CHARLES E. HAMMOND
An Excursion in Tiger Lore

he tiger is a familiar feature of Chinese narratives, including myths,

legends, folklore, fables, fiction, and historical writing.' It plays a vari-
ety of roles in omenology and religion, affecting the way ruling officials, the
gods, and the larger society perceive and negotiate fate, as well as specific
actions. This excursion into tigrine lore is meant to bring to light these roles
and varying perceptions through several short translations. In the course of
this brief discussion, I refer to a number of fascinating but neglected
collections, one devoted solely to tigers, and touch on how other genres,
particularly the standard histories, utilize such stories.

One might say that in traditional China the tiger was the most savage
beast one could expect to meet.” Its terrifying aspect led people to interpret
its appearance often as an evil omen, or as a signal of bad government.
Some would interpret a tiger's behavior towards humans as heaven’s just
punishment, making the animal itsetf a symbol of justice, or righteousness.
Occasionally, officials perceived attacks against tigers as interference with a
smoothly functioning universe, and some, engaging in grand wish fulfill-
went, saw the tiger as benevolent or as an agent of their own destiny.

To a certain extent, the tiger is the East Asian counterpart to the lion:
the Shuo-wen chich-tzu B X B8 F dictionary defines it as the king of the
beasts.> In China, not only is the tiger a symbol of ferocity, but it can also
inspire such dread among humans chat they use its likeness as a talisman to

! On theories and types of folklore, see William Bascom, “The Forms of Falklore: Prose
Narratives.” Journal of Amenican Folklove 48 {1965), pp. 3—20; and Nai-Tung Ting, 4 Type
Index of Chinese Folktales (FF Communications No. 223, 1978) (citing classical materials from
philosophers, legends collected from the Six Dynasties to the Ch'ing, and vernacular
literature).

? Other animals, not symbolic of savagery, have assumed important places in Chinese
culture. See M. W. de Visser, The Dragon m China and fapan (Weisbaden: Dr. Martin Sandig
oHG, 1913); Wen-hung Hsii, “The Evolution of the Legend of the White Serpent,” in two
parts, Tamkang Review 4.1 {1973), pp. 109~27, and 4.2 (1973), pp. 121-56; R. H. Van Gulik,
The Gibbon in China: An Essay in Chinese Animal Lore (Leiden: E. J. Brill, 1967); Hung Wu,
“The Earliest Pictorial Presentations of Ape Tales," TP 73.1-3 (1987), pp. 86-112; and
Fatima Wu, “Foxes in Chinese Supernatural Tales,” in two parts, Tamkang Review 17.2
(x986}, pp. 121 -54, and 17.3 (1986), pp. 263 - g4.

3 Hsiy Shen ¥ 1K (30- 124 AD), comp., Shuo-wen chich-tzu (Taipei: I-wen shu chii, [1g66))
54, pp. 43b-44a.
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protect both the dead and the living. Similarty, its hair, skin, and eyes are
used as medicine.*

Chinese writers frequently extend the tiger's savagery into an analogy
for greed.® In Confucian political morality the tiger tends to symbolize op-
pressive government. A famous Chinese statement in the classic Li chi B EQ
concerning the tiger is attributed to Confucius; he once heard from an
unhappy woman that in order to avoid oppressive government her family
lived in an area victimized by man-eating tigers. The lesson that he drew

from this, “An oppressive government is worse than a tiger,” has become
proverbial.®

In its original context, the sage’s statement meant nothing other than
that people would prefer living near tigers rather than under oppressive
rulers. Many Chinese, influenced by practices and beliefs that finked rulers
and other authority figures to religious forces, supposed the statement to
mean that a ruler’s subjects would be free of the depredations of tigers if the
ruler were truly benevolent,

Examinations and criticisms of such connections appeared beginning at
an early stage. For example, Wang Ch’ung EFE (27-ca. 100 AD) mentioned
the Li chi dictum in an entire chapter devoted to an explanation of the
tiger's eating people as natural, not a manifestation of bad government.’
Nearly a millennium later, Sun Kuang-hsien SR X% (8. ca. 900 -g54) iden-
tihed tiger depredations as indications of the state of current government.?
The official history Yiian shik JT. 52, compiled early in the Ming, cited Chao
Yi-piao’s 5 K (1242-1303) suggestion that the marauding of tigers is a

* There are several animal names the second syllables of which are hu; this connotes
ferocity or hunting ability. See Ch'en Chiju 5§ #i 7% (1558 - 1639), comp., Hu hui F5 W A
Tiger Anthology) (T: s'ung-shu chich’eng edn.; hereafier HH), p. 58, and P- 55, which describes
the placement of stone tigers near graves as protection of the dead. The Chinese also painted
tiger heads on doors as talismans; see Tuan Ch’eng-shih B & 3, (8eg - 863), comp., Yu-yang
tsa-tsue 2 PR BEZR {Peking: Chung-hua, 181), p. 232. On medicinal tiger parts, sce HH, PP
53, 61, 84. Similarly, in Southeast Asia, tiger amulets or parts of tigers are used for curing
disease, increasing swength, aphrodisiacs, and travel protection. See Robert Wessing, The Soul
of Ambiguity: the Tiger in Southeast Asia (DeKalb, Illinois: Center for Southeast Asian Studies,
N. Illinois U., 1486), &sp. pp. 51-52.

* Sec Pi Jih-hsiu BZ H K (ca. 834-883), “Pei chih shou” R (“The Tragedy of
Greedy Beasts™), in Pli-tu wen sou 7 X B (SPTK edn.) 7, pp. 84b-85b; also Wang
Ting-hsiang . £ Hl (r474-1544), "Meng hu fu” & R 8 (“Rhapsody on the Fierce
Tiger”), in Wang shih chia ts'ang-chi E K K ¥ ¥ (T aipei: Wei-wen shu-chii, 1g76) 4, PP
5a-6a.

¢ See Li chi (SPPY edu.) 3, p. 16a: k's cheng meng yi hu S BUE O 10,

? Lun heng 3 07 (Shanghai: Jen-min ch’u-pan she, 1974), pp. 249-51. See A, Forke, Lun
Héng (rpt.; New York: Paragon Book Gallery, 1g62) 2, PP- 357 -62. However, Wang did not
explicitly deny any tigrine connections with omenology.

8 Pei-meng so-yen fyrma (Peking: Chung-hua, 1960), p. 170.
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sign of oppressive government. Presumabiy, he referr'ecl to local officials
rather than the emperor, since Qubilai (r. 1260~ 1294} is reported to have
agreed with him.? ‘ ’ o .

Beginning with early standard-history biographies, a tiger s.p.resence in
or flight from a district could reflect directly on the moral t'quahues of loFaI
officials. Notices of this type were paralleled in anecdotal lxzettature,. which
burgeoned from the Han period onward. We see examplcfs in which the
populace suffers from tigers’ having infested the area until a benevolent
official assumes his duties; thereupon the tigers leave, and those who have
fled return.” ‘

As local representatives of the emperor, officials were responsible n‘ot
just for rule over the people, but also over natural phenomena. The belief
that officials had responsibility for the tiger's misbehavior in turn evolved
into an understanding that they had authority over the tiger. Accordingly,
officials could catch and interrogate tigers. In one historical biography, the
misbehaving animal understood the official who first questioned it and fhcn
had it killed when it knelt in admission of its guilt. Yet the official pert}'utted
an inmnocent tiger to escape. Another official forced a lictor to del.wcr ’a
summons to a tiger, which returned holding it in his mouth, to the lictor’s
astonishment.” .

For some officials, the solution to the problem of marauding tigers was
to resist the impulse to interfere with them. Li Shen’s 28 (fl. ca. 8.06—8.46)
standard-history biography mentions one such incident. Bcfm:e his arr!val,
the tea-pickers on Mt. Huo B [l] (in Anhwei), had been so afflicted by tiger
attacks that they laid traps to catch them and dispatched hunters to shoot
them, to no avail. After he was posted to the area as prefect, Li Shen stopPed
the trapping and hunting of tigers, and the threat disappeared.'” The biog-

inci i 1; see Sung Lien R # (1310-1381) et al., comps., Yian

Shi;l 'g::elul:;.dé::u?::::dx;g;)zfﬁs, PP- 395g9—-60. Even if the historian has fabricated the
lm:::’ ;?;i‘,t;'.:;ns:zlgamthd:b:::r:phy of Sung Chfin K33 (fl. ca. 25-76), in Fan Yeh 7 &
(398-445), comp., Hou Han shu H ¥ ﬁ {Peking: Chung-hua, 1971) 41, pp. 14:2-2.
however, after tigers fled the area where Liu K'un R @A 1-5:7] assumec! office and the
emperor Kuang-wu ¥ & (r. 25-57) asked him about it, he claimed that it was happen-
m:c;:‘h}ek:ﬂ:?a,: i:l:s;:l?':;\: :li?oiﬁ; Hou Han shu 76, p. 2482. S.ec the similar anecdote in
HH, p. 75, which tells of an official who had a tigcr:.bmﬂ:n ﬁor its crimes, then rclcasefl. )
2 Liu Fu 8% {fl. ca. 1020 -10g0), comp., Ch'ing-s0 kao-t FHEX (Shanghai: Ku-chi
N :-ga:;::glgﬁ'&?l # (1007-1072) et al,, comps., Hsin T'ang shu # & ’ (Peking:
Chung-hua, 1975) 181, p. 5349. Other standard-history biographies describe official behavior

with similar results. See Fa Hsiung i {fl. ca. 107-114), in Hou Han shu '38, P :2‘% Lt;l
Tsao BE 3R {fi. ca. 713 -741), in Hsin Tang shu 116, p. 4240; and Ku Shao-lien | i fl.
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rapher only implied the cause, but in a pair of poems, Li himself boasted
about how his actions had eliminated the chreat."

An official’s responsibility for a tiger’s behavior was also linked with
religion. Officials offered Prayers to the spirits to enlist their help in the
performance of official duties; these included prayers involving tigers.” Just
as the officials had secular authority over tigers, the local gods had spiritual
authority over them. Yet even though tigers were subject to the gods, the
gods themselves were hardly all-powerfui; they had to accomplish their
actions with the assistance of officials,

The interaction between gods, officials, and natural phenomena was
imbedded in traditional correlative schemes and theoretics. Kan Pao F
(fl. ca. 317) explains the appearance of 2 two-legged tiger in Nan-yang 57§
(in Honan) in terms of theories of the Five Phases F {5 type. in his scheme
the tiger corresponded to metal, while N an-yang corresponded to fire. Since
metal loses its shape in fire, this deficient tiger is a bad portent for the ruling
house." However, this interpretation, based on the location of the sighting,
does not specify the color of the tiger, although according, once again, to
Five Phases theoretics, metal corresponded specifically to the white tiger.
Unlike its ordinary relative, the white tiger was a kind animal, which ap-
peared when the sovereign was benevolent.”

The late-Ming work Hu Hui gt #, one of the most extensive collections
of Chinese tiger lore, unfortunately does not cite the sources for most of jts

ca. 780~ 8ay4), ibid. 16z, P- 4994.

"* “T Shou<h'un fei bu k'ang” 1 3 3 % s 7 (“Recalling Destroying Tiger Traps in
Shou-ch'un™), in P'eng Ting-ch'iv ¥ E 3K (1645 - 1719) et al., com -» Ch'flan Tang shih 3
& & (Peking: Chung-hua, rg60) 480, p. 5464, and “Hu Pu shih” 72 T % (“Tigers Bo Not
Eat People™), ibid. 480, P- 5468.

** The preface of “Ch'o shuang hu fu” 3% 8% /2 &2 {“Rhapsody on the Stabbing of a Pair of
Tigers”) by the Ming author Tsou Lu B identifies the work as an offering to the city god
after the latter responded 10 a prayer entreating his help against tigers; see Ch'en Meng-lei
B (1651 -ca, 1723}, comp., Ku-chin tu-shy chicheng B4 W wE R (Taipei: Wen-
hsing shu-chij, 1964}, vol. 63, P 6o4c. Wessing, Sou/ of Ambiguity, P- 26, reports that Southeast
Asians of Indochina, Thailand, Malaysia, and Indonesia associare the tiger with kings and
nobles, ancestors, holy men, culwre heroes, shamans, magic, and reward or punishment of
the soul. In India, being eaten by the tiger is punishment for infringing on the mountain
Spirit’s territory; ibid. P- 47. Chinese tigers are also associated with the mountain devil {shan-
hsiao (1] 48); they punish it, or proicct people from it (after the payment of a gift), or are sent
by the spirit to harm people; see HH, Pp. 6, 63, 64; and “Pan-zu” BEF, in Tai Fu B (f.
@ 757-800), comp., Kuang-i chi g B B, from L; Fang By (g25-996) et al., comps.,
Tei-ping kvangchi X T R B (Peking: Chung-hua, 1963; hercafter TPKC) 428, pp.
3480-81.

¥ Kan Pao, comp., Sou-shen chi . § (Peking: Chung-hua, 1979), p. 95, dates the
incident to 285,

" HH, p. 40; on p. 49 it appears at a temple in memory of a kind official; yet ordinary
tigers were also linked with temples.
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quoted legends. Many are from the T"ang or earlier (preserved in the tenth
century T'ai-p’ing huang-chi A 25 @& ZC), but some are from the Sung
anthology I Chien chih 3% B 3, compiled by Hung Mai ¥t 5% (1 123-1202).
Other legends in the book mention Min g-dynasty dates, and other, stilf later
sources. One example from the collection concerns the important nexus of
local officials and local religious practices.

In the Ch’eng-hua period (1465-1487), Chang Ping 3 & from Tz'u-
hsi 3 # was the magistrate of Ch’ien-shan 83 [L].* When a tiger ate a
widow’s son, she brought her case before Chang. He told her to return
five days later. Fasting, he then prayed to the city god, stipulating that
the god had to force the tigers to submit to punishment, or else the
temple would be destroyed.

Five days later, before dawn, he dreamt that the god ordered the
tigers to come. Chang armed himself with arrows and.mounted the
temple hall. Two tigers crouched in the courtyard, immobile. ‘

Chang said, “For those who have eaten our people, the crime
deserves death. If either of you has not harmed anyone, you may go.”

One left, but the other remained submissive as before. Chang was a
good shot with the bow: he hit the tiger in the head three times, then
ordered his troops to beat it to death. Afterwards, he summoned the
woinan and presented the tiger’s corpse to her. Ping’s style was Chung-
ming {83, He was the son of censor-in-chief Chang K’ai 3% #. Wher-
ever he went he was known for his skill at governing."

In other instances, tigers had to petition the gods for permission to kill
their victims, according to Lang Ying BB 3% (1487~ 1546).

A Tiger Prays to the Local Earth God PR FE 1 ¥t
In Ch'i-tu + %, in Jen-ho {= F (southwest of Hang-chou), at a

1 See Chang's biography in Chang Ting-yti 3R I 5_ (1672 - 1755) etal., comps., Mmg.;;:m
B sk {Chung-bua, 1974) 161, pp. 4392-94. He chenved chin-shih sta!:us in 1472, The c:_
that the biography records this tiger episode in a brief form, together with <':thcr an:chdo;:;s ol
his supernatural prowess, suggests that there was a longer legend about him that the histo-
m:‘l’ ;::fcdpug:ang shih 161 (sec previous note) identifies K'ai as his grandfather. ¥ian shik
aocordcd’ Hsii Wei<chen ¥ # 8 {fl. ca. 1278) a biography il} which a sim.ilar cncou'ntcr 01;_-
curred: when he silently prayed to the spirits in response 10 tiger depredations, one u§er left
and another died in front of the temple; f. Yitan shik 191, p. 4537. See al:_ao the story Cha.o;
ch'eng hu” 38 3 JF (“The Tiger of Chaoch’eng”): an old woman insists fha.t an ofﬁﬂfw
apprehend and punish the tiger wha has killed her son; however as a result, tlhe ug\:‘r in ef E:;
agrees to replace her son. Cf. P'u Sung-ling $f#22 I (1630 - 1715), comp., Liso-chai chik-i

# R (Taipei: Wen-hua t'u-shu kung-ssu, 1979), p. b3.
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place called Ko-tun B ¥, there was a temple to the earth god. It was
desolate and abandoned, the walls on every side in ruins. In the Cheng-
te period (1506~-1521) a man by the name of Wang E set up a country
school in the temple, where he also slept at night. One night he saw a
tiger enter the temple and kowtow before the god, as if in prayer. After
a while, it left. The next day, when he told others about it, I happened
to be there. [ wanted to make a note of this: before a tiger harms people
it must first pray to the earth god for permission. Otherwise, with Wang
lying nearby, wouldn’t it just have bitten him and then left?™

The tiger is not viewed as a free agent, but subject to the gods. In the
appended remark, Lang Ying’s conclusion that tigers pray in preparation
ﬁ?r .attacking their victins suggests that this is so only in cases of human
victims.

Another important aspect of traditional tiger lore was the transforma-
tion of humans into tigers. This was often accomplished by means of what
';aoist alchemical theoretics frequently termed the power of “elementals”

In an anecdote from 807, a thorough dousing with warer interrupted a
man’s transformation into a tiger. The date is significant because it was the
time of Li Ch'i’s Z & (fl. ca. 780-807) rebellion.* A century later, the bale-
ful significance of the weretiger explains an unfilial, unjust person who had
changed to a tiger after cursing his mother; the Five Dynasties ruler Wang
Chien 2 then was advised that this was a sign of upheaval.

The following is a legend of transformation taken from Kuang-i chi.

Fan Tuan YO ¥&

The village head of Fu-ling ¥ B# (in present-day Szechwan), Fan
Tuan, was by nature coolly efficient. He served in the regional and dis-
trict governments, but after a while, changed into a tiger. His suffering

* “Hu pa; t'u shen,” in Lang Ying, comp., Ch* hsiu lei ing:
1959), p. 657; f. HH, p. 83. In anoai‘hcr anl:odou:, Lang ::g?ﬁﬁmfgét?;fgﬁgf :ng-h::;
a¢ heaven's behest, adding that there is no appeal, vindicating the official rcluctanoege‘t:act
against thern, Sec “Hu tsai” J& 3, Chi hsiu lef kao, p. 743; of, HH, pp. 82-83.

* Li Chao % % (fl. ca. 813), comp., Kuo-shik pu B M (Ts'ung-shu chi-ch’eng edn.) B
P 4a; cf. l.hg shorter versions, each with slightly different wording, in two treatises on the Five'
Phases: Hsin ?‘ang shu 36, p. 955, and Liu Hsg 2 8% {887-976) et al,, comps., Chiy Tang shy
£ 3% {Peking: Ch_ung-hua, 1975) 37, P. 1375. According to his biographies (Chix Tang thu
I x;, 26?1?4‘, ;nd”Hﬁn;mg sg‘ 2244, p. 63l82£1j actuzlly devoured two of his enemics,

1a0 Pen ; see Ching Huan Su Y i

ABES in TPKC 430, pp. 3996—:7; of. HH, p. 45(. "8 syl comp., Fehm Aeen-hus BF
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village neighbors announced at the district office that he always brought
in outside tigers to steal and eat their cattle.

The magistrate responded, “This is slander. How on earth could
such a thing happen?”

When he summoned him, to ask him about it, Tuan’s reply was in
accordance with the magistrate’s previous conclusion.

After a Jong time, a tiger entered a storehouse at night to steal meat
but as dawn arrived was unable to leave. Then he was surrounded, but
after wounding several people, he escaped. The elders again spoke of
him to the magistrate, who strictly interrogated him about what he had
done.

Tuan then confessed the entire affair: “I often wanted to eat raw
meat, but I couldn’t get it on my own. Then in the middle of the night I
actually arrived at the corral of an eastern house, where I stole and ate a
pig; [ felt it was quite tasty. When I saw plump people, [ wanted to taste
them, but regretted I had no companions. Every night I looked for
them everywhere, until I met a couple of tigers to follow. Whatever we
got, we divided amongst ourselves. Nor did I know when I was about to
change. But if I paid attention to my movement, it was as if I were
drunk.”

Because of this explanation, the magistrate dismissed him.

That night Tuan left, returning again after several days. His clothes
were as before. He stayed at home three or four days, then after dusk
one day, wild tigers came to roar outside the village, terrifying the in-
habitants, who again wanted to kill him.

His mother ordered him to leave, and weeping, he bade her fare-
well. After several days someone saw three tigers. One of them wore a
boot on his left hind foot, which was still human. His mother held him,
weeping. After a long while, he left.

After this, occasionally the villagers would see him with the other t-
gers, and if they shouted, “Headman Fan!” two would flee; but the third
would look back, lowering his head as if sad. Later no one knew what

had happened to him.®

Fan Tuan is described as kan liao ¥ 7, a phrase that means efficient,

B Kuang-i chi, in TPKC 432, pp. 3507 - 8. See also the much-cited case, purportedly of the
Han era, involving a magistrate named Feng Shao #f & who became a tiger and preyed
upon his district; Tsu Ch’ung-chih B M2 (427-498), comp., Shu-i chi M R %, in TPKC
426, p. 3466.
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but aiso connotes a lack of human kindness. This characteristic may have
been a reason for his transformation, in view of the belief in cruel officials as
equivalent to tigers. The magistrate’s initial dismissal of the charges against
Tuan as slander is self-serving, because such 2 transformation reflects badly
on his own administration. Tuan's need for other tigers to help him hunt is
curious. In such legends, sociability among tigers is almost unheard of (as
well as unnatural for tigers). It is tempting to view Tuan's craving for tigrine
companionship as an expression of an evil official’s tendency to befriend
others of his ilk. Similarly, the fact that the magistrate merely relieves Tuan
of his duties when he discovers he is actually a tiger, instead of sentencing
him to more severe punishment, as if he is protecting a subordinate, has a
satirical flavor. On the other hand, his own mother is unable to help him,
but because of social pressure, must ask that he Jeave.

The story of Fan Tuan is alluded to, if not actually related, in a
standard-history treatise on Five Phases omenology. There we read, regard-
ing Fan, in its entirety, “In the Tsai-ch’u ¥4 period (ca. 689), Fan Tuan of
Fu-chou ¥& M (that is, Fu-ling) became a tiger.”™ The Five Phases signifi-
cance draws on the fact that this was the era of Wu Tse-tien’s R A X (r.
684 -704) own Chou dynasty, traditionally considered usurping and illicit.

Sometimes in this type of lore tigers are simply divine agents.

The People from Pa B2 A

People from Pa 5 (corresponding to Pa-chung in Szechwan) like to
work in groups, cutting down trees for planks. At the beginning of the
K'ai-yiian period B 5T (713-741), over a hundred of them traveled
through the mountains from Pao-chung ¥ & (present southwestern
Shansi) to cut wood. They reached the Venus Temple, in front of which
were over a hundred pine trees, each several spans in diameter.

Saying happily, “This is a heavenly treasure!” the Pa people stopped
to chop them down.

When twenty had fallen, an old man wearing a cap and leaning on a
staff arrived and told them: “These are holy trees. Why are you felling
them?”

They would not stop right away, and the old man continued, “I am
the god of the planet Venus. Stop with those that you have chopped
down. I beg you: it is not suitable to go on with the remaining ones.”
But the Pa people would not stop.

™ Hsin T'ang shu 36, p. g55.
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The old man said, “If you don’t stop, you'll all die without any good
having come of it.” ' o

Tiey did not stop, so he climbed a mountain, and shouted “Stripe!

Suddenly several tigers arrived in succession, eating nearly all the

eople, sparing only five or six. -
° ?I‘he god told them, “Because of your good hearts, I did not order
them to kill you. You should leave quickly.” ‘

Towards the end of the Tien-pao X J period (742-—755).. the
fallen trees were still there. When there was an order to repair the ‘mner
palace, Yang Kuo-chung #5 B /& sent someone to the mounuins to
announce a decree to take the trees to be used for planks. The god fi-
nally permitted it.”

A likely reason for the use of the tiger to punish the pcopl'c is that. in the
Five Phases system, Venus (literally, the Great White) is associated with the
auspicious white tiger. Furthermore, the people’s calling the trees “heavenly
treasure” is a prognostication of the T'ien-pao reign. '

The tiger, aside from its role as a bellwether of officialdom :fmd servant
of the gods, also appears as a verifier of a person’s happy des{:my, or as :
moral example.® Some legends speak of a righteous, or loyal, tiger &}E
Hung Mai, in the following, suggests that the tiger’s righteousness outshines
that of some humans.

Chang Hui-chung Tells a Tiger B P& R

Chang Hui-chung, from Ch'eng-tu &% #%, atld his b_rotl'xer-l'n-law
scholar Ch'iu FT had passed the Szechwan provincial examination in the
twenty-sixth year of Shao-hsing (1156), and went together to th.e next
examination. Before they were through the Yangtze gorges, their boat
overturned on the river, killing Ch'iu but sparing Chang. When he

%5 “Pa.jen,” from Kuang-i chi, in TPKC 426, p. 3472. Sec also Hf-f, P .8;_';; whe}"e.:su:;:p;:;
in the form of a beauiful woman protects someone from a tiger. The spir
. led t down, but was spared. ) e
mt; A nutr.;q:rc::f T'ang legends tell of a tiger that brings a bride oy her fate.d %o;ﬂm%x;ﬂl’:
Yich-k'o” BB % the tiger is honored as a macchmaker, see Hsieh Yung-jo . . ca.
821 -848), comp., Chi-i chi #ERIL, TPKC 428, pp. 3484-.85. Sccalso HH, p‘.i'; . her from

7 For example, tigers protect a Sung man from dishonest lo.cz]s., and another ror
thieves; see HH, p;). 37, 59. In another legend, in order to slc]dc:o}e“ his ~?‘u:nd s ::ﬁj; at‘;l.&:g u);

& to murder his friend, then claims a tiger killed hum. Just as he i v

:::c:u:::l,a tiger eats him. The author credits heaven with :hl:s speedy retribution. SccGI
hu chuan” & [ ¥ (“The Rightweous Tiger"), in Chu Yin-ming ﬂ 7o B3 (x469-152 ):
comp., Chu Chih-shan ch'ilan chi MBI 1L 2 % (Taipei: Han sheng ch u-pan shc,’ 197'3), p..zi;
cf. HH,’, p. 77, and Liang Kungchen R # B (f. ca. 1845), comp., Ch'ih-shang ts'co-t'ang pi-c
gD (Taipei: Kuang-wen shu-chii, 1g60) 8, pp. 40a-b.
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passed the examination, he received the post of assistant magistrate of
Ching-yen 8 (in modern Szechwan).

When he had returned as far as Hsia-chou B (near I-ch’ang in
Szechwan), he received a letter from home telling him of his younger
brother’s death, and griefstricken, continued westward, riding a skinny
horse. He hired a river soldier to carry his bags. When they passed
Wan-chou & M (present-day Wan-hsien in Szechwan), it was near
evening, and as he struggled to go on, he tumbled down an incline,
stopping some twenty or thirty feet from the brink of a cliff. Injured all
over, he was unable to move.

Suddenly a tiger bounded in front of him and ook his topknot in
its mouth, about to eat him.

Terrified, Chang cried “You tigers are intelligent. Please listen to
me. My mother is eighty, and had two sons and a daughter. A while ago,
her son-in-law died on the river, and this year, a son died at home. I'm
the only one left, and I'm on Iy way to support her on my small salary.
If you eat me, that would be fate, and not worth begrudging, but what
about my old mother?”

When the tiger heard him speak, it let him g0, but stayed at his side
as if to protect him. Halfway through the night, Chang’s pain abated
somewhat, and he fell asleep on a rock. He dreamt someone told him,
“It’s nearly light— you may go.” When he awoke, it was already light,
and clinging to the tall trees, he staggered up. When he reached the top
of the incline, his horse was still standing there, 5o he remounted and
resumed his journey. His orders were on his person, but his luggage
had been taken by the soldier.

After he had completed his term of office, his mother died, and
shortly thereafter, so did he.

From this we know that because of this single idea of filial piety, he
escaped death, all because of his mother. For beasts to understand
righteousness like this is far different from the type of person who not
only refuses to pull someone out of a trap, but actually pushes him

down and throws rocks after him. Such a person is not comparabile to a
tiger

™ “Chang Hui-chung kao hu,” / Chien chih (Peking: Chung-hua, 1982), p. 282. Biogra-
phies in the standard histories attest to similar tigrine behavior. T T'o RR {1238~ 1298),
comp., Sung shih 3 58 (Peking: Chung-hua, rg77) 456, P- 13395, recorded a biography of
Chu Tai K3, a poor but fitial man who was similarly spared when he cried out 1o the tiger
that he was his mother's sole support. Similarly, another pair of Sung shih biographies tell of
filial sons lefi unharmed by tigers; ibid. 456, pp. 13395-96. Sec also HH, p. 21, where ten-
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One can hardly blame Chang for feeling that despite having passed the
examination and gaining office, the accidents he has suffered, n(?t to r_nen-
tion the deaths of all the other men in the family, are difficult mbulatlons:
Yet all he asks is to be permirted to support his aged mother.. As Hung Mai
indicates, the point of the story is Chang’s filial plea to the tiger that death
would be an acceptable fate for himself, but he is his mother’s sole support.

i i ight.
, the tiger stands guard over him for the nig
Thu:\lang ﬁu-ting E MR E (1598-1662), another commentator, sees a
tiger's righteous behavior as the product of its environment; yet this uger
still requires protection from officials.

Record of a Righteous Tiger PRI

In the spring of the year hsin-ch’ou (1661), I was wandeﬁng.in Kue:-
chi & & (near Shao-hsing in Chekiang), and went to Sung Li-shang’s
5 % 3% suinmer retreat. When the guests talked of tigers, one spoke
of someone from his native place, a ming-ching by the name ‘of Su;
During the Chia-ch'ing era (1522-1566), he hat.i governe(.i Hsiao-i
# district in Shansi, and saw a very strange righteous tiger. He re-

me to make a story of it. '

queslt:c:he suburbs, in Kao-v'ang 7 /&, in the lonely Ch'i B mountains,
there were mmany tigers. Once a woodcutter walkin‘g th.rough 1:.he tmder—
growth and bamboo suddenly lost his footing, falling into a tiger’s den,
where two cubs lay. The den was like an overturned cauldron. The rows
of stones on three sides were sharply angled, but the stone wall on.the
other side was comparatively flat, and about three o.r four yards high.
Covered with moss, it converted his fall to a slide.. This was the path thz
tiger took. The woodcutter tried repeatedly to jump up but 'fell bac
down. He ran back and forth at the foot of the wall, and weeping, pre-
parcfv:::: l:t;e sun set and the wind rose, a tiger screamed, and jumping
down the rock wall, entered. In its mouth it held a fresh df:er, parts gf
which it gave to the two cubs. When it saw the wo-:?dcutter. it crouche ;
then stretched out its claws to seize him. Suddenly it looke(! around a L
it were thinking, and ate the leftover meat, then went to lie down wit

year-old Hsit Tan #F1H beats a tiger thac attacks his father; the emperor Thai-tsung {r. 627~

rds him; cf. Chiu Tang shu 188, p. 4921. . . )
642‘) mwas tlhc poet Sung Wan 5 Bl (1614 - 1673), who wrote *T hu hsing ERT, in

Yz =) Cd N PP- —-2a, Ba.uad of a
An- ¢ wes-k'o kao * m ]ﬁ SPPY n] ) 1h 22, Cf- A
lllghmnau'IgSIlgel’ in Ir ving '“c’le“g Lﬂ, Cd" Glﬂllg fa' the Unicorn: Poems and LJ"“ of

China’s Last Dynasty 16441911 (Bloomington, Indiana: 1986), pp. 71-74.
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the cubs, embracing them. The woodcutter thought though the tger
must be full, he would surely die at dawn. But before the sun rose, the
tiger jumped out. At noon, it returned, carrying a deer in its mouth. [t
fed its cubs, giving the remainder to the waodcutter. He was very hun-
gry, and accepred it. When he was thirsty, he drank his own urine.

This lasted for an entire month, Gradually, he became more famil-
iar with the tiger. One day, the cubs having become strong, the tiger
carried them out,

Frantically the woodcutter raised his head, and cried out, “Great
King! Save me!”

In a little while the tiger returned. Clinging with its feet, it lowered
its head to the woodcutter, who mounted it. It then leaped over the
vock wall. The tiger put him down, and led its cubs to the shade of a
cliff.

The sound of birds in the thick vegetation died out as the wind
soughed out of the black forest.

The increasingly nervous woodcutter shouted, “Great King!”

When the tiger looked back, the woodcutter knel, saying, “You
gave me my life. If you leave me now, I'm afraid of some other disaster,
Please help me by showing the way to a main road. Even in death, I will
not forget to repay you.”

The tiger nodded, and led him to a main road, then turned and
stood, looking at the woodcutter.

The woodcutter told it, “I am a poor man from the western pass.
After today, we will be apart. On my return, I will raise a pig; on such
and such a day at such and such a time, I will wait for you at the post
pavilion three & outside the western pass, to regale you, Great King. Do
not forget what I have said.”

The tiger nodded, and they wept until they parted.

When he returned home, the woodcutter's family asked in astonish-
ment what had happened. They were happy when he told them.

At the tme agreed upon, they had prepared a Pig and just cut it up
when the tiger arrived at the rendezvous first. Not seeing the wood-
cuter, it finally entered the pass. When the people who lived there saw
it, they called for hunters who locked it up behind a fence, guarding it
with spears, sticks, guns, and crossbows, They agreed to present it alive
to the district official.

The woodcutter raced to save it, telling the people, “This tiger has
granted me a great favor. Please do not harm ir.”
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When they had presented it to the official, the woodcutter beat the
drum and cried out. When the angry official interrogated him, he told
everything that had happened, but the official did not believe hm.n'.

The woodcutter said, “Let me prove it. If it is a lie, I am willing to
be beaten.” '

The official himself went to where the tiger was.

The woodcutier embraced it, and wept bitterly, saying, “Are you the
Great King who saved me?”

The tiger nodded. ' .

“Great King, did you enter the pass because of our appointment?

The tiger nodded again. N ‘

“I am pleading for your life. If I fail, I am willing to follow you in

death.” . .
Before he had finished speaking, the tiger’s tears had started rain-

ing to the ground. ‘ '
The several thousand onlookers all sighed. The oﬂicm? was very
surprised, and quickly had it freed. They drove it to- the pavilion, where
it was thrown a pig. It straightened out its tail, eating a large amount,
then after looking back at the woodcutter, departed. -
Afterwards, the building was renamed the Paviliont of the Righteous
T|gel:4.aster Wang says: “I've heard that in the T"ang, there was a c-iistr’{ct
resident by the name of Cheng Hsing #f $ who was knf)m‘a for h:os filial
piety and righteousness, so the district was nal‘ned for his virtues. ‘ Now
the pavilion is named for the tiger. This be.mg the case, then is the
natural pneuma concentrated only in this dismcf?‘ .
“People always confine fierce beasts for lulhrlxg.peoplc, l.)ut after
hearing of the righteous tiger, one realizes that this is something to be

ashamed of.”

Chang Shan-lai & [[] 3K says: “People always consider the tiger to
be a violent beast. After looking at this anecdote, I realized th.at there
are righteous tigers, and so I wrote “The Ballad of the Righteous

Lic 18

Tiger.

% For this, sce also Yiich Shih 858 {930~ 1007), comp., T'ai-p’ing huan-yi chi AEHF
ipei: -hai ch’u- he, x L, p. .
ﬁsﬁalll;::'::;“;géh% ,P :)t; s\r\’anggﬁYsl.:-‘:ing[,) a:?;cars in Chang Ch'ao % ¥ (L. ca. 16';.*6),
comp., Yi Ch'u hsin-chih B8 9] 7 & (Pi-chi hsiao-shuo ta-kuan edn) 4, p. 12. A 13.‘:;«“?:
appears under the same title in Wang Shih-chen T+ (16?,4— t7u3c, comp., v vep:iom
van # AL B {Taipei: Commercial Press, 11953.]) 20, p. 83;,xt|a!s? rel Hr;{lo poeust Y
of the legend. There are several other legends of life in a tiger's lair: see ,PP-T, 5T,
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The significance of the name of the setting is that it means flial piety
and righteousness. Though the woodcutter’s grateful invitation initially
endangers the tiger, he then has the opportunity to further express his
gratitude. More virtuous than the official, the tiger is the one honored with
a pavilion. Wang Yu-ting’s conclusions as to the propriety of trapping tigers
reflect the view that they should be lefi unharmed.

These historical anecdotes and legends demonstrate that the Chinese

attacks as the peoples’ Just due. Indeed, Many people interpreted tigrine
behavior as righteous, and assisting the attainment of destined success.

Compilers of the standard histories frequently cited the absence of tigers
as reflecting the worthy nature of local government. Similarly, the authors
of the Five Phases treatises apparently drew their material from tigrine
material. Furthermore, since many legends in collections such as Tai-p'ng
kuang-chi and Hu hui 2ppeared in truncated form in the standard histories,
and since the latter were written after the legends, it seems that the legends
served as sources for the histories. The existence of multiple versions of a
particular legend demonstrates that the content of the legend circulated
widely and was put to numerous uses,

LIST OF ABBREVIATIONS

HH  Huhui %
TPKC Tai-p'ing huang-chi A BRI
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