS 222 (TP ed., p. 2566a).

51 MS 222 (TP ed., p. 25635a).

52 WLWKL 8, pp. 188—g.

52 Tarnura, Mokohen 8, p. 448. Shen-tsung SL t21 (TP ed. Vol. 101, pp- 1254-5);
WLWKIL g,p. 3.

4 WLWKLS8, p. 192.

55 WLWKL 8, p. tor.

56 Tamura, Mékohen 8, p. 453 (notin the TP ed.).
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Kuei-hua-cheng ﬁﬁ:iﬁ presided over by Chinese officials, and it was
“the wife (and?) the Third Lady” with the late qan’s sons who stood at the
head of the Mongols present; and one month later, the Third Lady alone
sent a vassal letter and tribute to che Ming Court.57 It is evident that with
the death of the qan, the Third Lady has come to the fore, and from now on
she was to remain in the limelight until she died in 161 2.

In the texts from the Shih-Iu and the WLWKL referred to in the fore-
going lines it is not clear how the words cA's Aa-t'un (lit. “wife, qatun™) are
to be understood: “wife and qatun”’, or “wife, namely the qatun'’, If the
texts mean two different persons, then who is this wife? Not the first wife,
Sengge’s mother: she had died before the qan did. A second wife then;

Baya-ati’s grandmother? I am unable to elucidate this question, but it is of

little importance for our present story.

Itis alittle strange that Ch'di Chiu-ssu, after clearly stating that Sengge's
mother, the Yeke Qatun, had died before Altan-gan, then goes on to relate
how after the qan’s death, and after seventy-nine noblemen had presented 4
joint petition in favour of Sengge’s enfeoffment as Shun-i-wang, Sengge
himself dispatched a messenger to the border officials to point out (1) that
as eldest son of the main consort he should be appointed successor to the
dignity of Shun-i-wang; ( 2) that his own son (and future successar) should
be promoted to a higher rank; and (3) that the Great Qatun of the late Shyp.
i-wang should receive gifts.58 To begin with the third point: it is obvious
that Sengge here is trying to have restored to his mother the yearly gifts
which at Altan-qan’s request had been assigned to the Third Lady. But
his mother was dead! Did Sengge perhaps figure that after her disgrace the
Great Qatun had lived long enough in obscurity for the Chinese to have
forgotten her and to be ignorant of her death? Whatever Sengge thought the
Chinese knew, his intention was to acquire a greater share of the yearly
gifts. Then with regard to the first point, Sengge claims the right of suc-
cession as the eldest son. This was the rule accepted by the Chinese as we
shall see in the question of the succession 1607~12;but it was not the Mongol
principle of succession. According to Mongol custom, the youngest son
inherited the father's property and territory. Sengge seems to have feared
that his younger (half) brother, the Third Lady’s son, Budairi, might claim
the succession. Indeed, if not at this Jjuncture, Buda8iri’s name was later
repeatedly mentioned in Chinese circles as a possible alternative to the
elder line, Indeed, in 1607-12, Budadiri’s son would invoke the right of the
younger son to the succession.

9  The biographical notice of the Third Lady in the WLWKL tells us
that shortly after Altan-qan’s death, in the spring of 158z, the governor-

8 WLWKL 8, p. 175,
8 WLWKL 8, pp. rg1-2.
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eneral, as was his custom, sent messengers to various parts of Mongolia,

i ’the chieftains to present the regular tribute on time. There was,
WETE another motive behind this action, namely the messengers were to
l.l0‘3‘Irwter\:\rhat was going on at the headquarters of the various chieftains. "I;he
SP}):_:; Lady sent messengers of her own to the governor-general asking
rf£1-1a postponement of the regular tribute presentation, Thc reasons ::ur the
postponement were the recent death of the qan, tAhe burial havmgdt?uen upl
too much of her attention, and also a drought which had weakene ongo
horses.’® The Ch'dan-pien lieh-chi 8 mentions another pretext for not pre-
senting the tribute at the usual time: with Altan-qan dead and no succezsor
appointed, the princely seal could not be used‘ onbvassal letters suppise }t}o
accompany the yearly tribute. In this connexion it shoulfi be nolted that the
“collective’” tribute of the qan and his relatives and tribal .chleftams was
prcsented as one tribute coming from the qan, and under his seal; but all
those noblemen contributed a certain number of.horses, and, of course%
received payment for those horses, and additional gifts. The real purpose o
the Third Lady’s attempt to postpone the tribute was p'robably to prevent,
or at least postpone as long as possible Sengge's appointment as Shun-i-
wang. An interruption of the tribute, as will appear later on, did not n'(;can :n
interruption of all benefits coming from China: the fairs continue tod e
held, and “subsidies” were to be had, and in the:se Sengge had always had a
small share compared to that enjoyed by the Third Lady. As long as Sengpe
was not enfeoffed the situation would remain unchanged. Indeed:, the
WLWXKL states that after Altan-qan's death, vassal letters were mafie in the
name of the Third Lady and she was the main beneficiary of many gifts from

China.81 However this may be, the governor-general Cheng Ijo pressed fodr
the tribute anyway, and advised that vassal letters should remain unstampe
with the seal of the Shun-i-wang. This procedure would be followed later,

ime the position of Shun-i-wang was vacant.

© iﬁgl::er relatfd question is the whereabouts of_the seal itself. If we
keep in mind that during Altan-qan’s lifetime th.e Third Qatun had .pralictl-
cally been in charge of tribute and horse-fair aﬁ'z_nrs, and further that in ater
years, after Sengge’s death (1585), and later again a-fter the death of his :lu?-
cessor (1607), during two interim periods, the Third Lady hatzl the seal in
her possession and wielded it as a weapon to promote herlown mtere;ts, w;
may assume that this time, too, Altan-qan’s ‘seal was in her hands an
Sengge was unable to get it from her. Even during the vacancy, the posses-
sion of that seal gave the lady great prestige and power not only over ordinary
chieftains but over the prospective successor himself.

% WLWKL9,6~7.
80 Chtiian-pien fileh-chi 2. 47b.
1 WLWKL g, p. 6.
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1o The Chinese always thought very highly of the Third Lady but i jg
not clear what precisely was the reason for her “pro-Chinese” attitude. Trye
it a'ppcars that she wanted the Mongols to maintain peaceful relations Wit};
China, and in fact, as we shall see, she was more than once praised and re.
warded for her efforts to restore peace when the borders had been violated
.But was that because of genuine pro-Chinese sentiments, or was it he;-
interest in gifts and trade? Whatever the reason, given the lady's prestige
with the Chinese and her influence over at least a good part of Meongol
nobility, Sengge soon came to the conclusion that he would have to marry
her, in spite of their rivalry, if he wanted to amass some property and im-
prove his position in Mongolia and induce the Chinese to give him his

father's rank. The Chinese were in favour of the marriage in spite of the ab. .

horrence such a union inspired and made it a condition for Sengge’s en-
feoffment as Shun-i-wang: the Ssu-i-k‘ao and other works6? uge the term
cheng 7% “‘incest with an older generation”. But the Third Lady, for reasons
not too hard to guess, was as reluctant as Sengge was willing. In fact she
even moved her living quarters and her subjects away so as to be no longer
importuned. But the governor-general, Cheng Lo, insisted upon this union
He reckoned that if the Third Lady could maintain independent reIationg:
with China indefinitely, there would be no point in appointing Sengpe Shun-
i-wang. And indeed he dispatched a message to persuade her to accept
Sengge’s proposal, with a promise that she would lose none of her privi-
leges. Evidently the governor-general considered the Third Lady's loyalty
and influence a guarantee that Sengge once enfeoffed would continue to
observe the pacts accepted by his father in 1571.6% In the meantime other
moves were on the way to promote Sengge’s ambition: first a group of
seventy-nine noblemen presented a joint petition for his appointment, and
then shortly afterwards a second petition was made by ninety-nine men.54
There is no indication on whose initiative these joint petitions were pre-
sented, but later on these peititions were to become part of the necessary
pro‘cedure before a new Shun-i-wang was to be appointed. If such joint
petitions enhanced his prospects of being enfeoffed and granted the title of
wang, they also made Sengge in a way obligated to those noblemen who had
supported his claim. We do not know to what extant this was true in
Sengge's case, but there is ample evidence that it was true in 1607-12. On
the other hand it might also seem that the joint petitions of the nobility were
directed against the Third Lady, but that is not so certain. It is more
probable that apart from the pressure exerted by the governor-general, the
Third Lady had come to the conclusion that Sengge as Shun-i-wang would

42 Wp . s - o 4 . . )
YT 2-(538- 226.19b-20a; KPSTC (Ch'ien Ch'ien-i, Mu-chai thik-chu) 16.24b;
93 MS 222 (TP ed., p. 2566a).
54 WLWKL 8, pp. 191, 193.
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net be much of an obstacle to her own plans; she may even have come to see
that marriage and Sengge’s appointment could well be turned to her ad-
vantage. Anyway she soon came to support Sengge's claim to the rank of
Shun-t-wang: the WLWKL records a religious cercmony, probably in-
cluding an oath, at which the Third Lady promised that if Sengge was en-
feoffed, tribute relations would continue in the same peaceful manner as
before.85 It is rather unlikely that without the marriage and the Third Lady’s
support, Sengge would ever have been appointed. Anyway, now things
began to move fast; according to the WLWEKL, Sengge married the Third
Lady in the tenth lunar month (October 28-November 23) of 1582, and
on April 3, 1583, he was finally appointed to succeed his father as Shun-i-
wang.§7 When the patent of enfeoffment was handed to Sengge, the Third
Lady was present as might be expected.98

11 We have just mentioned the lady’s promise of continued peace on the
borders: during Sengge’s lifetime as well as under his son and successor,
she actively helped him prevent border violations or punish the guiity:
shortly after Sengge had become Shun-i-wang, we read that when some
Mongols had caused trouble on the borders, the Third Lady saw to it that
they were punished.%® That was not too long before Sengge’s death; he may
already have been in poor health which gave her a new oppertunity to
assert her independent power.

On two occasions the author of the WLWXKL states that Sengge spenta
dissipated life with women and banqueting; and the Third Lady took ad-
vantage of the situation to take control over his best troops, and installed
herself in the Western Patrol, at a distance from Sengge’s headquarters.
Altan-qan, a much more assertive personality had always been tough with
her,and she had had to yield. Sengge, less capable and busy elsewhere anyway,
was no match for her, In fact many thought that “he would die at her
hands!"*?0 That may sound a little dramatic, and there is no indication that
she ever tried to harm him, but in another passage, the same author in 2
final note on the Third Lady’s biography, says that she compelled him to
divorce his other wives,?! Five of Sengge's many wives are listed in the
San-Yiin ch'ou-tsu k'ao: four are known by their clan names: Siba‘uéin,

8 WLWKL 8, p. 19z,

8 WLWKL 8, p. t81;0,p.7.

€7 Tamura, Mékohen 8, p. 471. Shen-tsung SL 134 (TP ed., Vol. 10z, p. 2497). The
WLWKL 8, p. 193, has a different date: 16th day of the second lunar month: 1o
March, but the date found in the SL is more likely to be the correct one.

8 WLWKL S, p. 194.

8 WLWKL§, pp. 1956

TMWLWKL 8, p. 16659, p. 7.

N WLWKL g, p. 12,



208 H. SERRUYS

Uyiyurdin, Mongyoléin, Caqar, and one by her personal name Uran-beyiji. 72
At least for this Uran-beyifi there is an indication that Sengge divorced her
In a previous article, [ have erroneously stated that this lady Uran dieci
before her husband, that is before 1585. Manifestly T had misinterpreted the
text rff the WLWKL.? ku #¢ here cannot mean that the lady had died; no;
does it mean *‘the /ate Sengge", since he died only later. Ku here must meap
“Sengge's former wife.” Later on we shall come across the sarne idea ex.
pressed with chiu 3§, This would confirm that the Third Lady had forced
Sengge to repudiate all his wives. As to this lady Uran, she 'reappears in
1589,7 and from both passages it appears that she too was a lady of means
owning property and subjects, and that she presented tribute. ’

When these divorces took place we are not told, but there is no doubt
that while “‘married” to Sengge, the Third Lady continued to pursue her
own plans,

Sengge qung-tayiji did not live long. He died in the twelfth lunar
menth of the fourteenth year Wan-li: 1585-6.76 According to a passage of
the Shik-lu, the Third Lady was among those who officially informed the
_Chinese government of his death,”” but the WLWKL fails to mention her
in this connexion. When a Chinese delegation came to Mongolia for a
memorial service 2s had been done for Altan-qan in 1582, the Third Lady is
r.nentioned again as present at the reception of the Chinese delegation, and a
little afterwards she is listed ahead of Sengge’s son and prospective suc.
cessor when a mission was sent to China with gifts to show their gratitude
for China’s expression of sympathy and concern.?8

If at first Sengge had been viewed with some concern because of his
actions in the past, and even after his enfeoffment as Sun-i-wang border
officials remained suspicious of his intentions, when he died he was praised
as a faithful vassal.?? By the time of his death it was clear that an unstable
and precarious situation was developing in Mongolia, and the Chinese
therefore hesitated to appoint a successor immediately. Before they did, they
would study the situation and let the Mongols make the first move.80

28YCTK 2. 23a.
"3 H. Serruys, “Notes on a Chinese Inscription of 1606 in a Lamai 1
. Y5, arnaist T 1

Mat-ta-chao, Suiyiian”, JAOS 78, 2, 1958, p. r10b. smpe

*WLWKL 8, p. 195.

WLWKLS&, p. 211,

"8 WLWKL 8, pp. 195-6. Tamura, Mdkohen 8, p. Shen-t
ed., Vol. 103, p. 3082). $Pr 553 ressung SL 170 (TP

" Tamura, Mékoken 8, p. 577 (not in TP ed),

" WLWKL 8, p. 196. -

™ Tamura, Mékohen 8, pp. 497, 550. Shen-tsung SL 143, 172 (TP ed., Vol. 102,
Pp. 2664; Vol. 103, p. 3149).

8 Tamura, Mékohen 8, p. s53. Shen- SL 170 (TP ed., V
WLWKL 5o tsung 7o (  Vol. 103, p. 3082)
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12 Sengge's eldest son was called Ciiriike, in Chinese Che-li-k'o, some-
rimes Ch'e-li-ken ;3! although he was Sengge's presumptive heir and suc-
cessor, the Chinese showed no inclination to give him the desired appeint-
ment. Indeed the situation must have seemed rather unsettled and not very
promising. If Sengge had been at odds with his father Altan-gan, the rift
between Sengge and his son Ciirlike was even worse, and both the WLWKL
and the Shih-lu testify to the enmity between father and son: even before
Altan-qan’s death, Ciiriike, supported by Bayaud and Cisin, was at odds
with his father on account of markets; things went so far that at one point
Sengge was reduced to extreme poverty as a result of depredations carried
out by Ciiritke. This is confirmed by the latter’s biography: Ciiriike allied to
Bayaud and Ulisin “revoited’’ against their father and took subjects away
from him, with the result that his father deeply hated him.82 The Shih-lu

81 The Chinese transcription Ch'e-li-k'o, rarely Ch'e-li-ken, bears little resem-
blance to the name as spelled in the Erdenf-yvin Tobdi (Schmidt, Geschichte, p. 200:14,
201): Ciiriike qung-tayiji. The first two syllables of the Mongol spelling leave no doubt;
the finzl syllable -ke could also be read -ge, but if the Chinese &'c means anything ar all,
we must accept the reading Cririike. In the Altan hiirdun mingyan kegesiitii bifig, p. 59
[(IV.7v]: Ciiriike sedin qan; this was taken over by Rasipungsuvy and entered into the
Bolor Erike, Part V, p. 343 [Kalgan ed., p. 685]. Seden “wise’ was the title taken first
by his father Sengge: WLWEKL 8, pp. 193, 194; Tamura, Mékohen 8, pp. 483, 500;
Shen-tsung SL 138, 143 (TP ed., Vol. 10z, pp. 2579; 2660}, M5 327 (TP ed., p. 3767a).
Ciriike must have assumed the title after his father: WLWEKL 8, p. 212; Tamura,
Mokohen 8, p. 078; Shen-tsung SL zo5 (TP ed., Vol. 105, p. 3826); Mdkohen 9, p. 27:
Shen-tsung SL 226 (TP ed., Vol. 106, pp. 4197). B. Vladimirtsov, in his article “Nad-

pisi . . ." {1927, pp. 223—4) gives the text of the colophon of the Siluyun onoftu (dama-
mitka “The Foo! and the Wise”) of the Leningrad MS. version, in which “tere
gamuy-a aldarsiysan (N)amudai seden gayan' — “{N)amudai Sefen-gayan whose fame

has spread everywhere' is mentioned as “'sitting on the threne of Altan-gavyan,” and the
colophon of the printed Qutuytn bilig-tin finadu kifayar-a hiiriigsen tiimen siliig-ti
kemekil yeke kolgen sudur mentions him, too: “[Altan qayan] nom-un gayan-u auy-a ali
fnu. nom-un fasin bariyEi {Mamudai fasin [ = sefen] gayan” — “The elder grandson of
the Dharmardja [Altan-qayan] (NJamudai Sefen gayan upholder of the Religion . . ."*
L. Ligets, Catalogue du Kanjur mongol imprimé [, Budapest, 1942, pp. 182-3, Nr. 763
{1). W. Heissig, ""Zur geistigen Leistung der neubekehrten Mongolen des spiiten 7.
Thdts.”, Ural-Altaische Fahrbiicher 26, 1954, pp. 109-10, partially quotes this colophon
while adopting a few readings different from Ligeti's. In the same colophon mention is
also made of Boyda Cecen gayan-u orom-dur sayuysan bufuytu nom-un seden gayan , . . —
“Bu$uvytu, wise Dharmarija, wha sat on the throne of the Saintly Seten gayan’s... "
Fred A, Bischoff, Der Kanjur und seine Kolophone, Bloomington, 1968, p. 323, where the
translation is unsatisfactory. This Bufuytu is Ciriike’s grandson and successor who
apparently also took the title; in fact the text implies that all successive qan's bore the
same title. Heissig, following Baddeley and Viadimirtsov, thought that Buduvytu of this
passage was Buduytu jinong of the Ordos {cf. below note 123), and concluded that
Namudal was another name for Buduytu jinonp. This is not correct: the colophen has
nothing to do with the jinong, and the Mongel text clearly states that Namudai died
before Buuytu ascended the throne. Namudai being 2 grandson of Altan-gan cannot
but be another name for Ciiriike seGen. It was not so rare for Mangols to be known
under more than one name. See my forthcoming paper 'Jiinggen, a Title of Mongol
Princesses”.
82 WLWKL 8, pp. 188 (two passages), 201.
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under the date of August 18, 1572, includes a report from Ta-t'ung and
Hsiian-fu that Ciiritkke had stolen his father’s pecple, horses, cattle, ang
sheep.83 The WLWEKL adds that Altan-qan admired his grandson’s aq-
ministrative and military skills, perhaps one more reason for Sengge's
grudge against both his father and his son.84 '

This many-faceted rivalry within the Mongol noble family had ramif.
cations in many directions: as early as 1583, the Shih-lu gives a report from
the borders speaking of rivalry between on the one hand Ciiriike and Baya-
alt (both favourites of Altan-gan who had only recently died) and on the
other hand Sengge and the Third Lady, then just married.35 The struggle
was for Bayising. Altan-qan, as has already been indicated, had left the

people of Bayising® and his persenal troops under Bavya-aéi’s control, 3

powerful position, But Baya-aéi died in an accident in August 1583, and
with his sons still minors, it was his widow Baya-bey ji (or Dayiting-beyiji)
who inherited thecommand, and so became a participant in many subsequent
events. Among the many sons of Altan-qan there were three he had by the
Third Lady; especiaily one, named Budagiri, was destined to play an active
role, In the latter's biographical notice we read that several fairs along the
Ta-t'ung borders were under Budadiri’s control, but the tribes centred
around Bayising were controlled by Dayiing-beyiji, and the Third Lady
was to make every effort to lay hands on Dayiding-beyiji's resources.8?

At the end of Sengge’s biography we read that he was a weak ruler and
the Third Lady was able to take command of Sengge’s best troops and with-
draw to the Western Patrol, and that Ciiriike, compelled to remain in the
Eastern Corner JfL B8, had very little influence: the Third Lady was even
able to appropriate the princely seal, and she hid it in the hope of one day
favouring her own son (Buda$iri).88 The three biographical notices of
Budadiri, the Third Lady, and Ciiriike state that “the seal and the tablets of
military authority” were in the lady's hands.8® Not surprisingly, as the
author of the WLWKL continues, Ciirlike was extremely angry with the
lady and her son, but apparently he was totally helpless. Obviously there
existed a running enmity between Ciriike and Budafiri, and only after
Ciiriike married the Third Lady, did the tension somewhat relax. 90

13 Needless to say, the Chinese followed these developments and favoured
the Third Lady’s side. We see this, for example, in the fact that Buda$iri

83 Tamura, Mokohen 8, pp. 9o—1. Shen-tsung SL 3 (TP ed., Vol. , p. 83},

K WLWKLS. o pp. 9 g SL 3 ( 96, p. 83}

85 Tamura, Mékohen 8, p. 470. Shen-tsung SL 134 (TP ed., Vol. 102, p. 2481).
6 Ch'idan-pien liigh-chi 2, 47b; WLWKL 8, p. z02. Cf. . 9. ’

7 WLWKL 8, p. 198.

S8 WLWEKL 8, p. 196.

8 WLWKL 8, pp. 196, 198, 204; 9, p. 10.

W WLWKL 8, p. 198.
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was regularly promoted in rank, evidently in order to please his mother.
Later when Ciiritke was appointed Shun-i-wang (May 3, 1587), Budagiri
and Ciiriike's son (and possible successor) Coytu were given the same rank,
which could not fail to exacerbate their rivalry.®1

The Third Lady’s plan was to lay hands en the resources of Bayising
and in erder to do so she wanted her son to marry the widow Baya-beyiji.
The Chinese approved of this scheme since it would strengthen the ““pro-
Chinese faction”. From the fragmentary accounts scattered over various
places of the WLWKL it is difficult, if not impossible, to reconstruct the
exact sequence of events. The author is often imprecise in his dates, but the
small facts and the details which he records often convey the real flavour
of life in Mongolia better than the more accurate facts devoid of details
recorded in the Shih-ifu. At any rate, it was one Kiya-tayiji who was the
main opposition to the Third Lady's plans. This may well indicate that at
the headquarters of the late Altan-gan, behind Baya-beyiji, Kiya-tayiji was
the real power.92 Ciiriike, for the same reasons as Budagiri, also wanted to
marry the widow Baya-beyiji, and he had Kiya-tayiji’s support. Baya-beyiji
herself favoured Ciiriike : even after the Third Lady had sent her the required
wedding presents, Baya-beyiji declined, preferring to remain on Ciiriike's
and Kiya-tayiji's side.?? Warlike conditions ensued between the two rival
factions: Budairi moved troops to the south of Great Bayising, and as a
countermeasure, Kiya-tayiji and Cliriike sent troops into the mountains just
north of Bayising. The Third Lady, fearing Ciiriike’s crafty tactics, readied
her own soldiers.? Small-scale and indecisive yet vicious clashes occurred;
all sides suffered losses, and this only aggravated their enmity, A peried of
raids and counterraids ensued.

With the support of Kiya-tayiji, Ciiriike in 1584 married Bavya-
(Dayiging)-beyiji% to the great chagrin, of course, of the Third Lady, who
was not at the end of her means, however. Ciiriikke’s biography lists?®
three wives of his: a certain Mongyoléin, Baya (Dayiting)-beyiji, and lastly
Erketii Qatun, f.e. the Third Lady. These were not conterporary wives.

91 Tarnura, Mékohen 8, p. 620. Shen-tsung SL 184 (TP ed., Vol. 104, p. 34353).
WLWEKL 8, p. 199.

92 Kiya-tayiji was an adopted son of Altan-gan, and it was his administrative
duties that gave him his power. Kiye indeed was not his real name, but his function, and
the name of his function became his personal name. The SYCTEK 2. 24a defines the
word kiya as “wilingge, i.e, a capable man administering affairs, big and small, and
making decisions, at the headquarters of a nobleman™; and the WLWKL 8, p. 202,
states that “‘Kiya-tayiji who had been in charge of Altan-gan’s affairs, was strongly
against the Third Lady”. Up to recent times, the term Afve indicated an officer in the
entourage of a prince, and its plural became the name of a clan. A. Mostaert, Dict. ordos,
p. 408a.

2 WLWKL §, op. zoz.

%4 WLWKL 8, pp. 198, 202; 9, p. 7.

33 WLWKL g, pp. 9. 16.

9 W1 WKL 8, p. z32.
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Mongyol¢in at one time was divorced by Ciiritke as we gather from this text
“(in 1589) Mongvyoléin, the former {chiu ¥ ) wife of Ciiriike . . . presented
the tribute of horses™.97 And Ciiriike must soon have yielded to the Thirg
Lady’s pressure and divorced Bavya-beyiji too. Ciiriike's marriage to Baya-
beyiji might improve his power and prestige in Mongolia, but it could not
tmprove his standing with the Chinese or enhance his prospects of be.
coming Shun-i-wang without the backing of the Third Lady. We know in-
deed that some time later Budasiri married Baya-beyifi, and that Ciriike
in 1586 married the Third Lady. The divorce and marrizge must necessarily
have been connected.

Baya-beyiji’s divorce, apart from the Third Lady’s activities, may wel]
have been the result of Chinese pressure: indeed just as the governor-
general of Hsiian-fu, Ta-t'ung, and Shan-hsi in former years had urged
Sengge to marry the Third Lady in order to insure his enfeoffment as Shun-
i-wang, now he did the same and for the same reasons: the biography of
Cheng Lo has this revealing passage: “in the fourteenth year (1586) the
Ceéemqan, z.e. Sengge, died and his son Ciiriike ought to succeed, The
Third Lady now of mature age disposed of ten thousand well-trained troops;
she built herseif a city apart {allusion to the lady’s withdrawal to the Western
Patrol?). Cheng Lo fearing that nobody would be respousible for matters
pertaining to tribute and fairs, urged Ciiriike: ‘for three generations this
lady has shown her loyalty: if you can marry her, you will become (Shun-i)
wang ; otherwise the appointment will go to someone else.’” Ciiriike there-
upon divorced all his concubines and married the Third Lady’,%8

1t is evident that Cheng Lo in case of non-compliance was thinking of
recommending somebody allied to the Third Lady, namely Budagiri, as
Shun-i-wang. If Ciiriike, on the other hand, wanted to secure the backing
of the Third Lady, he would have to give up Baya-beyiji (and his other
wives), leaving Baya-beyiji free to join Buda3iri. The result would be that
the Third Lady would strengthen her own position of power both in
Ciiritke's camp and through her son Budairi in Baya-beyiji’s faction as well.
In the tenth (lunar) month of 1386, the Third Lady invited Ciiriike to come
over to her tent “hang up bow and arrow”” as a sign of their marriage,9 and
Altan-qan’s choice troops finally reverted to Ciiriike.100

14 .During the interregnum while all this was going on, the Third Lady
continued to make every effort to preserve the peace with China: in 1585

97 WLWEKL 8, p. 212,

98 MS 222 (TP ed., p. 2366a).

¥ WLWKL g, p. 0. For the meaning of “hanging up bow and arrow” see my
paper “A Note on Arrows and Oaths among the Mongols”, JAOS 78, 4, 1938, espe-
cially pp. 287-8.

WOWLWKL 8§, p. z09.
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and 1586, 2 number of noblemen from Ordos and Timed had gone to the
West, namely to K8ke-nuur and the Amdo region, which they could not
reach without crossing Chinese territory, namely Kansu Province. Though
these areas were thinly populated, the continuous passage and the long stay
of the Mongols in the vicinity of such districts as T"ao-chou #, Ho-chou
7], Hsi-ning T ¥, inevitably resulted in conflicts with the Chinese popula-
tion and clashes with the troops. Since Ciiritke hoped to be appointed soon,
some officials proposed to withhold his appointment until he applied encugh
pressure upon those marauding bands and urged them to return to their
native places. Other officials, afraid to take too uncompromising a stand, in-
stead preferred quietly to withhold the enfeoffment until the Mongols re-
turned of their own accord and took the initiative by requesting the appoint-
ment for Ciiriike. Some time later, the Third Lady herself promised that the
noblemen in the West would soon come home, 101

As had been done for Sengge, in the third {lunar) month of 1587, some
280 noblemen from Ordos and Tiimed presented a joint petition in favour
of Clirtike, with a separate letter of commendation from the Third Lady.
He was finally enfeoffed as Shun-i-wang on May 3, 1587.192 On that same
day both Budagiri and Covytu, as indicated above, received the same rank,
Lung-hu chiang-chiin, and the Third Lady was granted the title of Chung-
shun fu-jen B YR FE A “Loyal and Obedient Lady"”. According to the
WLWKL, this title had been requested by Ciriike, Urid, and others,
evidently as an inducement, or a reward, for the marriage ;193 further, the
Ming-shih explicitly states that one of the reasons for Ciiriike’s enfeoffment
and the lady’s title was the latter’s military power and the guarantee she had
offered of continued peace on the borders.194

s The alliances and counter-alliances within Mongol society must have
been of a very unstable nature, In the biography of Bayaud we read that the
Eastern and Western Patrols formed the main divisions of the Twelve
Tiimed, and that Sengge headed the Eastern Patrol, or wing, while Dayicing
(i.e. Baya-aci) headed the Western Patrol.19% This observation must reflect
an earlier situation when during Altan-qan’s lifetime Bava-adi was put in
charge of Bayising, and Sengge had his headquarters in the eastern section
of the territory, north of Hsiian-fu.196 After his accession Sengge moved to

1 WLWEKL 8, pp. 203—4.

102 The cosignatories, or most of them, are listed in the WLWKL 8, pp. z04-5.
May 1, 1587, is the date of the SL.: Tamura ,Mdkohen 8, p. 620. Shen-tsung SL {TPed.,
vol. 104, p- 3453). The WLWXKL 8, p. 196, dates the appointment from the fifth lunar

" mnonth, but this is a misprint for the “third month”: correct in WLWEKL 8, p. 206.

MS 327 (TP ed., p. 3767b}.
103 WLWKL g, pp. 10—t 1.
104 M3 327 (TP ed., p. 3767b).
1 WILWEKL g, p. 102,
106 (enealogical Tables, Table IV,
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the western part of Tiimed territory. We have already indicated that durj
Sengge’s lifetime, the Third Lady controlied the Western Patrol] a::cgl
Ciiriike, then with lictle power, was compeiled to install himself i;l th
Eastern Corner {tung-yi). I presume that “corner” here is the equivalent 0:'
“Patrol” or “wing”, The 5YCTK gives the following line-up: to ty
Eastern Patrol belonged: the Third Lady and her sons Budagici (d- 159 }e
Sha-ch‘ih-hsing (=?) (d. 1595), and Irjamtso (d. 1588).297 Budasiri’s sz '
Su-nang (Sodnam}; then: Joriytu, Dayan qung-tayiji and Mergen tayiji OI;'
the Dolod-timen, Pu-chi-su tabunang, P'in-tu tayiji, Chang-ssu (==?
ta‘lbunang, A-pai tayiji (d. 1590}, and Uijeng-darqan tabunang of the insrm.-..
Gin. To the Western Patrol belonged: Dayiting tayiji’s (.. Baya-a&i, d

1583) wife Dayiting-beyiji; her son Leng-k'o-mu tayifi, and her grandson .

Méngke; Kiya-tayiji (d. 1591); the Great Lady of “this Chieftain™ (=3
Man-wu-she-han tabunang, and Dayiding a-hai tabunang.108 ’

This list may well be a compilation of names of persons who at one time
had belonged to either of the two groups rather than 2 precise description of
the situation as it was at one particular time. Anyway, it is strange that
neither Sengge nor Ciiriike are mentioned. By 1586, Ciiriike married the
Third Lady and around the same time Budagiri {(Eastern Patrol} married
Baya-beyiji (Western Patrol}: these marriages must have brought about new
shifts and realliances.

In August 1587, Ciiriike, the Third Lady, and the chieftains solemnly
promjsed to observe the pacts and keep the peace.l9® The Third Lady’s
prestige was as great as ever with the Chinese who remained convinced that
she couid effectively influence Mongol affairs. We find 2 proof of this in the
fact that when some Mongols in 1587 caused trouble in Kansu, the Shun-i-
wang together with the Third Lady exerted enough pressure upon the
guilty to restore peace and satisfy border officials,11% and in the rewards
granted in 1589 to Ciiritke, the Third Lady, and other chieftains for re-
straining their subjects and punishing those who nevertheless had violated
the borders.111

In 1589, the Shun-i-wang, Ciiriike, the Third Lady, Baya-beyiji, and a
number of leaders went themselves to Kéke-nuur to take back to Tibet the
ashes of the Third Dalai-lama who had died in Mongolia. This was a great

107 Besides these threle sons, at one point the SL mentions a daughter of the Third
Lady, names Chu-ken-ta(i)-erh: Figender? Tamura, Mékoken 8. p. 647. Shen-tsung SL
191 {TP eg., Vol. 104, p. 3584}, Except for the fact that she, too, received gifts from
China, nothing seems to be known about her.

108 SYCTK 2.22ab.

10 SYCTK 2.13b. WLWKL 8, p. 207. Serruys, Tribute System, pp. 508—g. “Four
Documents ... Mon. Serica 19, 1969, p. 30. -

110 Tamura, Meékohen 8§, pp. 634, 737. Shen-tsung SL 187 (TP ed., Vol. 104,
PP- 3497-9; 3505-6).

11 Tamura, Mékohen 8, p. 683. Shen-tsung SL 207 (TP ed., Vol zo5, p. 3870).
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disappointment to the Chinese, but there was very little they could do
about it; however, they kept in close touch with the Third Lady in the hope
¢hat she would exercise a measure of influence over her husband. [t will be
remembered that before his enfecffment as Shun-i-wang, the Chinese had
hinted to Ciiriike that the appointment could just as well go to some other

erson, obviously an allusion te the Third Lady's son Budasiri., Now again
the Chinese seriously cousidered deposing Ciiriike and appointing Budagiri
in his place.l1? Even if impracticable at this stage, the plan shows that the
Chinese were still inclined to trust somebody closely related to the Third
Lady. After many delays and false starts that must have been exasperating
for the Chinese, towards the end of 1591, Ciiriike, the Third Lady, Baya-
beyiji, and most of their followers returned to the East, In July, 1592,
Curiike and the Third Lady apolegized for their behaviour and the incon-
veniences caused;113 Ciirtike kept his title of Shun-i-wang and the Third
Lady remained in the good graces of Chinese border officials, but the Chinese
became increasingly suspicious of Mongol contacts with Tibetans of the
Amdo and Kéke-nuur regions.

After the Dalai-lama had first come to Kéke-nuur in 1577, the Mongols
had begun to make regular visits there under the pretext of worshipping the
Buddha in Lamaist temples, and the Chinese as a gesture of goodwill and
encouragemnent, hoping that Buddhist teaching would soften Mongol habits
and inspire them with a measure of respect for life, had constructed several
temples there. But now they began to have second thoughts about those
Tibetan and Mongol contacts, even if religious; at least one temple was
burned by Chinese soldiers, and border officials decided that from now
on no more “‘pilgrimages” to Buddhist shrines in Amdo and Koke-nuur
wotld be permitted.l14 But in Mongolia itself Lamaism continued to be
favoured. As early as the first part of the fifteenth century and more recently
in the 1570s, Mongol noblemen had often requested Buddhist sutras and
various religious articles from the Ming Court; on several occasions the
Mongols had asked that Tibetan lamas be sent to them (there were many
Tibetans in Peking). The Court had usually met these requests. So now
again (1593) Ciiriikke and the Third Lady asked for Tibetan lamas to in-
struct them in the sutras, and the Ministry of Rites readily complied.11% The
Third Lady’s interest in Buddhism is also confirmed by Mongo! sources, as
we shall see later.

M2WLWKL 8, pp. 168-9, 222; g, pp. 11-12. Tamura, Mdkohen ¢, p. 44. Shen-
tsung SL 228 (TP ed., Vol. 1o6, p. 4227).

113 Tamura, Mékohen g, p. 109, Shen-tsung SL 249 (TP ed., Vol. 107, p. 4633).

114 Tamura, Mékohen 9, p. 84. Shen-tsung SL 235 (TP ed., Vol 106, p. 4363).

115 Tarnura, Mokohen ¢, p. 198. Shen-tsung SL 256 (TP ed., Vol. 107, p. 4754).
One of the four lamas dispatched on this occasion had carried out a similar mission in
1572 (WLWKL 8, pp. 153, 155)
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16 In 1593, an officer of Mongol ancestry commanding the garrison of
Ning-hsia rebelled and actively sought the support of the Mongols. Shoulg
the Mongols side with the rebels, it was evident that the Chinese govern-
ment would have a grave problem on its hands. Some Ordos Mongols, byt
not many, joined the rebels, but Ciiritke and the Third Lady assured the
government of their loyalty and promised to prevent as far as possible other
Mongols from supporting the rebels, 116

Hereafter no major conflicts seem to have broken out; in referring to
Citriike’s relations, whether with China or with other Mongol tribes
Chinese sources most of the time mention the Third Lady together wit};
him, implying that she remained a power in those relations. Thus, for
example, in 1601-2 some sort of difference seems to have existed between, on
the one hand, Ciiriike and the Third Lady, and, on the other hand, the Caqar
Mongols.}17 In 1603 some border officials thought that they detected
military preparations and emissaries were dispatched to ask for an explana-
tion of Ciiriike and the Third Lady.1'8 In 1603, the nobleman Urid tayiji
had his subsidies and market privileges revoked and Ciiriike was urged to
intervene and punish the guilty; and indeed a little later Ciiriike, the Third
Lady, and Bava-beyiji's son, Su-nang, were praised for their efforts and
successful intervention 119

In 1606 Ciiritke was reported to be gravely ill; this iliness caused some
confusion and delays in the yearly tribute presentation. Once again the
Chinese border officials foresaw the possibility of disturbances, especially
on the part of this Uriid tayiji just mentioned, who had become one of the
leading noblemen. The only trouble that did ensue was that Uriid competed
more aggressively with the others for the yearly gifts and subsidies which
border officials often illegally granted in order to buy peace in their par-
ticular area of responsibility. Ciiritke had at times claimed a farger share
himself. Now with the Shun-in-wang ill, it was the Third Lady who once

more had taken possession of the seal and who intervened and played the
same game, 120

17 Ciiriike’s death is not recorded in his biographical note in the WLWEKL,
but we find it recorded in the Shik-lu under the date of May 15, 1607; on

118 Tamura, Mékohen 9, p. 213. Shen-tsung SL 26 , .
WLWKL S o aon 9, p. 213 ng 3 (TP ed., Vol. 107, p. 4872).

LT Tamura, Mékohen g, p. 378, 394—5. Shen-tsung SL 163, 373 (TP ed., Vol. 112,
pp- 6758, 7003). '

118 Tamura, Mékohen g, p. 416, Shen-tsung SL 387 (TP ed., Vol. 113, p. 7271}

118 Tamura, Mdkohen 9, 450. Shen-tsung SL 412 (TP ed., Vol. 114, p. 7716).

120 E.g., Tamura, Mékohen ¢, pp. 461, 465. Shen-tsung SL 421 (TP ed., Vol. 115,
P. 7974, the second passage is not in this edition),
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this occasion his widow, the Third Lady, is said to be “old”.12! The
Ministry of the Army requested a postponement of memorial services for
the deceased Shun-i-wang and advised withholding the appointment of a
successor until the situation in Mongolia had stabilized, [t was to become a
long interim.

Immediately after Ciiriike's death, it was the Third Lady again who
officially informed the Chinese government on June 21,122 and once again
+his indicates unmistakably her prominent position. Memorial services were
ordered as had been done for Ciiriike’s predecessors, but the Shiki-lu already
hints at the rivairy between two contenders for the succession, a rivalry
which, officials feared, could affect the security of border areas, and did in
fact prevent an appointment until 1612. The two contenders were Ciiriike’s
grandson Buduytu!? and Su-nang (Sodnam< bSod-nams}!12¢ the son of
Budasiri and the lady Bavya-beyiji.

121 Tamura, Mékohen 9, pp. 495, 408. Shen-tsung SL 432, 433 (TP ed., Vol. 115,
pp. 8176, B183). SYCTK 2. 39a: “fourth month of the 35th year" (26 April-25 May,
1607). The SYCTK 2.3a, and the Ssu-i Eao, WPC 226, 20a erroneously have ''34th
year”. The WLWKL., or at least this section on Cliriike, must have been written before
1607, elthough the general preface is dated from 31612,

122 Tamura, Mékohen g, p. 502. Shen-tsung SL 435 (TP ed., Vol. 115, p. 8226).

123 Mongol sources make Bufuytu the son of Curike {Altan Kiirdiin mingyan
kegesiitii bidig, p. §9 [V1: 7bl; Bolor Erike, Part V, p. 342; Kalgan ed, p. 683). Thisis an
error. The genealogical tables attached to the Pei-Lu feng-su, the tables in the SYCTEK,
and a number of other Chinese sources leave no doubt that Bufuytu was not Ciirike's
(only) son, as the Monge! sources maintain. Ciiritke bad several sons, the eldest being
one Chtao-t'u: Coytu, who died before his father’s death. Buduytu was Covytu's son:
when Ciiriikke became Shun-i-wang (3 May, 1587). Covtu was promoted to the rank of
Lung-hu chiang-chiin, but in December 1587, She-la-k'o-t'an tayiji, another name for
Bufuyty, inherited this rank: Coavytu must have died shortly before {Tamura, Mékohen
8, p. 708, Shen-tsung SL 217. TP ed., Vol. 105, p. 4053; SYCTK 2. 30ab). What She-la-
k'o-t'an stands for is not certain. As to the name Buguvtu, this is the reading of the
Mongol sources. One could also spell Bofuytu, the modern standard reading. [ts mean-
ing is “*having a mandate”. However, in view of the Chinese transcription pu, found in
all sources, I believe that here we had better spell butuytu, The Chinese rendition of the
second syllable shih would normally indicate a reading §i(y), but in view of the Mongol
written form we must maintain #4(y) ; the Chinese transcription most probably is due to
a reduced pronunciation of the vowel, unclear to Chinese ears. Ivan Petlin (see Appen-
dix) in 1618 heard bufuytu. As already indicated (n. 81), there is another BuSurtu re-
peatedly mentioned in Chinese sources, this is not the same person. He was the jinong
of Ordos, who according to the Ordos chronicler Sayang-sefen, was born in 1 365, be-
came Jinong of the Ordos in 1576, and died in 1624 (Erdeni-yin Tobdi; Schmidt, Ge-
schichie, pp. 222—3. Genealogical Tables, pp. 59—60). These two Buduytu’s were relatives
of course, one a descendant of Mergen jinong of Ordos, the other a descendant of
Mergen jinong's brother, Altan-qan. Petlin, mentioned in the foregoing lines, who met
or heard about BuZuytu during his trip through the Timed region, identified Bufuytu
as the ruler of the Uyiyurdin. This is indeed confirmed by the genealogical tables.

124 §y-nang, or So-nang, probably stands for Sodnam, bSod-nams, aithough one
would expect a Chinese transcription nen~—nam for the second syllable, not nang. The
same name, not necessarily the same man, is also transcribed so-fang: Tamura, Mékohen

8. pp. 112, 113.
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Su-nang~Sodnam has no place in the gencalogical tables appended to
the Pei-Lu feng-su, but the corresponding tables in the SYCTK say thag
BudaZiri’s eldest son was Su-nang. The Wu-per chih!25 calis him Abuyai, ¢p
Wen-pu: Ombeo, or Su-nang, Sodnam, The SYCTK has this on him: “Su-
nang qung-tayiji, offspring of Baya-beyiji. Formerly, when Baya-ai died
Budatiri married his widow Baya-beyiji: they had a son, Su-nang, Thanks'
to the power of his grandmother, the Loyal and Obedient [t.e. Third) Lady
he was able to annex the people of Bayising and he became known ag Ver}:
rich and powerful. He had a quarrel with Buduytu. His mother, Baya.
beyiji, grateful that (the Ming) had not killed (Baya-aci and herself) whep
they surrendered (1570), always showed extreme respect and obedience, ang
then when BuSuytu was appointed (as Shun-i-wang in 1612) a request wag
made to grant Baya-beyiji the title of Chung-i fu-jen 55 3% 3 A ‘Loyal and
Righteous Lady’, and to make Su-nang fu-tu t'ung-chih B F 41 in
order to display sympathy and generosity. He has a son, Hsi-ling (Sereng
tayiji).’'12¢

We have seen how anxious the Third Lady was in 1583 to have her son
BudaSiri marry Baya-a&i’s widow, and the author of the WLWKL remarks
that in the opinion of officials such a union would be greatly advantageous
to China.??? SBuch a marriage indeed would unite the subjects of Baya-agi
and Baya-beyiji with those under the Third Lady's control, Bavya-beyiji
however, did not agree with the Third Lady and married Ciiriike, who alsq
intended to bring Bayising and Baya-beyiji’s subjects under his control, We
have seen that Ciiriike married the Third Lady towards the end of 1586 he
must have divorced Baya-beyiji some time before that date, and she must
then have married Budairi.

Su-nang, Sodnam, the son of this union had 2 son named Hsi-ling,
Sereng, who is mentioned in the Shth-lx in 1625:128 in that year Sereng in-
herited his father's title of Lung-hu chiang-chiin, implying that Sodnam was
dead. The genealogical tables!?® list a grandson of Baya-adi and Baya-
beyiji by the name of Mongke tayiji. The commentary says that since the
boy’s father had died very early, he was raised in his grandmother’s, Baya-
beyiji’s, quarters. That means that after 1585-6, he lived in Sodnam’s en-
tourage. Méngke’s name appears in the Shék-Iu in 1612, when he was ap-
proved for a promotion in rank, together with many others including his
grandmother;130 but in another passage he is described as a grandson of the

125 WPC z06.4a.
1:: SYCTK z.32ab. Genealogical Tables, pp. 1067, WPC 226.z0a. .KPSTK
16.24b,
o 12T WLWKL 8, pp. 1989 (biogr. of Budagiri); g, p. 7 {biogr, of the Third Lady);
» P 202, ’
128 Tamura, Mékohen 10, p. 203.
128 Genealogical Tables, p. 73; SYCTK 2.30a.
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old lady and a son of Sadnam.1?! Sodnam may have adopted him as a son;
or the Chinese, since he lived tn Sodnam’s quarters, may have thought of
him as Sodnam’s son.

18 The Ming-shih132 limits itself to a few lines to describe the struggle
between Buduytu and Sodnam for supremacy, and the delay of the appoint-
ment of a Shun-i-wang: “Buluytu wanted to marry the Loyal and Obedient
[i.e. Third Lady], but she refused. Sodnam tayiji, Uriid tayiji, and others
who belonged to his tribes, all refused to submit to him, so that for a long
time no decision was made regarding his appointment and title. In the 41st
year {Wan-li: 1613; actually it was 1611] Buduytu finally married the Loyal
and Obedient Lady and all tribal chiefrains presented a petition requesting
{Buduytu’s) enfeoffment. The Loyal and Obedient (Lady) thereupon died.
An imperial decree enfeoffed BuSuytu as Shun-i-wang, and since Baya-
beyiji had always shown respect and obedience, she was granted the title of
Loyal and Righteous Lady (Chung-i fu-jen). Busuytu was Ciiriike’s grandson
but at the time he inherited the enfeoffment (his power) was already on the
decline. He controlled only the Twelve Tribes outside the border districts of
Shan (-hsi) and Ta (-t'ung). Such chieftains of his as Uriid, Sodnam, Uiisin
tayiji, and others possessed military power equal to that of the Shun-i-
wang."'

This rivalry between BuSuytu and Sodnam centred around control of
people and troops, and control of the revenues derived from the tribute and
the horse fairs. The contest, however, involved many more than just those
two leaders; and among others it involved also the Third Lady. The contest
was only indirectly about succession to the title of Shun-i-wang. Although
8odnam indeed on several occasions claimed that the title should go to him,
the Chinese authorities never seem to have considered him as a possible
alternative to BuSuytu. From the start, BuSuytu was considered the rightful
successor, but the appointment was held wp for years because the Third
Lady in her old age refused to marry a fourth time, and Sodnam strongly
backed her. It is a little difficult to understand why the Chinese continued to
believe that the Third Lady would for ever be a restraining influence upon
the Bhun-i-wang. But the marriage seems to have been the first condition
for the appointment. Then the struggle itself “around family affairs” as the
Chinese sources put it, was closely followed by the border officials and as
long as it was not settled they remained apprehensive of the outcome and the
effects it might have on border affairs.

130 Tamura, Mékohen 9, pp. 645, 648. Shen-tsung SL so0o (TP ed., Vol, 118,
P. 9467).

131 Tamura, Mékohen 10, p. 100, Shen-tsung SL 576 (TP ed., Vol, 122, p. 1¢910),

132 M.S 327 (TP ed., p. 3768a). L. Hambis’ translation in Documents, p. 84, slightly
differs from mine here.
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Bu3uytu was willing enough to marry the Third Lady, less it would
appear, for the woman herself, than for the increment of power the Mmarriage
would entail. Through the process of ever-splitting appanages, through
equal inheritance of all sons; then through endemic near-civil war con-
ditions, and perpetual unarest in a very unstable society, Busuytu somehow
had been reduced to the status of a minor tribal chieftain, and that in Spite
of the fact that he was Ciiriick’s eldest grandson and prospective heir to the
title of Shun-i-wang. The title itself would certainly strengthen his Position,
but in the meantime he could not get the title without first improving his
standing with the other chieftains. If he could marry the Third Lady even
in her “old age”, the people she controlled, the power she wielded, angd
especially ehe wealth she had accumulated during forty years of tribute
relations would fall to him. The trouble was that Sodnam, the tady’y
grandson, closer to that source of power, was determined by all means to
prevent the marriage, with the hope of blocking BuSuytu and inheriting the
title himself. All the moves and countermoves by so many people involved
and described in a fragmentary way in reports to the Central Government i
Peking as they now appear in the Shik-lu are almost impossible to recogn-
struct,133 but a few highlights from those years will help to give the reader
an idea of how unstable Mongol society must have been,

19 The SYCTK!™ has a brief account of the tribute relations beginning
with Altan-qan’s “surrender” in 1570 (Feng-kung: “Enfeoffment and Tri.
bute™). The section relevant to those years is more comprehensive than the
summary of the Ming-shik, yet even so it is no more than a broad outline,
but it gives us an insight into the mentality, and the various points of view
of the many people involved, and I think it deserves to be translated here.

“[sa] The 34th year (Wan-li: 1606; error for 1607)135 Ciiriike died;
his eldest sor Coytu tayiji had already died and his grandson Busuytu was
due to succeed, but the Third Lady’s son Buda8iri had married Dayiing-
beyiji, widow of {(Baya-) Adi, son of his [i.e. Buda¥iri’s] elder brother by
another mother, and had a son Su-nang (Sednam) who was [5b] extremely
crafty and intelligent, and skilled in the use of troops. He eyed the profits of
the {Shun-i) wang’s (horse) fairs,13¢ He looked down upon Bufuytu who

183 Prof. Aoki has described some of those events at length in his article “Buuytu
no jungi66 shochd ni tsuite” in Kita Afia Minzokugaku ronshd 2, 1966, pp. 1—24; 3, 1966,
pp. 39-62.

134 §YCTK 2.5a sq. The same events are retold, often in identical words, in the
Ssu-i k'ae, WPC 226, 2a sq., and in the KPSTX 16. 24b~26a.

185 ‘The same error in the WPC 226. 202; KPSTK 16. 24b: “42nd year”.

138 In the KP'STK 16.24b: “relying on his grandmother, he annexed the people
of Bayising'".
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commanded so few tribes and belonged to a junior grandson’s generation, 137
He rudely teld his grandmother, the Loyal and Obedient (Lady): 'you are
oid; how could you again honorably marry a despicable youngster! The
enfeoffment started with my mother Dayiding-baya-beyiji following Baya-
tayiji when he surrendered to China. It was on account of my father138
and mother that China enfeoffed my grandfather as a prince. When my
grandfather died, (Baya-) Adi should have succeeded as wang, and when he
died, my father, Budasiri, should have succeeded; and when he died, I was
the one who should have succeeded. Who is this Buduytu? I am the direct
grandson of {you) my grandmother and, if the princely succession is not
given to me but left to Buduytu who is not even a relative (of yours), I can-
not tolerate it, What is more, you are old and in poor health; you have
served three princes in succession: how can you again love this greenhorn-
boy BuSuytu? How are you to face the (tribal) people with honour?’ The
Loyal and Obedient (Lady) felt very much ashamed.

“Busuytu, since he ought to succeed as prince, arrogantly entered the
Loyal and Obedient {Lady’s) felt tent and sat down in the place of honour,
just staring at Sodnam without looking left or right. Thereupon Sodnam
angrily {6a] conspired with the various tribes: if Bu3uytu should ever again
enter the Loyal and Obedient (Lady’s) tent, they would give him a beating,
so that Buduytu did not dare to present himself again, The Loyal and Obe-
dient {Lady} despised Buduytu as a simpleton unequal to his business. Mau-
mingyanl3?who was crafty and clever, was a secret ally of Sodnam and heavily
bribed his entourage to praise (Sednam) in unison, and the Loyal and Obe-
dient {Lady) spoke to Chinese (officials) requesting the princely dignity for
him. The flag (tso-tz FE #M),140 the falcon-keepers, the fluteplayers!* left

137 Sodnam was a grandson of Altan-gan; but Bufuytu was a grandson of Ciiriike,
himself a grandson, so that Ciriike and Sodnam belonged to the same generation.
Bufurte was “‘minor’”.

138 Baya-adi, of course, was not Sodnam's father, except by way of speaking, but
his mother’s first husband,

180 Mau-mingyan, often referred to for short as Mingyan, was Ciiriike's second
son. Genealogical Tables, T'able IV, No. 125. KPSTK 16.25a; WPC 226.21a,

140 Teo-tu BE & ; in the Ssu-i k'ao, WPC 226. 21a, written tso & -tu, in Mongol:
tuy) “‘the flag, siilde, seat of the protector or the ruler”’; the fag was not only a religious
object, it was also a symbol of the ruler’s power. See my paper “Mongol Prayer to the
Spirit of Cinggis-qan’s Flag"”, in L. Ligeti (ed.), Mongolian Studies, pp. 527-35. For
the derivation of Mongol tuy < Chinese tu, see J. Otto Maenchen-Helfen, The World of
the Huns, Berkeley and Los Angeles, 1973, p. 411,

141 It was not so much that the men associated with those objects were under
Mau.mingyan’s control, but that the property of the former Shun-i-wang was not in
the possession of the presumed successor. Pi-la is derived from pi-f % B, probably
under the influence of the word la-pe “trumper’’. See my “Chinese in Southern Mon-
golia during the 16th Century”, Mon. Serica 18, 1950, pp. 71~2, n. 263. The Mongol
Pi-li is sometimes described as so-na, a kind of obo, In standard Mongol the word is
biler, pileri in Manchu: Kowalewski, Dict. M. R, F., p. 1142b: "Chin. so-na: chalu-

—Continued on follozefny page
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by Ciritke were in (Mau)mingyan's place. The governor-general M,
Ming-luan B NG #8* and the governor (of Ta-t'ung district) conferred: ‘the
Caitiff prince’s seal is in the Loyal and Obedient (Lady's) place, and if she
does not give it up, Busuytu will be prince in name oniy;142 and if she doeg
not promise to marry, she will certainly not give up the prince’s seal; if
there are disturbances among the Caitiff tribes, we will rely on the Loyal ang
Obedient (Lady) to control them. At the present time internal controfl4a
rests with Sodnam, and his secret ally is (Mau-)mingyan. What can Buuy.
tu) do?’

“As for a long time BuSuytu did not get the enfeoffment, he sent 4
messenger to the governor-general {with these words): ‘the reason (why in
(our) Caitiff land the (Shun-i-}wang is held in high regard is that he has the
power to control the (horse) fairs and the subsidies; but now every year
[6b] the tribute is presented with an unstamped vassal letter: if the (chief-
tains) do not lose the {income from) fairs and subsidies {while there is no
Shun-i-wang) what do they need a (Shun-i-}wang for? If the fairs were
closed and the subsidies stopped it would not take long for me to become
(Shun-i-)wang!” The governor-general began by issuing an order to close
the great fairsl44 but the Loyal and Obedient (Lady) violently objected to
(this order) and maintained that it could not be put into effect, and as a
result the tribute was presented and the (great) fairs were held as usual,
Bu3uytu was angry and resentful,

“From 1607 to 1610, the situation inside and outside (the borders) re-
mained unsettled and it was said that it would not be possible to continue
tribute relationship. In the first decade of the ninth (lunar) month [1610},
Ma (Ming-luan) died,4% and T*u Tsung-chiin # 5% #& became governor-
general;146 Ho IR (P‘eng M8) was removed from office and Wang K'o-shou
E 7] BF replaced him.147

—Continued from previous page
meau”. Wu-t"i Ch'ing-wen chien, Peking, 1957, p. 717. For pi-& “obo’’, under the Sui
and T'ang, see Ed. H. Schafer, The Golden Peaches of Samarkand. A Study of T'ang
Exotics, Berkeley and Los Angeles, 1963, pp. 42, 28¢, n, 2. In the Korean Shih-lu, Yijo
siliok W K §k, Tokyo, 1956, Vol. 10, p. 119, there are pictures of a “Tang pi-fi” and
8 “Country {native?) pi-fi"'; the difference seems to be the length of the instruments.

142 Literally, “empty prince”, WPC 226.21a adds: “although enfeoffed, he will be
as if not enfeoffed”.

143 Nei-chih, In WPC 226.21a clearer: chumg-shun mei-chih: '“the Loyal and
Obedient {Lady’s) internal centrol . . "

142 The great fairs were held once a year in a number of places along the borders;
the little fairs were smaller affairs held once a month, not necessarily in the same places.

145 Ma’s death {s mentioned in Tamura, Mékohen g, p. 609, Shen-tsung SL 476
(TP ed., Vol. 117, p. 8908). There is a biographical note in the SL 483, Vol. 117,
pp. 9135-6..

148 Tamura, Mékoken 9, p. 612 {14 March, 1611). Shen-tsung SL 480 (TP ed.,
Vol. 117, p. 9041).

147 1 believe that Wang is referred to the first time in early 1611. Tamura, Mokohen
9, p. 611 Shen-tsung SL 479 (TP ed., Vol. 117, p. go23).
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“The following year [1611] in the first (lunar) month, Uridd tayijil4s
summoned chiefs and tribesmen, over a hundred thousand in all, to assemble
in the Plain of Feng-chou ¥% M| #f : he wanted to agitate against Sodnam
and force (the Third Lady) to marry (Buuytu), and Sodnam and the Loyal
and Obedient (Lady} feeling ashamed to be thus forced, readied their best
troops to fight Uriid and the other noblemen. This event became the ocea-
sion for Buduytu to achieve his marriage plans, and together with the Loyal
and Obedient {Lady) he conceived a plan: ‘(from) my ancestor to his grand-
son three generations have received the appointment of (Shun-i-wang) and
over and above the regular subsidies we must demand more.” Therefore
from the fifth to the eighth month no word was ever said regarding the
petition for enfeoffment. Then finally in the ninth month (Buduytu) sent
Kan-t‘ai [Taltai?], Batur, Chi Hu, and others to ask for a new seal,14% {71],
larger subsidies, and an increase {in the number of) fairs ‘to test me’. Un-
expectedly, the Caitiff {Third) Lady died of illness. Now that Sodnam had
lost his grandmother, tn his arrogance and pride he failed to keep the
appointment, and stole all the gold, silver, and other objects which the
Caitiff Lady had given to BuSuytu and the latter dared not resist! Indeed
BuSuytu's servants were subjects of the Caitiff Lady, and the people he
relied upon were the Caitiff Lady’s troops and cavalry. He had nobody
else’s support to impose himself (as ruler).

“Sodnam disposed his associates left and right and came again
(through messengers to the Chinese borders) to argue (about the enfeoff-
ment)}. The office of the governor remonstrated: ‘Under Altan-qan we had a
compact which one generation has handed to the next and it has always been
the eldest son who was made (Shun-i-)wang and the tribes have always
given him their loyalty; if you should go counter to the agreements, the
Three Branches and the Twelve Tribes, devoted to their duty, will eall for
your punishment: how will you answer them? Moreover, our Celestial
Dynasty gives out enfeoffment according to your custom; not to obey
would be to go against the Celestial Dynasty.' The messengers returned to
report (to Sodnam). Thereupon in the ninth month the tribal chiefs pre-
sented a joint guarantee and petitioned the enfeoffment (in favour of
Buguytu). But Busuytu departed to pasture in the steppe over ten thousand
head of cattle and horses left by the Caitiff Lady, and cunningly said that on
account of the cold winter weather he was returning to his base [lit. ‘lair’] to
fetch clothes. The truth was that he drove the cattle and horses to Koke-
nuur, The tribes gathered and petitioned again and [7b] obtained an im-
perial decree approving BuSuytu to succeed as Shun-i-wang; since she had
displayed respect and obedience, Baya-beyiji was approved to receive the

144 KPSTC 16.25a;: Sengge's second son.
148 Kai-yin, lit. ““change the seal' meaning not only a new seal, but a new title
with a new seal having the appropriate inscription.
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title of Chung-i fu-jen 'Loyal and Righteous Lady’; others were promoted in
rank and rewarded proportionately.”

2¢  If this account gives an idea of the manceuvrings of Bufuytu and Sod-
nam for supremacy, it does not provide all the details. The Shik-Iu, in
scattered fragments, provides additional information on these five years of
intrigues, but even these scattered notes leave many facets unclear.

What is stated more than once is that Buuytu was “only one man," and
““a poor chieftain residing in Kéke-nuur”;150 and even if the Chinese took it
for granted that the succession should be his, it was only thanks to the sup-
port of some powerful noblemen such as Urdd, that he finally came to be
appointed.

In the eyes of Chinese officials the Third Lady had over the years
become the symboi of good relations with China, and just as after the death
of the previous Shun-i-wangs, they now insisted that BuSuytu first marry
her, in spite of the difference in age. Now, just as in previous circumstances,
the Third Lady held the Shun-i-wang’s seal and during the years 160612
continued to present the tribute and receive revenues. True, as long as there
was no Shun-i-wang, she could not affix the seal to any vassal letters, and
officials found this quite normal.!3! On more than one occasion, officials
stated that for generations, the Third Lady had been the main force for
peace while the chieftains were debauched and ineffective. They compared
her to a Hsiung-nu lady who exerted powerful influence over her husband in
early history.132 If BuSuytu was willing anough for the sake of revenues and
power accruing to him, the Third Lady was not ready to comply, and for
the same reason: if she pleaded old age, the real reason no doubt was that
she did not want to give up all or even part of her revenues; then, as we read
in the SYCTK account, her grandson Sodnam had reasons of his own to
prevent the marriage: he had claims of his own and he did not want to
strengthen BuSuytu’s chances.153 This is the reason, of course, why Busuytu
protested the tribute presented by the Third Lady during the interim
period: if the lady and for that matter other chieftzins continued to derive
their benefits from official relations with China, he could not expect them

15¢ ‘Tamura, Mékohen g, p. 647. WPC 226. 242,

181 Tamura, Méksohen 9, pp. 565, 566, 582. Shen-tsung SL 461, 468 (TP ed., Val.
116, p. B7ob6; Vol. 117, p. 8848).

182 Tamura, Mékohen ¢, pp. 566, 611. Shen-tsung SL 479 (TP ed., Vol 117, p.
go23). The reference to the Hsiung-nu chieftain Mao-tun’s consort is in the Shih-ch 93
{Po-na pen) 3a. B. Watson, Records of the Grand Historian of China, New York, 1961,
Vol. 1, p. 236. As to the term yen-chih: consort used in these texts, see J. J. M. De
Groat, Die Hunnen der vorchristlichen Zeit, Berlin-Leipzig, 1921, pp. so, 124; P-
Demiéville, “Quelques traits de ma:urs barbares” in dcta Orient. H. 15, 1962, P. 74 .
17; V. 5. Taskin, Materialy po Istorii Syunnu. Po Kitaiskim Istoénikam 1, Moskva, 1968,
p. 130, n. 88,

183 Tamura, Mdkohen g, pp. 56356,
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to give him much support for his ambitions. He wanted the tribute stopped
and the horse fzirs closed until he was Shun-i-wang, and at one time a
decision was made along that line. But then it was immediately revoked at
the Third Lady’s insistence.

Chinese officials, too, struggled with this question, whether to close the
fairs and suspend the tribute for the time being: some officials in 1609
argued that as long as there was no Shun-i-wang, subsidies nominally going
to him should be suspended, and any chieftain who in some way threatened
to become a danger on the borders should be excluded altogether from
tribute and subsidies; others thought that such a measure would amount to
provocation. The former officials argued that there was no question of
provocation: Buuytu and Sodnam were fighting over the revenues, and if
they could get revenues without there being a Shun-i-wang installed, they
would have little appreciation for the dignity of the Shun-i-wang, and in
such a case what leverage would China have left 2?54 The fact is that during
all those years tribute, fairs, and subsidies continued as before. The Mongol
nobility’s and the chieftains’ need of Chinese luxuries and manufactures
remained a powerful incentive to respect the borders and made them sub-
ject to Chinese manipulation. This controversy around fairs and subsidies
seemns to have originated with a fight between (Mau-) mingyan, one of
Sodnam’s associates, and Bu¥uytu for men and cattle: the Shik-lu explains
that (Mau-) mingyan demanded extra subsidies just to discredit Bu$uytu
and prevent his enfeoffment.153

21 The narrative of the SYCTK speaks of a meeting called by Uriid early
in 1611 to force the Third Lady to macry Busuytu. In fact Urdd tayiji seems
to have called more than one such meeting. Already in December 1610, the
Minister of the Army in Peking mentioned an assembly convoked by Urid
to work for Bufuyty, but Sodnam and Mau-mingyan were strongly opposed
and even chased Bufuytu away. Urd and his allies were totally helpless,
and even the Third Lady disapproved of Sodnam’s and Mau-mingyan’s
action but was unable to restrain them.l3 Which seems to indicate that,
contrary to frequent assertions by Chinese officials, the Third Lady was not
always so effective in imposing her will upon her relatives and associates after
all, It was shortly hereafter (in January 1611) that the same Minister of the
Army stated that the tribute must be accepted, and the fairs must remain
open in order to pacify the Third Lady, Urid tayiji, Sodnam, etc,, while at
the same time Urfid must be encouraged to continue to work for Bufuytu
and have the succession settled.

184 Tamura, Mbkohen g, pp. 562—3, 565. Shen-tsung SL 460, 461 (TP ed., Vol.
116, pp. Bhgo—1, R706).

133 Tamura, Mékoken 9, pp. 565-7, 647. Shen-tsung SL 500 (TP ed., Val. 118,

PP- 9466-7).
1588 Tamura, Mdkohen 9, pp. 608—9. Shen-tsung SL 446 (TP ed., Vol. 217, p. 8097).
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The SYCTK places Uriid’s convention in the first lunar month of ihry,
In August 1611, the new governor T‘u Tsung-chiin mentioned a gathering
of seventy-three tayiji's convoked by Urtd in the spring of the current year:
the confrontation between Urtid and his allies on the one hand and Sodnam,
the Third Lady and their associates on the other, almost led to armed cop.
flict, As stated in the SYCTK, this meeting was held in Feng-chou-t'an,157
but according to a passage in the Ch'iian-pien Lieh-chil58 a second mecting
was held at Bayan-obé in the fourth lunar month. It was at this meeting (or
meetings), which must have been a stormy confrontation, that Urgq
forced the Third Lady to accept Bufuytu's offer of marriage. And indeeq
shortly thereafter, she yielded, but not before a Chinese intervention ¢
prevent war: through messengers sent by Sodnam, the governor-geners]
exhorted Sodnam, the Third Lady, and Baya-beyiji not to resort to war, and
they promised to obey. The governor-general also sent a message to Uriid to
desist from military action, and Urldd promised to reduce his forces by
half 15¢ '

The marriage between Buduytu and the Third Lady is mentioned first
in areport by the Minister of the Army,1%9 and a few days later in a report by
the governor of Ta-t‘ung in the Shih-lu entry of August 1611, referred to
above. According to the Minister, with the marriage concluded, Buguytu’s
enfeoffment was soon to follow. However, he also noted that Buuytu’s
main concern was to get hold of the military tablets of authority, probably
including the princely seal as well, still held by the Third Lady, and to in-
crease his share of the revenues. The Minister noted that Buuytu craved
Chinese manufactures. The governor’s report from August states that the
marriage took place on 21 June, ¥611. Evidently the marriage was largely
due to Uritd’s pressure. But this marriage, now finally a fact, did not solve
all the difficulties. Uriid, Sodnam, the Third Lady, and the Chinese border
officials, all continued to play their own game.

2z With the marriage conditions fulfilled, Buluytu's appointment as
Shun-i-wang was not forthcoming automatically. As in the cases of Sengge
and Ciiriike, the Chinese wanted a joint petition by the leading noblemen,
but Buduytu was strongly opposed to such a petition, probably because he
did not want to owe z debt to the Mongol nobility. He thought that China
“needed’ him more than he needed China, and that Chinese officials would
be eager enough to appoint him without a joint petition and enhance his
prestige both in China and in Mongolia.

187 Tarnura, Mékohen o, p. 617, Shen-tsung SL 475 (TP ed., Vol. 117, p Q145).

138 Chtsign-pien lick-chi 2. 48b.

132 Tamwura, Mékoken 9, pp. 6t7-18. Shen-tsung SL 485 (TP ed., Vol 117, pp-
9145~6).

180 Tamura, Manshihen 4, p. 397. Shen-tsung SL 484 (TP ed., Vol. 117, p. 9122)-
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Uriid had plans of his own too; as the Skih-fu tells it, he wanted
Ciiritke’s remains to be transferred to Kuei-hua-ch'eng, but it is not clear
what he had in mind by this. He also forced Sodnam to transfer half of the
people of Bayising to Busuytu’s authority, but the Third Lady was opposed
to such a move, and once again it almost came to war between the two
factions. Whether the transfer was actually made or not is not clear;
probably it was not, and the Third Lady had to mollify Urtid with gifts of
horses, silver, and silks. Evidently the Third Lady, now married to Buguytu,
and so highly regarded by everybody, was still unable to control Uriid, and
the majority of the Mongol leaders were backing Urid tayiji rather than
Busuytu. His strength was growing all the time, while the Third Lady was
getting more and more isolated. Urlid also felt strong enough to send a large
delegation to the governor-general of Ta-t‘ung, claiming great merits and
demanding payment of allegedly unpaid subsidies of previcus years, and a
substantial increase of the subsidies, but the governor-general curtly re-
jected these claims.

But besides an increase of subsidies, BuSuytu, according to the Ssu-¢
%'a0,181 also wanted another title, namely that of Ch‘in # wang: the reason
must have been that even after their marriage he had been unable to pry the
seal of the Shun-i-wang out of the Third Lady's hands. Although the
SYCTK mentions only 2 request for a “new seal”, seal and title are in-
separable, of course.

The lady’s independent wealth appears from another episode occurring
about this time after their marriage: the Ssu-7 k‘ao relates how she showed
Buduytu the gold, silver, brocades, furs of every type and description, and
precious stones which during three generations of Shun-i-wangs she had
accumulated and stored in a Buddhist temple. Bufuytu was so impressed,
the text goes on, that he decided to press again for more subsidies for him-
self from the Chinese.162 This must be the Hung-tz‘u ssu §h & 3 of
Kuei-hua-ch’eng, dating back to Altan-gan’s time. The Ming Court had
granted this title in January 1581.183 This must also be the temple which,

181 WPC 226.23a.

182 WPC 226.22b.

193 Tamura, Mékohen 8, pp. 421-2. Shen-tsung SL 107 (TP ed., Vol. 101, p. 2060).
The title is not in the SL, but in another passage listed by Tamura, in the WLWKL 8,
p. 174, and in Ch'iiagn-pien liieh-chi 2. 472, There is every reason to believe that the
Hung-tz‘u ssu is the temple later known as Da-juu, Veke-fuu “Great Temple”, and
Caylasi iiget siime, Wu-liang ssu B E % “Immeasurable Temple”. (Vladimirtsov,
“Nadpisi .. ."”, p. 227). Pozdneev visited the temple in 1893, and impressed with its size
and beauty surpassing all the other temples of Kuei-hua-ch'eng and neighbourhood, he
%ave a brief description of it (Mongoliva £ Mongoly, St Pb. 1I, 1898, pp. 56-8). The

aylasi figei siime-yin ferge-yin biigiide siime-yin uy bayiyuluysan yabudal-i bafayaysan
dangsa “Register wherein are investigated the activities of the founding of all temples of
the kind of the Immeasurable Temple” in W. Heissig (ed.), Erdeni-yin Erike, Kopen-
hagen, 1961, pp. 85—6 (2b~3a): “on account of the antiquity of this temple, it was im-
—Continued on following pags
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according to the Mongol historian Sayang-sefen, Altan-qan at the time of
his meeting with the Third Dalai-lama had promised to erect: “Altan-qan
decided to construct in his Blue City (K6ke-qota) where he had assembleq
labourers, with precious stones, gold, and silver, {a statue of) the Lord Sigi-
milni [Sakyamuni], object of belief of the living beings; Buduytu Cakravar.
tin Se¢en Jinong [of Ordos] decided to construct a temple of the (Buddha of
the) Three Periods; and Coyéas-un jiriken Sedin qung-tayili decided to
have transcribed with gold and silver and (adorned with) precious stones 3
copy of the Kanjur, symbol of the Doctrine, in one hundred and eight
volumes.”164 The temple of Kuei-hua-ch'eng remained a bone of conteation

even after the death of the Third Lady: its treasures came into Sodnam’s.

hands and BuSuytu was unable to take them back: early in 1613, an official
noted that BuSuytu and SBodnam had been quarrelling over the possession of
the Silver-Buddha Temple of Kuei-hua-ch'eng, the Eight Bayisings, and
the revenues of the sale of horses.18%

23 According to the Ssu-7 £'a0l%8 when BuSuytu asked for a new title and
claimed extra rewards for “‘protecting” the borders, the governor-general
replied that his services were not much needed: he could easily dispense
with BuSuytu and divide the borders from Hsiian-fu to the Yellow River
into 2 number of sections and entrust them individually to Sodnam, Uiisin,

—Conttnued from previous page

possible to establish the year of its founding. During the Degedii-erdemtsi [period:
Ch'ung-te: 1636-43] upon order of the Dayitung [=Dayifing) Emperor . . . the temple
was restored and enlarged and given the name Wu-liang: Caylasi iigei”. Chang Ting-i,
Sui-sheng 38 B (Shanghai, 1920}, Ch. 8, p. 22, lists this temple 2nd repeats the informa-
tion of the Dangsa; however, instead of *Ch'ing Ch'ung-te™, the text reads “Ming
Ch'ung-chen (1628-44)"". Was this deliberately changed? Chang Kuo-ch'ian, Kuef-sui
hsien-chih (1935; no chapter numbers: Vol. 2, section Sken-chias chik “Raligion”,
p. 3b) repeats the Sui-sheng, correcting the date: Ch'ung-te, sth year: 1640, but fails to
indicate a source for this. The FHung-tz‘u ssu, or Wu-liang ssu, or Caylasi tiger siime, the
centre of intense translation activity, in the colophon of the Stluyun onol-tu is described
in the following terms: ''(He translated, while peacefully and for a long time residing in)
The incomparable precious temple of the Lord (juu: Buddha], perfected with all the
symbols of the world, renowned in all directions, constructed with feelings of pure
devotion, in the region east of the Yellow River, in the region South of the Lord of the
Terrain [£.¢, the ruling qan], and in the middle of the Vast and Great Mongol People”.
Viadimirtsor, “Nadpisi .. .”", pp. 224—5. Pozdneev further mentions a Chinese inscrip=
tion on the premises ordered by Ombo ma [sic=qung?] tayiji, and dating from 1623.

184 Erdeni-yin Tobei (1. J. Schmidt, Geschichte, pp. 2361 12—14, 237}, The Mongol
text is corrupted. See A. Mostaert, Introduction to Erdeni-yin Tobli. Mongolian
Chronicle. Seripta Mongolica 11, Cambridge, Mass., 1956, Part [, p. 76, Such temples
must have been in vogue among the Mongols if they could afford them. In 1607, 8
certain Bayandai of Ordos hoped to induce the Chinese to build him a temple with
a statue of the Buddha, the head of which would be of gold and the body, silver.
Tamura, Mékohen 9, p. 493, Shen-tsungSL 432 (TP ed., Vol. 115, p. 8169).

165 Tarnura, Mdkohen 9, p. 659. Shen-tsung SL 3503 (TP ed., Vol. 118, p. g562).

186 WPC 226.23ab.
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Bayaud, Urld, and Bayiquogdai, and treat with these chieftains on zn in-
dividual basis: let them present tributes separately, pay them for the tribute,
grant them subsidies, and let them trade in their sectors of the border, What
the governor-general here threatens to do is something that was already a
fact although not openly acknowledged. To begin with, Buduytu’s power
was only the shadow of what had been the power of Altan-qan, or even of
sengge and Ciirtke who were not such outstanding personalities. As we
have seen, the unstable nature of Mongol society was largely responsible for
this deterioration of the power of the Shun-i-wang. But a gradual change in
Chinese policy towards them was even more responsible. [n Altan-qan's
days, the territory of Inner Mongolia from the Yellow River to the borders
of modern Jehol Province was ruled by brothers and sons of Altan-qan, but
firmly under his control. In fact the title Shun-i-wang was granted to him in
1571 to give him added prestige so that he would be able to control effectively
and restrain his relatives and so enforce peace along the borders. Initially
the tribute was presented once a year by Altan-qan only, but in the name of
all his subordinates: all contributed horses for the tribute and shared in the
revenues. Any one whom Altan-gan wanted to exclude received no share in
the revenues from the payment for the tribute and from trade at the horse
fairs. The fairs were always contingent upon the tribute, But over the years,
China had slowly begun to deal with individual princes separately: every
border official dealt with the chieftains living across his sector of the
frontier. These relations included payment of “subsidies’, very often extra
grants to keep them happy and the border areas in peace. Inevitably these
dealings entailed an erosion of the central power of the Shun-i-wang who
lost all leverage. Individuals no longer felt the need to work through the
Shun-i-wang, if they could deal with Chinese officials directly and enrich
themselves. The natural splintering of a nomadic society could not be
hastened by these changes in Chinese policy.167

167 See my Tridute System and Diplomatic Missions, pp. 10g-11. In 1607, the
governor-general of the border districts of Shensi and Kansu described the situation in
Ordos in similar terms: the Ordos were divided into forty-two “branches’’ the chief-
tains of which competed with each other. The jinong, Buuytu, technically their lord,
exercised only nominal power. All struggled for control of the horse fairs. Although
their troops were said to number a hundred thousand, divided into forty-two branches,
the larger groups comprised no more than two or three thousand mounted soldiers;
and smaller groups, one or two thousand: "“We must divide their power, accept (in-
dividually) those who surrender to us, so that those who surrender first will receive the
greater benefits, 2nd those who come later will be rejected and punished.” Tarnura,
Mskohen 9, 493—4. Shen-tsung SL 432 (TP ed., Vol. 113, pp. 8169—70). Summarized in
MS 327 (TP ed., p. 3768a); L. Hambis, Documents, pp. 81-2. Also my Genealogical
Tables, p. 6o. Obviously, here too, contrary to the procedure first adopted in 15701,
Chinese officials preferred to deal with every individual chieftain, no matter how in-
significant, rather than recognize one supreme head. The “forty-two branches'’ must
represent the subjects of individual noblemen, but there must have been mare than
forty-two, but these must have been the ones best known to Chinese officials.
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The passage from the Ming-shih quoted above regarding Buduyry
marriage and accession states that BuSuytu ruled only the “Twelve ']."ribea"s
and in the text quoted from the SYCTK, the governor of Ta-t'ung distr; :
warned Sodnam that the “Three Branches and the Twelve Tribes woulct
fail to support him should he (Sodnam) oppose BuSuytu’s succession. T4, d
formulas never used before are another indication of the fragmentation tﬁse
had taken place. The “Three Branches and the Twelve Tribes” is an *
pression for the people of Inner Mongolia as a whole, but by now the un‘ix.'
has gone: Bayiqungdai is leader of one branch, north of Hsiian-fy- t[:y
Ordos constitute the westernmost branch, and in between the “'I‘Vulznel\r'=
Tribes” form the central branch under the Shun-i-wang.188 Contrary t:

what I have written in my study of the genealogical tablesl®? the expressiog, -

“Twelve Tribes” must be derived from the tribal name Twelve Tiimed,
Sayang-sefen explains how Altan-qan had inherited “‘the majority of the
Twelve Tiimed".170 Altan-qan in his time ruled directly or indirectly over
the whole territory, including the branch said here to be under Bayiqungdaj
a descendant of one of Altan-qan’s brothers. But how the powers of the Shun:
i-wang }.lad shrunk by 1612 appears from the next sentence in the Shik-ly
passage just mentioned: if the Twelve Tiimed are said to be under Busuyty,
within that territory the nobleman with the greatest prestige was Urid: the'
one with the strongest military power and able to resist Busuytu was éod-
nam; the one outstanding for his fair administration was Utisin, and Baya-
beyiji was loyal and able to pacify Sodnam, and all these various personalities,
who did not always agree with Buduytu, were subject to Chinese manipula-
tions. Uriid, however, was then getting old.

What the governor-general says of border “defenses” entrusted to
either BuSuytu or to individual princes calis for a word of explanation: it is
no more than a figure of speech. The Mongols never were called upon to
defend the borders. Against whom would they have to defend them? It was
more like 2 general formuta to describe the *“duties of tributaries’: serving
as buffer zone and helping defend China against outsiders. Anyway, the
Mongols never understood their relations with China in terms of defence,
and neither did the Chinese for all practical purposes. But the Mongols in a
certain way defended the borders, by abstaining from violating them as they
had done for decades prior to 1570,

24 One specific factor in the shift of Chinese policy was the joint petition
Presented by the noblemen first in favour of Sengge’s appointment as Shun-
i-wang, and later in favour of Citriike. The immediate effect must have been
that the noblemen felt that the Shun-i-wang owed his rank and title to them,

188 Tamura, Mékohen 9, p. 647, Shen-tsung SL 500 {TP ed., Vol. 118 6
188 Genealogical Tables, p. rr1. ' P 9467
170 Schmidt, Geschichte, pp. 204:11~12, 203,
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and in their eyes this was a reduction of his power. The Chinese insisted
upon the same procedure in Buduytu's case. After Buduytu’s marriage to the
Third Lady, officials pointed out that China must not take the initiative and
show hurried inclination to enfeoff BuSuytu; if she appointed Buduytu
without a joint petition and guarantee to respect the borders, China would
only weaken her bargaining power. 171 If China showed too much eagerness,
the very tribute relations would become a weapon in the hands of the Mon-
gols, as if they did China a favour (as in fact they did); the Chinese felt
that the Mongols became increasingly arrogant and China had to rely more
and more on the Third Lady’s pro-Chinese sentiments. But rumours were
being spread among the Mongols that China was obligated to offer the
enfeoffment and increase the subsidies, and even the Third Lady herself had
Jately seemed to confirm these rumours, 172

It was in the midst of these manoeuvrings that the Third Lady died.
Her death is mentioned for the first time in the Shsh-Iu entry of '13 August,
1612;173 it is mentioned again on 5 September: she had been sick for some
time as we know and died on 24 July, 1612. The governor-general of
Ta-t'ung specifies this date in his report announcing that BuSuytu qung-
tayiji, together with Urdd, Bayaud, Ulisin, Baya-beyiji, Sodnam qung-
tayiji, Dold(d)-tiimen, Cing-bitu(r), the Littie Buddha-monk, and others
had summoned the Three Branches from East and West and the Twelve
Tribes to deliberate the question of the petition: this must be the meeting at
which Sodnam, 2ccording to the SYTCK, failed to appear. By 23 July, the
joint guarantee (¢ ou-chieh ¥ &% ) was ready to be dispatched to the governor-
general, but on the following day, 24 July, 1612, the lady died of her illness.
The governor-general suggested that in view of the lady's good services
going back four decades, memorial services be held as had been done at the
time of Ciiriike’s death in 1607, Such services would make a good impression
at this critical juncture. The Ministry of the Army despatched military
representatives to attend the services to be held at the governor-general’s
headquarters. An imperial decree ordered seven altars with offerings, and
besides, gifts of silk, clothes, etc. to various relatives according to their
ranks.174

25 ‘This joint guarantee and formal petition for BuSuytu’s enfeoffment
must have been presented either at the time of the governor-general’s

17 Tamura, Mékohen 9, p. 626. Shen-tsung SL 464 (TP ed., Vol. 118, p. g297).

172 Tamura, Mékohen 9, pp. 627-8, 637-8. Shen-tsung SL 497 (TP ed., Vol. 118,
PP- 9297, 9374)-

173 Tamura, Mékohen 9, pp. 637-8. Shen-tsung SL 497 (TP ed., Vol. 118, p. 9374)-

174 Tamura, Mé&kohen ¢, p. 641. Shen-tsung SL 498 (TP ed., Vol. 118, p. 9392).
The “Little Buddha-monk™ is a Tibetan lama whose name is transcribed Kun-ch*i-kai
ch*ag-erh-chi:? . . .Sorji. Tamura, Mékohen ¢, p. 643.
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report of 5 September or shortly thereafter, and on 12 November,
decree made Bufuytu Shun-i-wang. 175

The same decree appointing BuSuytu also granted BaTa-beyiji the
title of Chung-1 fu-jen *Loyal and Righteous Lady", and severaj noblemm
were promoted to higher honorary ranks. Baya-beyiji's new title, of courge
meant that she was expected to continue the role played thus far by th;
Third Lady.

But that was not the end of this long drawn-out affair. Things were not
that simple! Strange as it may seem, while deliberations were going on ang
the joint petition was being prepared 2s indicated above, now it was Budipy.
tu himself who objected to a petition on his behalf! After the Third Lady's
initial refusal to marry BuSuytu, and Sodnam's opposition to Buuyty’y
appointment, now BuSuytu did not want, or pretended not to want, ap
enfeofiment conditional upon such a petition. But Bufuytu, “a poor chief-
tain from Kéke-nuur”, as the governor-general describes him, of course,
realized that there was little hope of getting an unconditional enfeoffment,
and as the Shih-lu puts it: “only now did he allow the petition to be pre-
sented.” But again, this was not yet the end!

In the Shih-lu entry of 14 November, 1612, Buduytu is described as 4
little chieftain from Kéke-nuur. During these interim years he is very often
said to be in Kéke-nuur, although as a descendant of Altan-qan he had hig
appanage right there in the old ancestral territory. Buduytu must have gone
to Kéke-nuur on several occasions, and at about the time that the Jjoint
petition was forwarded to the Chinese borders, BuSuytu appropriated a huge
number of horses and cattle from the Third Lady’s property that had come
into Sodnam’s possession, and drove them to Kéke-nuur. To the Chinese
Busuytu explained that he was returning to his base camp to fetch clothes for
the winter.176 Strange as this may seem, now that he was appeinted Shun-i-
wang, Bufuytu’s absence from Inner Mongolia prevented acceptance of the
official document of his enfeoffment to the great annoyance of all concerned.
In fact BuSuytu was playing hard to get, to make it appear that China
needed him more than he needed Chinese support. Probably nobody was
fooled by this game; nevertheless, the game continued for some time, We
may rapidly go over the rest of the story.

161z, 4

26 When during the intercalary eleventh month (22 December, 161220
January, 1613) the Chinese sent a messenger with Busuytu’s diploma (and
presumably the diplomas of all those who had been promoted} there was
nobody at the border to receive him: BuSuytu was away in Kéke-nuur, and
the other noblemen after their meetings had returned to their respective

175 Tamura, Mékohen 9, p. 647. Shen-tsung SL 500 (TP ed., Vol. 118, pp. 9466-7).
178 5YCTK 2.72. WPC 226.24ab.
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pomes. But on 12 July, 1613, Buduytu, Urid, Sodnam, Baya-beyiji, Usin,
Bayaud, and others presented themselves at the borders' near Te-sheng
% B (Ta-t'ung), and on 235 July, BuSuytu was h?r}ded hig dl’}::lortna at an
appropriate ceremony held on the “Terrace for Airing Horses L:ang-me‘z-
pai o B &, the same place where a similar ceremony had been held in
1571, when Altan-qan received his diploma of appointment,177 .

Thereafter the relationship between Buuytu and Sednam continued as
tense as ever ; for example, when in Decemnber, 1613-January, .1614, Busuytu
sent his two younger brothers Barman and Tarni to China with the regular
tribute, Sodnam barred their way [178 This shows also how powerful Sodnam
= The SYCTK and the Ssu-i k°'aol™ relate that, after the death of the
Third Lady, Sodnam stole all the gold, silver, and other treasures left by her
to BuSuytu, who was unable to prevent the theft. These must be the very
same treasures the Third Lady had stored in the temple of Kuei-hua-ch'eng,
and had shown to Bufuytu. In 1617, the SAih-l once more sp?aks. .of the
intense rivalry and of clashes between the two contenders and their alhe.:s.. 180
In 1618 Sodnam again refused to hand over the key to the temple c.ontammg
all the stolen treasures,!8! and in the same year *‘BuSuytu h.as nothing but an
empty title, while Sodnam has the revenues of the fairs and tl?e‘ sub-
sidies”.182 In 1620, “ever since Buluytu has succeeded (to the positicn of
Shun-i-wang} he has been unable to enforce this authority upon Sodnam
whe is backed by the majority of the people’”.183 [n 1621, a battle b?tween
Buduytu and Sodnam took place in Fen-chou-t'an (#} almost certainly an
error for feng ¥ ) but Buuytu, the weaker of the two, was‘unal‘ale to assert
his supremacy.i8 Ch'ien Ch'ien-i summarizes the situation in one sen-
tence: ““after (Bufuytu's enfeoffrnent) Sodnam grew ever stronger and
Buguytu ever weaker™ 183

137 Tamura, Mbkoken g, pp. 660—1; 671. Shen-tsung SL_504, s0g (TP‘ ed.'. Vol 119,
pp. 9583-4, 9642). The date of 25 July (eighth day of the sixth monl_:h) is given a3 1"6
Juiv in the SYCTK 2.14b. See my Tribute Missions, p. boo. T_he details of the de}ay in
delivering BuSuytu’s dipioma and of the ceremony of delivery itself may be _found in tf:;
SYCTK 2.7b—1oa. The actual place where the ceremony was peld. Lla!"tgl-ma-t al
#® K 5 is mentioned in the Ch'éan-pien ldeh-chi 3. 215. For this Liang-ma-t'ai, see my
Tribute Missions, pp. 589, 390, 566.

" 178 Tamura, Mékohen g, p. 7o1. Shen-tsung SL 426 (TP ed._. Vol. 119, p. 99o0).
The genealogical tables spell Badman instead of Barman: Genealogical Tables, Table 1V,
p.112,0.75.

1 WPC 225. 242, )

180 Taipei ed., Vol. 121, p. 10536 (notin Tamura's excerpts).

181 According to the Ch'iian-pien liieh-chi 3. 22b.

182 Tamura, Mékohen 50, pp. 94-5, 100. Shen-tsung SL 372, 576 (TP ed., Vol, 121,
P. 107927 I22, P 1OGIO)

183 Tamnura, Mékohen 1o, p. 117. Kuang-tsung SL 2 (TP ed‘,_Vol. 123, 9. 44)-

184 Tamura, Mékohen 10, p. 135. A second passage is not in Tarnura's excerpts.
See Aoki, "'Buiuytu' 3, 19066, p. 53.

185 KPSTC £6.26 a.
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In the end, however, Buluytu found the solution to his problems: 4 new
marriage, namely with Sodnam's wife! She was known as Ia}'isal’lg-daj-
beyiji (Tsai-sheng-ta-pi-chi), and like the Third Lady and Baya-beyij, she
must have been a lady of independent wealth and power, The Ck'ﬁan-pg},,
lieh-chi tells us that early in 1624, BuSuytu began to think of marrying her
Sodnam died sometime before 1625: if he was still alive, we are not told oé
his reaction to Buluytu's marriage plans! Or more probably it was hig
death that suggested this new plan. Anyway, Baya-beyiji, Sodnam’s
mother, was opposed to the marriage and once again it came to an armed
confrontation. '8 That Sodnam died around that time is certain from the
fact that early in 1625 his son Sereng inherited his rank; and that the
appointment was made upon BuSuytu’s request indicates that 2 measuce of -
peace had been restored between the two rival families. 187 '

The lady Baya-beyiji died in the summer of 1625: her passing away js -
mentioned in the Shik-lu entry of 2 August, but of course this must be the
date when the news reached Peking and was officially recorded.188 From
another version of the Shik-lu we know that in 1615, she was seventy years
old.18% and that makes her eighty years old at the time of her death.

With the death of the lady Bavya-beyiji, the last serious obstacle to
Buduvytu's marrying Sodnam’s widow was also removed: in October, 1627,
“he married Sednam's wife and annexed her territory’’, 190

With regard to the name Jayisang-dai-beyiji, Fayrisang (tsai-sheng <
tsai-hsiang 3 #d) originally meant an office, or a rank, and was the name of
her former husband just as Baya Dayifing-beyifi meant “Beyiji of Baya
(-ati), or Dayifing {tayiji)*. This former husband of Iayisang-dai-beyi}i
must have been Jayisang-tayiji, as he is called in the tables appended to the
Pei-Lu feng-5u,l81 or Dalai-jayisang-tayiji as the tables of the SYCTK:0s
call him. This Dalai-jayisang was a half brother of Ciiriike: 2 son of Uyiyur-
Cin-beyiji, Sengge qung-tayiji’s third wife, and therefore also known as San-
niang-tzu “Third Lady” the same appelation used for The Third Lady.19
No doubt that she was called Uyiyurtin after her clan name. She is listed a3
Great Uyiyuréin-¢ecen-beyiji in the SYCTK,19¢ and in the WLWKIL19 g9

198 Oh'iian-pien Nieh-chi 2. 49a.

137 Tamura, Mékohen 10, p. zo3.

188 Tamura, Mékohen 10, p. 231.

189 Tamura, Mékohen 10, p. 6.

180 T'an Ch'ien 2% 8 (1504~-1658), Kuo-chileh I8 88.4a.

191 Genealogical Tables, Table IV, No. g7.

12 SYCTK 2.28b, .

198 KPSTC 7.23ab, quoted from the Hstian-Chen t*u-shuo B 8% W 3% ( Hsian-lan-
t'ang ts' ung-shu, Hsian-Ta-Shan-hsi san-chen t*u-shuo, Vol. 20.14b).

194 Zee above, note 72,

182 WLWKL 8, p. 190, 195 (Is there a contradiction that she is called dai-bzyift in
one place, and third in another?).
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(Wei-} wu-shen-ch'ieh-ch'in: Uyiyurcin-&elen, and Uyiyuréin; also as Dai-
Uyiyuréin.

Dalai-jayisang-tayiji is mentioned in the Shih-lu in the aforementioned
entry dated 28 December, 1614:198 he was still alive then. Whether he died
shortly afterwards, or divorced the lady Jayisang-beyiji is not known. Any-
way she must have married Sodnam sometime thereafter, and in 1627,
married Busuytu.

What role BuSuytu played thereafter cannot be gone into here, and it
is irrelevant to the story of the two ladies San-niang-tzu and Baya-beyiji.
Let us only note that he was the last of the Shun-i-wangs. By that time, the
Ming were paying rmuch greater attention to a new danger looming in the
portheast, more threatening than the Mongols of the Tiimed plain and Ordos.

z7 Itis time to revert to the Third Lady for a final note. It is evident that
the Third Lady had nothing to do with Altan-gan's “surrender” in 1570
and his subsequent enfecffment. Whatever the foundation of the Third
Lady’s pro-Chinese reputation, her later marriages te three successive
princes became the condition for their enfeoffment. At the same time,
Chinese officials could not but have contempt for this kind of union of sens
with a concubine of their father and grandfather. As already indicated, some
sources use the word cheng “incest with an older generation™ to describe
Sengge’s marriage to the Third Lady;197 two other terms regularly used in
the Shih-lu, in the WLWKL, and in the SYCTK are chii-yu 38 B and yu-
pei BE B2 “bestiality” 198 These expressions alone show enough what the
Chinese thought of this Mongol custom.

One other thing that certainly must have surprised the Chinese was
the authority exercised by a woman in Mongol society over men and over
armies; the Third Lady appeared at official gatherings and received dele-
gations from China, functions in China reserved for men, We have men-

198 Tamura, Mékoken 9, p. 701. Shen-tsung SL 426 (TP ed., Vol. 119, p. ggoo).
The WPC z05.16a lists twoe sons of this Uyiyurdin Third Lady: Dalai tayili and Jiryu-
+an, but according to the genealogical tables, this firyuyan is a son, not a younger
brother of Dalai (jayisand) tayiji. Dalai-fayisang-~tayiji is also called Odfigin ' Youngest
son””; he must have been the youngest son of Uyiyurdin-beyiji.

197 See note 62,

198 For exampte, WLWKL ¢, p. 10; SYCTK (above} 2.5b; Tamura, Mékohen g,
pp. 6171 et passim. Some time after [ had written this, [ discovered that the Third Lady
was not the only concubine “inherited™ by several generations of nomadic chieftains
with official Chinese approval. In his book Pei- Ya yu-mu-nun-tsu vii Chung-yilan nung-
veh-min-tsu chien-ti ho-p'ing.chan-cheng yii mao-i chih kuan-hsi b TR ERK R P
EREERD UM TERRE S 2 W R [Peace, War, and Trade relations between
the Central Asian nomadic tribes and Chinese agricultural people] (Taipel, 1972, pp.
212-11, 236—40), 5. Jagehid (4L &F ¥t &k ) refers to a Chinese princess married to 2 T u-
chiieh {Turk) chieftain of the Sui period, and “inherited’’ with Chinese approwval first
by the chieftain’s son, and then by the latter's successor {Sus-shu 84, chapter on T u-
chiieh, 14b). The fact is all the more striking as this was a Chinese girl.
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tioned how a high Chinese official compared her to the Hsiung-nu wom
able to influence her husband’s decisions. When the Third Lady died, ang

her passing away was mentioned for the first time in the report frop 13,
L]

August, 1612, she is characterized as the hen crowing in the morning, 5

. . L
reference to the Sku-ching passage where such an event is described a4 a
gign of impending disaster.199

28 If the information regarding the Third Lady comes OVCN'helmingly
from Chinese sources, she is not entirely unknown in Mongol writings, byt
it is a different side of her life and personality that is shown here, namely
her concern with Lamaism. In the Erdemi-yin Tobéi,2%0 Sayang-segen
relates how in 1577-8, Noyancu finggin gatun, i.e. the Third Lady {Niang.
tzu), accompanied Altan-qan on his trip to Kéke-nuur in order to meet the

Third Dalai-lama. We have seen how in 1593, Ciiritke and the Third Lady -

asked the Ming government to send them Tibetan lamas to instrugt
them.201 The colophon of the Siluyun onol-tu “The Fool and the Wige"
mentions het together with “Namudai” (i.e. Ciiriike) as patrons of the
translator of this work. This colophon calls her an incarnation of TArj 202
She is mentioned again as an incarnation of the Green T4ri, together with
Namudai in the colophon of the Qutwytu bilig-tiin finadu kifayar-a kiirigsen
tiimen siliig-tii kemekii yeke hilgen sudur 03 She is further mentioned ip
connexion with the translation of the Saddharmapundarikasttra.204

In a prayer recited in the ceremonies honouring Cinggis-qan at Edjin.
khoré (Ordos) she is mentioned together with Altan-qan: Altan-gayan
noyanéu gatun-laban *‘Altan-qayan with his lady Noyancu”.208

Like the Third Lady, Dayifing~Baya-beyiji became known for her
devotion to Buddhism. A Shik-lu passage from the summer of 1617, in an
incidental way, says that the “old widow turned to Buddhism'.208 The

199 Tamura, Mékohen 9, p. 618, Sken-tsung SL (TP ed., vol. 118, p. 9374). ].
Legge, The Chinese Classics, Vol. 3, Part 2: Shoo-king, pp. 302~3: “'The ancients have
said ‘the hen does not announce the morning. The crowing of a hen in the morning
(indicates) the subversion of a family”.”* 8. Couvreur, 5.]., Chou King, Sien Hsien,
1934, p- 185. Hsiao Ta-heng in his Pei-Lu feng-su (Serruys, Monum. Serica 10, p. 146)
used the same expression 1o describe the power of women in Mongelia.

200 Schmidt, Geschichte, pp. 230:18, 231.

201 See note 115.

202 Viadimirtsov, “Nadpisi. ..””, pp. 223—4.

208 ] igeti, Catalogue, pp. 182-3, Nr. 765 (1). Heissig, “Zur geistigen Lei-
stung...”, p. 110, n. 1. F. A, Bischoff, Der Kanjur, p. 323-

304 W, Heissig, Pekinger Lamaistischen Blockdrucke, Wiesbaden, 1954, pp. 27-8.
Vladimirtsov, “Nadpisi . ..”, p. 228.

205 §. D, Dylykov, “EdZen-xoro”, in Filologiya ¢ Istoriva Mongol'skix Narodov,
Pamyati Akad, Borita Y. Viadimirtsova, Moskva, 1058 (228—74), p. 244; also B. Rint-
chen, Les Matérigux pour I'Etude du Chamanisme Mongol 1. Sources Littéraires, Wies-
baden, 1959, p. 84.

206 Tarura, Manshithen 4. p. 502 {TP ed., Yol. 121, p. 10536).
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writer is speaking of T'iimed affairs and except for Baya-beyiji, there was no
ugld widow'* impertant enough to rate a mention in Chinese records. But
here again it is from other than Chinese sources that we learn something
more about the lady’s religious activities.

The Mongol chronicler Sayang-sefen20? relates that the Yekede
gsarayéi Mayidari quiuytu “‘Great Benevolent Maitreya-incarnation” was
sent from Tibet to occupy the seat established by the Third Dalai-lama
during his sojourn in Mongolia, and that in 1606 the lady Tuytai-maday-
buyan-tu dalai, wife of Altan-qan’s grandson Dayiding-ejei invited him
from Outer Mongoliz to Inaugurate a statue of Maitreya. From another
source we know where the ceremony took place: it must have been at the
Maitreya temple, Mayidari-yin sime, between Kuei-hua-ch‘eng and the
north-eastern corner of the great Ordos bend of the Yellow River, a place
which later became known as Mai-ta-chao (from Mayidari-yin fuu: Mai-
treya Temple). When the temple was built is not known, but it cannot have
been very long before the arrival of the Maitreya dignitary: what Sayang-
seden describes as the tnauguration of a statue of Maitreya must probably be
understood as the inauguration of the temple itself, and for that occasion the
lady Macay (variants: majay, mijay Tibetan ma-géig “‘mother’’) had a gate
constructed and a brief inscription in Chinese on stone placed in the wall
above the gate to commemorate the event, The text of this inscription is as
follows: “Ceden tayiqu Uran-beyiji, wife of Dayi¢ing-tayiji by imperial
command holding the rank of Lung-hu chiang-chiin grandson of Altan-qan
a descendant of the Yian (Emperors) who by imperial rescript was en-
feoffed as Shun-i-wang, in devout and sincere (execution) of a vow, res-
pectfully relying on the Five Jewels, selected an auspicious place near Pao-
feng Y 18 Mountain, and started the construction of the Gate of Magnifi-
cent Harmony of the Temple of Spiritual Enlightenment {Ling-chiieh ssu
B 4 %) ... That the enterprise was entirely completed in less than one
month is owing to the assistance of Divine Powers and was not brought
about by men . .. Set up in the hour keng-wu of the day chi-ssu of the month
wu-hsti of the year ping-wu [4 October, 1606] of the Golden Country in the
Great Ming.”'208

The first thing we notice, of course, is that the lady whe financed the
construction of the gate is named Cefen-tayiqu Uran-beyiji, duly identified as
the “wife” of Altan-qan’s grandson, Dayiding tayiji, although the latter had
been dead for more than twenty years. In spite of the unmistakable identifi-
cation, one may doubt if Uran-beyiji is really the same person as Baya~v

207 Schmidt, Geschichts, pp, 262-3. There are many variants of the name Tuytai
ma¥ay buyan-tu dalai. For tuy in personal names see Q. J. Maenchen-Helfen, The
World of the Huns, p_ 411.

208 For particulars, see my *“Notes on a Chinese Inscription of 1606...", JAOS 78,
1958, pp. 100-13.
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Dayiting-beyiji, also known as Tuytai-maday-buyan-tu dalai. The [jg of

lamaseries Caylasi iigei siime . . . dangsa?%? mentions the Mayidar;
siime, and with regard to its origin has this to say: “Examining (the origin
of) the Temple of Mayidari, if one looks at the Chinese text carved op 5
stone on the great gate {one reads): ‘Mijay qatun, wife of Dayiging tayiji
grandson of the Sun-i-wang Anda [interlinear gloss: Altan] had the Mayi:
dari Temple built in the Red-Horse year [1606] of the Great Min

Dynasty. The name Ling-chiieh-ssu “Temple of Spiritual Enlightenmentn_
is written in Chinese . . .", " Not only does the author of these lines refer r_ol
the Chinese inscription, he has manifestly “copied” it: An-ta is rendered in
Mongot as Anda, and another hand has added the interlineal gloss “Afrag»-
And yet the author reads the name of the lady as Mijay qatun. Being a 1ama.
he must have known from other sources, or from tradition, that Uran-
beyiji was Majay qatun, but he preferred her official “Lamaist” name to her
more popular name Uran “The Clever”. Evidently, the Mongol author
exaggerates 2 bit when he ascribes the construction of the whole temple, i
stead of the gate alone, to the lady. There was indeed, up to Very recent
times, a living tradition among the local Mongol population, linking the
lady Majiy to this temple, and within the premises of the temple a stipa

is said to contain the remains of a Timed princess, presumably the same

lady, patron of the temple.210
Pozdneev who was in Kuei-hua-ch'eng in 1893, heard about the
existence of the Maitreya temple but had no opportunity to visit it: he says

that he learned that the temple was built during the Ming by a certajn -

princess named Majin.2ll We do not know whether his informant
was Chinese or Mongol; nor do we know if he was aware of what was
written on the stone, but evidently this informant knew the tradition con-
cerning a princess Majiy {here misspelled Majin) who built the temple (or
rather the gate): another independent identification of Uran-beyiji=Majiy
qatun. Pozdneev spells the name of the temple: Ling-chu (instead of
chiiek) ssu, This, too, must be a2 mispronunciation of his informant. What
Pozdneev heard as chu probably was actually pronounced chao: indeed the
Sut-sheng lists the Maitreya temple as Ling-chao ssu ([8).212 Chao may have
been erronecusly substituted for chieh because of the Mongol word fus
“Lord, Temple"”, usually transcribed chao in Chinese.

The identification of Majiy="Uran raises several questions. Why does
the stone inscription of 1606 and the Dangsa text state that Majiy~Uran
was the wife of Dayi¢ing ~Baya-tayiji who had been dead so many years, in-
stead of her second husband, Budadiri who died only in 15977 Then why

205 Heissig, Erdeni-yin Erike, p. 107 (133).

210 A, Mostaert, Introduction to Erdeni-yin Tobéi, Part I, p. 12, n. 33.
21 A, Pozdneev, Mongoliya i Mongoly 11, pp. 147-8.

212 Sui-sheng 8, p. 25.

“yin
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does the stone inscription ascribe to Dayiéing tayiji a title Lung-hu chiang-
chiin which he never held, but which was Buda#iri’s title? Probably those
responsible for the inscription (and the author of the Dangsa followed the
inscription) preferred to call her “wife” of Dayiding as closer to Altan-qan:
he was the son of the qan's third son. As to the title Lung-hu chiang-chiin,
they must have been ignorant of Dayiéing tayiji’s title Chao-yung chiang-
chiin and taken for granted that his rank was the same as Budadiri's. Ad-
mittedly these are not very convincing reasons, but they do not directly
affect the identification of Majiy = Uran-beyiji.

Like the Third Lady, Baya-beyiji~Majiy was also a promoter of
Buddhist translations. The often-mentioned colophon of the Siluyun onol-fu
states that after Namudai-seten qan, the lady Noyanéu jiinggin and Ombo-
iijing qung-tayiji had expressed the wish to have the Sifupun onol-tu text
translated into Mongol, and the translation work had been completed,
Mijay qatun, here represented as an incarnation of the “Precious Mother™
Tard, had the text “established”, probably meaning that she had copies
prepared for distribution. Vladimirtsov identifies this Mijay gatun with
Tuytai-maja-buyan-tu dalai of the Erdeni-yin Tobei,213

Professor L. Ligeti, while admitting the identity of Mijay qatun of the
colophon with Majay . . . dalai qatun of the Erdeni-yin Tobéi, questions the
identity of Majay~Mijay qatun with Cegen-tayiqu Uran-beyiji of the stone
inscription of 1606.21¢ One hesitates to disagree with a great scholar like
Professor Ligeti, but then what does one do with the identification Uran-
beyiji=Mijay of the Dangsa, and the living tradition around the Maitreya
temple? If T understand correctly, Professor Ligeti’s reasoning is centred
around a certain lady named Tegiis-buyan-tu Uran-sefen-qongkeu qatun
“Perfectly meritorious Uran-Seen Empress-Lady” wife of a Caqar prince
Nom-un Dalai {Ocean of Doctrine) Dayi¢ing-Amudai-Bingtu gung-tayiji.
He believes that this Uran-Se&en qongkeu qatun (of the Caqars) is the same
person as Ceden-tayiqu Uran-beyiji of the inscription in Tiimed territory.
The only argument for of such an identification comes from the words Uran-
Sefen==Cefen-Uran appearing in the names. But there were other Uran-
beyiji’s and Sefen~Seden-beyiji’s. There are so many Mongols bearing the
same name, just as there are quite a few Mongols known under twe or
three different names.

In the foregoing pages mention has been made of one Uran-beyiji,
Sengge qung-tayiji's wife until he was compelled to divorce her, There is no
indication that she ever martied Baya~Dayiing-tayiji. In other words, the
name alone cannot prove or disprove an identity, and I see no reason to

213 Viadimirtsov, “Nadpisi . . .", pp. 2245, 227.
214 |, Ligeti, “Deux Tablettes de T ai-tosung des Ts'ing", decta Orient. Hung. 8,
1958, p. 227.
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change my ecarlier opinion that Uran-beyiji of the inscription of 1606 i
Majay of the Dangsa and of the Erdeni-yin Tobéi.

The Russian envoy Ivan Petlin met the lady Majiy in 1618 (see Appen-
dix); he calls her Manéikatut, and testifies to her great power in Moengolia,

APPENDIX

Pan-sheng: Bayising

Bayising was the name of Altan-qan’s residence ; but it was also the name

of other settlements in the Tiimed area, and very often a general appellation
for the area as a whole because of the many houses (bayising) buile by
Chinese settlers.

The place name Pan-shang:Bayising goes back to the first half of the
sixteenth century. In 1559, the place was burned and destroyed by Chinese
armies. The Shik-lu (summer of 1560) says: “Outside of the Great Wall of
Yu-wei 77 #F (Right or Western Commandery) of Ta-t‘ung, if one goes
North from the old town of Yii-lin & #K crossing the Black River and the
Erh-hui = B River, and advances more than 300 %, there is an area called
Feng-chou B M. Tt is surrounded by high mountains; the water is fresh
and vegetation luxurious. Such deserters as Ch'iu Fu [ &, Chao Ch'iian
#8 2, Li Tzu-hsing 3 § 28, and others live there; they have built a wall
with towers and a very beautiful palace, and have opened several thousand
ch'ing of excellent land. (This area) touches upon the valley of Tung-sheng
JEF. The Caitiffs [i.e. the Mongols] call this place Pan-sheng #§ F
(Bayising). In Chinese this word means ‘(town} wall’.”” The text goes on to
relate how a military expedition reached the area and burned the “palace”
and the houses.! The Ming-shih very briefly tells the same story, but says
that pan-sheng. bayising means “house”.? The WLWKL gives various
details of the construction of Altan-qan’s “‘palace”: halls, towers, gates, all
with appropriate names.3 It should be noted that according to the author of
the WLLWKL, the leaders of the Chinese “deserters’ or émigrés, according to
one’s point of view, had proclaimed Altan-qan “emperor”; if this palace was
no match for the Chinese imperial palace, no doubt that it was something
out of the ordinary for Mongolia.

Y Tamure, Mskohen 4, pp. 316=17. Shik-tsung SI 486 (TP ed., Vol. 89, pp.
81001},

2 MS 327 (TP ed., p. 3764b); Hambis, Documents, p. 58.

§ WLWKL 7, pp. 95—6; WPC 226.14b.
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Feng-chou, or Feng-chou Plain, mentioned in the preceding lines is a
name dating from the Liao; what ever remains of Feng-chou is a little to the
east of Kuei-hua-ch’eng. The name “Feng' itself indicates the quality of
the land, and the reference to fresh water is more than a literary figure of
speech, There are so many places in Inner Mongolia where agriculture is
impossible on account of the brackish nature of the ground water, As the
Shik-lu indicates, the area where Chinese farmers had begun cultivating the
land stretched all the way from Old Feng-chou to old Tung-sheng, south-
west of the modern town of Sui-yiian. In other words, there must have been
farmers everywhere, but especially centred around Kuei-hua-ch'eng-Sui-
yiian. Bayising means “Chinese-style house” in contradistinction to a
Mongol movable tent. The Shik-lu says that bayising means “wall (of a
town)'",5 but that is not quite correct, The Ming-shik is right: “house™s, In
fact there was more than one Bayvising: Altan-qan's palace and adjacent
buildings around it was Great Bayising, and later in 1575 this became known
as Kuei-hua-ch'eng “Return to Civilization”, Other places were known as
Little Bayising, or East Bayising and West Bayising;? or the Eight Bayisings;?
there is even a reference to “all the Bayisings'.? However we hear mostly
about “Bayising’’ simpliciter, and this could indicate one particular area,
most likely Altan-qan’s residence, or the area in general. The maps in the
T u-shu-pienl® indicate several pan-skeng, and besides, we find such names
as “Altan’s tribe(s)”, “Altan’s New Town’’, “Altan’s New Tower™, etc.

Chiao Hung in hts T ung-kung chuan, speaking of the *‘palaces” built
by the Chinese for Altan-qan, attempts an “‘etymology” of the expression
pan-sheng. He reverses the order of the characters: “‘sheng-pan: they raise
{wooden) boards to construct walls and cail them pan-sheng”.11 This is, of
course, an allusion to a system often used to construct walis round towns
and villages: earth tamped down between a wooden casing which is gradually
raised as the work advances. Such walls are called pan-ch'iang “‘board walls',
But this type of construction is rarely if ever used for houses.

+WLWKL 7, pp. 117-18. Under the Japanese aoccupation during the war, the
Tiimed region, as part of the so-called “Autonomous Mongol Border Government®,
was renamed Pa-yen-t'a-la Meny: Bayan-tala “‘Prosperous Plain” Confederation,
although the two Tiimed banners had never been a confederation (fytulyan) like, for
example, the Ordos, Ulayan Cab, etc. The name Beayar-tala was nothing but a
modernization of the name Feng (-chou)-t'an.

5 Same in Ch'dan-pien liieh-chs z. 18b.

9 Also in WPC 226.7h,

TWLWKL 8, p. z02; 9, p. 7; Tamura, Mékohen 8, p. 494. Shen-tsung SL 189 (TP
ed., Vol. 104, p. 1548).

& See above, note 163,

PWLWEKL g,p. 9.

10 Chang Huang B ¥ (1527-1608), T u-shu-pien W ¥ %& 45.4b.

L KPSTC 13. 21b. The same words occur in the Pei-Lu kung-shth chi-shih
3 3 X 1 48 W in T u-shu pien 43.76b. I do not know who borrewed from whom.
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Over the years an impressive number of Chinese had settled there_ The
WLWEKLI2 speaks of 50,000, 10,000 of whom are said to belong to the
White Lotus religion, a sect very much under suspicion in China for rebel.
lious activities. There were also many Mongels living in their midgg.
Mongols, no doubt, who had adopted some measure of sedentary life and t:;
some degree practised agriculture besides. their traditional animal hus.
bandry. The Chinese, too, besides being farmers and craftsmen, certainly
devoted much effort to raising cattle, sheep, and horses, as all farmers used
to do in Inner Mongolia in recent times.

When Altan-qan made peace with China in the fall of 1570, the
Chirese insisted on extradition of the ringleaders of the “rebels”, and indeeq
he handed a number over to the Ming.13 But the vast majority of the Chinege
settlers remained undisturbed in Mongolia; to have them all return to thejr
native districts in China would have disrupted the economy of the Mongols
to such an extent that inevitably they would have been forced to revert 1o
raiding the borders. In 1572, Chinese officials noted that there were 5
thousand ch'ing of land under cultivation.14 Yet the very presence of gp
many Chinese in Mongolia beyond imperial control and forming a strong
economic hasis for Altan-gan and his successors, remained a sore spot in the
eyes of many officials and the idea of forcing them all to come home was put
forth more than once, but apparently never acted upon. For example,
according to the Shik-lu, in 1583, an official expressed the opinion that ail the
“barbarians” (he means Chinese, who in his eyes had become barbarians)
numbering a hundred thousand should be given the opportunity to return.18
In 1591, the WLWEKL makes mention of a similar plan: originally there
were several ten-thousands of Chinese in Bayising, prisoners of Altan-qan,
and they would have liked to come back to their native villages, but the
market policy (initiated in 1570—t) forbade them, and the borders were
closed to them. A very unfortunate policy! Now they have multiplied to a
hundred thousand and they furnish excellent troops and they constitute a
danger on the borders. But lately an epidemic has reduced them by haif, and
recently some differences have come up between them and the Mongols, and
this should be an excellent occasion to invite them to come back.!® It is

12 WLWKL 7, pp. r17-18.

13 Tarnura, Mékohen 7, p. 714. Mu-tsung SL 52 (TP ed., Vol. 95, p. 1292).

14 Shih-lu: seen. 1. WLWEKL 8, p. 150.

18 Tamura, Mékohen 8, p. 494. Shen-tsung SL 141 (TP ed., Vol. 102, p. 2635).
Some Chinese officials made 2 distinction between “Chinese” barbarians and “real”
barbarians.

18 WLWEKL 8§, p. 231. I have found no corresponding passage in the Shii-fu for
1591, The author of this passage overstates his case: very few of the Chinese settlers
were prisoners, and it is very questionable that they were so eager to retumn to China,
although they maintained their ties with relatives in their native villages, and may at
tirnes have visited there. Very much like Chinese farmers in Inner Mengolia during the
latter period of the Ch'ing and under the Republic.
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qucstionab]e if those figures are to be taken at face value, but at least they
give us an indication as to the size of the Chinese population in the Tiimed
regiOl’l.

Instead of pan-sheng, some Ch'ing authors spell pai-hsing.1? This may
be closer to the Mongol original, yet it is interesting that at least up to 1948,
Chinese farmers in [nner Mongolia always spoke of pan-sheng, not pa:-
hsing, for permanent houses in Mongol territory.

In 1618, the Russian traveller Ivan Petlin and his party passed through
this area: “and from the Tsar’ Casakty you go for five days to (another) ulus
[‘people’: here ‘tribe’?], and this ulus is called Bisut [Bestid], and Ciden is its
prince; from Ciden you travel five days to (another) ulus named Ilgigin
(Eljigin], and Taigin-Cerektu is its prince; from Cerektu’s ulus you travel
five days to (another) ufus called BeSut [Besiid] and its prince is Cekur; and
from Cekur’s wlus you travel four days to (another) ulus named Giryut [?]
and Ceden-noyan is its prince; and from Cegen's ulus you travel four days to
(another) wulus called Tulak-tumet [Doldd-timed], and Taiku-katun
[Tayiqu-qatun] is its princess: from Tatku's ulus you travel three days to
(another) nlus known as Yugurdin [Uyiyuréin], and Buduktu [BuSuvytu] s its
prince, and from the tsar’ BuSuktu you travel two days to (another) slus,
to the Yellow Mugal [i.e. Sira Mongyol], and this wfus is called Mugoléin
[Mongyoléin] and Madéika-tut [Majiy-qatun] is its princess. And two days
before reaching the Mugal [Mongyol] territory you go through a defile in
the middle of the rock - fear seizes you! — and you come out of the defile
into Muga! land, and at the exit of that defile there are two stone {-built)
towns of the Mugal and the name of these towns is baifin [bayising] and in
one of the towns the leader-prince is Tau-taifa, and in the other town the
leader-prince 15 Onbot-taifa. And a third stone {-built) town in Mugal
territory 15 Lobinskoi:18 a woman governs it, her name being Manéikatut
[Majiv-qatun] and her son is prince Ondin tai¢i. And this princess rules in
all Mugal territories and everything and in every town. Whoever goes to her
and from her proceeds to Chinese territory, she will give him a letter
stamped with her seal for the towns (the traveller) goes to, and he will be
allowed across the border into Chinese territory; but if there is no letter
stamped with the seal from her, nobody will be allowed across the border
into Chinese territory.”’19
_mg Mu 3818, Meng-ku yu-mu chi 825 W 8038 (Kuo-hstieh chi-pen ts'ung-
shu), Ch'ang-sha, 1930 (continuous pagination), ch. 2, p. 46. Ch‘i Yin-shih #F #% -&,
Huang-ch‘as fan-pu vao-lieh 5 ¥4 4L E w%, 18130, ed., 1884, 1.232. However, the
Ta-Ch'ing i-t‘ung chik 124.1a has pan-sheng.

18 Lobinskot is from laba~lama. In the old Russian documents concerning Mon-
golia, Lobinskei often just means “Mongolia, Mengol'.

19 [, M. Gataullina et al. (eds.), Russko-Mongol'skie Otnofemiva 1807-1637.
Shornik Dokumentov, loskva, 1959, p. 81. For the last sentence of this quotation, a very

difficult one, I follow V., G, SZeben'kov’s paraphrase : Russko-Kitaiskie Otnofeniya v xvis
v, p. 113. See also |. Baddeley, Russia, Mongolia, China, 1919, Val. 1, p. 75.
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The reader will have noticed that in this passage, Petlin speaks twg
of the same princess Manéikatut, and the “third” town probably js nothime
but another reference to one of the previous two. Petlin’s Mancikatut g :
but be Majiv-qatun. He calls her son Onéin-taidi. We have seen that Bl:lmt
bEyiin'S son, Sodnam, was also known as Ombo.20 Qne may wonde:ai;'
On¢in taici is not the same as Onboi-tai$a mentioned a little earlier and th
same as Ombo-tayiji: Sodnam. ' ¢

In the seventeenth century, bayising was also the Mongol term f,
permanent buildings set up by the Russians in Southern Siberia: we lmoor
this from some manuscripts in Leningrad: Citii bayising-un kereg dayays, v
kereg dayaysan tisimel mayor: ' Major, officer in charge of affairs of theat).;\::

Ciikii; Citkii bayising-un terigiin “head of the town Ciki”, ete.21 Ciikif iy

the Mongel name of Chikoy near Kiakhta (Kiyayty).

We may also mention the ruins of the lamasery known as Cayan bayi. )

sing ““White House”, west of present-day Ulan Bator, dating from th,
beginning of the seventeenth century. The Tibetan and Mengol inséription:
found there have been studied by a number of scholars, 22

The Chinese emigrants of the north-east, present-day Manchuria, alge
had their pan-sheng: bayising and the texts indicate that those ern.igrarlts of
the Ming period were not so unhappy as some Chinese officials were in-
clined to believe; these officials forgot that if some emigrants were indeed
prisoners most had escaped from intolerable conditions in the empire, A
memorial by Hsiung T ing-pi B8 2 ¥ (1569-1625) in the Ch'ou-Lizo shik-
hua B3R H B, among other things, says: “Formerly, the Caitiffs wers
peor and hungry, and in winter and spring, when the grass was dry, their
horses were as thin as sticks, and therefore we had some respite. R‘ecentl}'.
however, their prisoners have built Aouses (pan-sheng) to live in; a great
chieftain may have several thousand (prisoners and émigrés); a small one, a
thousand; and a smaller one, a few hundred. They make them cultivate the
land, and hand over grain and fodder, so that both men and horses are fed,
and they can move against us at any time . . .; (corrupt officials in China)
force the hungry populace into the vanguard of their armies so that anger
and resentment have become extreme: by force of circumstances (the op-
pressed people) must leave us and rebel. Once I overheard outsiders say:
‘we used to fear especially that the Caitiffs might kill us', but now I hear
(them say): ‘the Caitiffs build houses (pan-sheng) to let us live in; they
provide clothes and food to support us; from the yearly harvest they take

20 Cf. above, note 123.

2 L. S. Putkovskii, Mongul'skie Rukopisi i Ksilografy Instituta Vostokovedeniya I,
Moskva-Leningrad, 1957, pp. .. 205-11. .

2 G. Huth, Die Inschriften von Tsaghan Baisin, Leipzig, 1894; A. M. Pozdneyev,
Mongolia and the Mongols. Volume One, 1802 (transiated by John R. Shaw and Dale
Plank), Bloomington, Ind., 1971, pp. 308-13; Vladimirtsoy, *Nadpisi . . .”"; N. Poppe,
Oriet po Poexdke na Ovxon letom 1926 goda, Leningrad, 1929 (not seen by me).
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only a sack of millet and a few bales of hay, and there are no other taxes to
annoy us; and besides, among the prisoners previously captured we have
relatives and friends who will look after us; rather than die of hunger and
starvation and become empty-bellied pretas, or die by the sword and be-
come headless ghasts, we rather throw in our lot with the Caititfs; this way
we may be able to save our lives.” These are ominous words coming up in
daily conversation and recently even more often (than before).”23

Professor Wada Sel also quotes a brief passage referring to K'ai-yian
8l J& on the Sino-Manchu borders during the late Ming: “‘as temples they
[i.e. the Muanchus] have storeyed houses to worship the Buddha: bricks, tiles,
wood, and stones were all prepared by captured Chinese craftsmen; some of
those ternples and shrines are very beautiful. There are monks of whom
many are Chinese who treat the {native) chieftains as their equals. When a
Fan [Tibetan?] monk arrives, ail the chieftains greet him. They call (those
temples) “Tawers’. The Caitiff camps are often near those ‘towers’, and ail
around for a distance of thirty or 4o li there are pan-sheng (bayising} which
means ‘Barbarian farm houses’.”'24

The reader may consult a brief note in my paper “Chinese in Scouthern
Mongolia . . .”” Mon. Serica 18, 1959, pp. 38-9, and a longer discussion by
Hagiwara Junpei, “Arutan-kan to Hanshd”, in Téydshi kenkyi 14, 3, 1955,

pp. 187-99.

23 Ch'ou-Liao shth-hua, Pei-p‘ing, 1937, 1.1a; 11b—12a. Serruys, Tribute System,
Dp. 11, 14. Sei Wada, ""Some Problems concerning the Rise of T ai-tsu, the Founder
of the Manchu Dynasty”, Memoirs of the Toyo Bunke 16, 1957, pp. 65, 66 (translation a
little different from mine); Wada Sei, Toash: kenkyi. Manshithen, 1955, p. 527.

24 Feng Yian K &, K'ai-yian t'u-shuo B R Wl B (Hsian-lan-t'ang ts'ung-shu,
13t series, Vols, 26—7). Text in Wada, Téashi kenkyid. Mékohen, 1955, p. 758.



